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SINOPSIS

Karjian ini menganalisakan satu gerakan ugama ke€il yang
berasalnya dari satu negeri asinge. Oleh kerana ciri-ciri kebudayaan
yang sama atau lebih kurang sama, gerakan ugama ini dapat mengatasi
halangan pertama iaitu sempadan nasional. lManakala Bab I membincangkan
methodologi dan masaalah-masaalah yang dihadapi, Ban II pula membincange
kan perlembangan gerakan Sai Baba di India dan di kawasan kajian, iaitu
Kuala Lumpur dan Fetaling Jaya. Di Malaysia, gerakan ini mengubahsuai-
kan cara perkembangannya supeya dapat menarik perhatlan daripada orang
ramal yang berbilang kaum, DBab III membincangkan struktur kelas dalam
gerakan Sai Baba di kawasan kajlan dilakukan. FPencanut-penganut dari
kelas bawahan tidak ramal dalam geraken ini, kerana ia dimulakan dan
diteruskan oleh kelas Lengah atau atasanes Walaupun kelas bawahan di-
galakkan supaya menjadi anggotaeanggofa dalam gerakanini, mereka menge
asingkan diri oleh kerana masalah integrasi. Bab IV dan V pula me-
nerangkan upacara=upacara yang diamalkan dan juga memberi beberapa
kes-kes individu yang menganut ajaran-ajaran Sai Baba. Intepretasi
upacara-upacara dilakukan sejajar dengan pemikiran individu yang cuba
mengimbang'can keadaan emosinya. Kesemua penganut-penganut mencari
pengertian dalam kehidupan iaitu tidak mahu percaya bahawa pemikiran
manugla akan lenyap dengan kemetian. Bolehlah dikatakan bahawa mereka
mencari 'immortality's Bab akhir membincangkan kepentingan gerakan
ini dalam konteks masyarakat India dan masyarakat Cina dan juga mengenai

masa hadapann-a.
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CHAPTIR X

Glock a proninent contemporary sociologist has sald w  "ee
$es @ nocessary pro-condition for the rise of any orpanized social
novenment, vhethar it be religions or secular, is a situation of felt
deprivation, However, uhile a necessary condition, derrivation is not
in itself a sufficlont condition,' (Glogil973 212), Bryon Wilsn's
3y of sectarisn omanisations in contempornry Dritain support the
ahove statenmnt oo he found that 1t was the peor, soeially naglocted
o anlturelly deprived ho vere drmm nto theno movanents in the early
days Cuiflson 1957 1 317)s Neconding to the ‘sect-chureh® theory, new
socts roerult thelr merborship prinaxily from the cconomically deprived
or as NMidhhr calls then, "the éisirhorited” elasses of socioty, Secte
church theory concelves of deprivetion almost entirely in ceonomie torng,
Bt there arw forms of deprivation other tham ecconomic onow which also
inMuence the develomnent of ™ligions and secular movenants,

Glock defines deprivation as Yeee ony and all of the ways
that en individual or group may be, or feal disadvantaged in comparisen
elther to othar, individuals or groups or to an Intamnalised set of
standardg,' (Glock 19731 210), Mo has catogorised deprivation into
five typos namely economics, socinl, organismic, ethical and peyehic,
An individual or group hovever, may axperience ene or more of thene
deprivations,

.thmmqhw
lUglous or it may be secular, Neliglous resolutions are more Likely
to ocour whare the nature of deprivation is porceived in religious









cun salto md not at a sousce of othisal preseriptions on how ome cught
to manage his life, Movenants stimalated by psychic deprivotion ine
volve poma fom of temsomdental authority which may or may not de
doxived feom the prodominant religlon, Thoy also tand to drow thefr
pesbersidp from the severely soclally deprived midile class on they
roquire a cortain ot of intelloctual facility en the part of thair
aMerents, They usally stimilate an attitude of mind over mattor,

Cepcivations are inportant e not enly do ihay Flay m
Wmmhﬁ:—lﬂmdmtx‘\@f detamine
the path of thalr develoment and thelr for muvivale /s
utated saxlior, one of e alsa of ' 42 to lock Into the cone
copt of dapcivation and its Boba devotoes wiilch we shall

=0

goe in a later chapbery *



1e2  HETHOLOLOGY

Since this study of the Sai Baba movement focusses on the
interpretive processes in the movement, the methods used in the fieldwork
were participsnt = observation and interviewinge

The study was carried out at two levels, namely the general
and the individual level., At the general level, attempte were made to
investigate the membership of the organisation, the mumber of bhajan
centres in Kuala Lumpur end Petaling Jaya, the general attendance at
the weekly bhajans and special bhajans, financisl contributions and
pertici -~ ond also publication of articles concerning the movement.
These information were obtained mostly from organizers and senior

gevoleese

At the individual level, interview questionaires with cpen=
ended questions were used after some rapport hac been established with
the subjects, The initial sempie of respondents wes selected from people
whom the researcher knew personally ond those who were introduced to her,
More respondents were included in the semple during the fieldwork cone
ducted between March, 1980 to November 1980 when the researcher met and
estublished rapport with other devotees during bhajans and other functions.
During these bhajans appointments were made with the respondents whe
were informed that a study on religlous movements was bedng conducted
for acedonic pukposes. Interviews were conducted in their homese The
sanple of respendents included in the semple during the fieldwork tn=
cluded ei ht orgenisers end fourteen orfiinery memlers of the movemente
The comprised both sexes, cifferent ethnic and age (ranging from 18«70 yrs.)



groups and educational levels),

The interviews-questionnaire was divided into four sections,
Section A cynsisted of questions designed to elicit blographical data,
Section B dealt with questions on interpretations of Sal Baba and the
movement while Section C concentrated on personality characteristics.
Section U was concerned with organizational structure, (See Appendix A
for further detalls)s The interviews were conducted in knglish all cases
except two. OUne was carried out in Tamil and another in Cantonese with

@ third pexson (the respondent's son) acting as the translator,

No'es fxom a days observatlion and convercstion were written
from memory at the end of the day. Only dn & tew dnstaces where the

respondent had cbundant informetion, were notes tLaken at the moment of
interview with the permission of the subjects

participant observation was the Chief method used in the
study of this movements DBy requiar attendance of bhajans, it was assumed
by many that the researcher was a2 Sal Apba devotees Pecouse the re-
searcher is of Indian origin and has & name with religious significance,
she found it eagy to become assimilated into the Sal Baba groups in the
Kuala Lumpur - Petaling Jaya area. At one centre the researcher had
the opportunity of conducting a bhajan whercby she pald the necessary
funds and carried out the ritual procedures of cffering secrifices of
flowers and waving of the flame before the pictographs of Sai Baba and
other deities at the altare 7The researcier was also invelved in other
sctivities of the movement such as visiting hospitels, prisons, estates,
Hindu temples and attending bhalans held in different homes. These
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activities sustalned and developad the movements. The researcher attended
not only the gegular bhalans, but also those held on speclal cccasicons,
sh as on festivals and memorial services,

13 PRORLING AD LDMTATION

A naber of probluns arcee in the course of the fieldworke
Although intesviews wors carried out in the homes of the devotees, the
researcher found it difficult to complete mmawl,ﬂ.\h%ﬂ.e
respondents becauss fally meebers continuelly ma&w vodedng
thedr viewpodntse Time foctor had limiting Oﬂl&\}mw
ducteds Inhw&mmmmhﬂldznthm‘;mmum
ressondents chose, as most of them were \p-uph. The amount of
information and thelr experiences were 80 aamdant that even three hours
proved insufficient. Purthermofe, gs the area of atudy (ies Xuala Lumur
- Petaling Jaya) s quite JErge, distance posed another problems and mch
of the time taken W) fof trivelling purjossse The sawe applied to bholens
which either bagan 4t 7600 pefie if held in public places or ot 730 pete
1¢ held in hafoly “They nomally ended at about 0430 pems oF 9.00 Pefe

in public places, but in hawes they often carried on t1ll shout 10400 peme

As for the respondents thoy were very co-gperative with the
exception of a fowe A few gefused to talk sbout thelr Lncoee, whilst
one person refused to talk about her personal expecicices. One fespondent
ndstnderstood the researcher's intentions and desicing pblicity for
herself in whatever vork the reseaccher jaroduced, chose to holp the ce-
searcher by taking hes to homs of other dwvotcess All the information

given by devoteas is mssumd to be sccucste olhes than in cases where



counter-checking was possibles Counter-checking was most useful in
matters regerding information on the development of the movemente Mem=
bers of the movement from different areas and centres were asked the same
questions on the beginning, progress and organisation of the movement,
and thedr answers are compared, The sample of respondents Interviewed
1s not representative of the movement in Kuala Lumpur - Petaling Jaya,
as the study is concerned mainly with two Sail Baba groupse On the whole
there are about seven main centrese The sample size is small and com
prises of those who attend bhajans though not necescorily on a regular
basise 7There are others who do not attend bhajans but who have some
form of belief in Sathya Sal Babae However, the regearcher has been

able to meet devotees from sll over Muala Lumpur and Petaling Jayas



Dre Charles 5 J Uhite in his article -~ "ihe Sal Baba Moves
ment - Approaches to the Study of Indian Saints" (1977) ' :n succeaded
in ghowing a pelationship betueon some L.uving saints In the Pouna and
Bangalore reglons who constitute a homogenous group which he calls the
Sei Uaba Novement, e has also bemn able to relote somo saints of the

past who have contributed lndepandently to the thematic content of the
present Sal Baba movenante

The earliest movanant whlch has some sinllarities to the
Sal Daba movenant 1s that of the Nathpanthis under Gorakhneth (between
1000 Aslly and 1200 AgDe) Tha Nythpanthis had some connection with
Islamic asceticlam which wvag poasibly an effort at disgulse from possible
haragsnnt of Muslin forces in some regimnse !uslin forces were large
in rumber in nearby arcas such as fghanistan and ‘estom funjab,
Although not necessarily Muslin in origin, a principal foous of commmity
and peligious 1ife in a Nethpanthi house 45 the hearth or digmd where
a fire 1s kopt perpetually buminge

The mext saint associated with the Sal Boba movenent is
Lattatroya who Lo sald to have mireculous powers though always in ecstasy,
surrounded by women, drinking wine and indulging in ses, Jecnographicallyy

ho i shown susrounded by animals, including dogs, that appear in the
sybolisn of the Sal Deba saints,



Xabir, hom in the £2%tenth cmbury ia conted mong the
moet thevauh golng of the mfomist assotics in Mindulem an! cne who
andn major emtributions in cresting 1lks bebveen luslize md Findus,
“abhirts edle ariging, his love for all mankind uhother Hindu, Muslin
ar othomvine, his ooputod love of animals, his yogic comoections (with
the lathpanthi oxdar) and the wnigely synthetic charecter of his

oo
roligiens position point the direction tovanxds the m\ﬂ’- Sad
Q@
Dehn mowerante

oln)

e nact salnt n the line uho s wlso mmg & tha most
important aeong the messes nf Contral Indip wa 'Whefel fad Nuba, (1655
19190, lhmmwuanjumétuﬂﬂ\:tm
Althongh hds sppeul was to the masondy By hevortheless had o lapge
niddle cdass follovdnge Sai Duba gpreared 1n 1072 fn a ton in cmtrad
‘aharsehtra Imown s ShAndd Sgoahare he gets the nase Thisdd Sal Dabee
rmmmg@\iﬁ’mdmmmmmn
was takan 80 @ dlociple kv & Muslin asectis, “hirdd Sal Nabe's religious
proctices blendsd Miaty and Muslin clemcnts. N perfomed o kind of
tndu situdd Wt Lights and tneense and kept & fire buming parpetually
in o Qi 40 the nanner of a Nathpenthd ple, iids cltua) prmetices
included both Mualim Hemam (Azmbie Salat) and Mindu peoyare and offeringse
levotoos were indus, Muslies, Farse: md Christisns, Shridd Sai Daba
established himoolf as a seint through ‘he performence of mime'es, le
utilised the ash frea the dlapd ae a secronental substance for the working
of s nizelons This uil con be nubbed into the forwhosd or thmoet,
svallowed, east into a wound or used in variocus waye to affoct changes.
M addition Shimid Sai Baba often emencised direct means much as rultie
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location, wamings, appearonce in dreamy el other devices to ald his
rolloveras

Atﬂnphtwwq-hmdmmmm
chindl Sai Ooba ond the carlier traditions of Indisn religious life that
have been mantlonad wnd thus show briefly how the saints who succoeded
the former followed his pattem in thelr teachings and L.ctices, not
to mentlong the lmmovptlion of special teuchings and practices in accor=
dance to thelr ouny Fabir's reference to the Oum and Shindd Sai Beba's
referance to the Jgidir is sinilax, Cevotess include both Muslime and
Hinduse Moreover, Soi Baba was a celibot e zemalning in one place, podw
fomdng nirecles and admonishing his discliples and keeping & fire pode
wmnynmmah It would not be unreasmmable therefore to
assume that he was following custows already sanctifiod in the Nathpanthie
tradition with 4ts oun dogres of lusliamiilixii assindlotion, logs which
lconographically scconpany Jatatrveya or in the legends of Rabdr find
thelr counterperts in the ifconograph of Shisdi Sai Dabas In addition
to his stature as gum, gecetic and gaink, Shindl Sal Baba was also
considared as an gvatar, by nany of his follovers,

The maxt salnt in this geries was Upasand Gaba (1970) wiho
cane from o Drabedn faully but without wealth, /As & young nan he faced
fallures in echool, in parrieges and cweh in lnvestnente, le met Shixdd
Sal Daba in 1931 and bocane hds disclle, e left Shimdl Sal Daba,
gathered his oun disciples and bogan an ashren of his own as an extreme
ascotice In 1924, & young girl - Mota Godaveri became his principle
disciple aftor vhich an omar of nans vas established in the agheam,
Upasand Baba departed redically from the course taken by Sai Bubas



Mhepe 15 no suggestion of Muslin indfluence in the pucely llndu atmoaphere
of the galumm at Salurle Secred ash previcusly used as a medium for
niracles and ooen the concemn for miracles were absente Theze 4s no
munkdon of his ability to perfom miracles implying that he was not able
tos Mention, however, iv made of an act of Lapas (2 kind of atonement)
whazeby he locked himself 4n a woolen cage for fitecn momths for the
wolfare of his disciples and well=bein- 7 the worlde The main temple
for worship is dedicated to Datlatrove and in 'holy plcotures' relatione
ahipe between Sal Baba, Upasond Daba and Mata Godovard are explicitdy
stated, There wos also g kindly attitude towvan's animals, and stray
‘ogs were given sanctuary at the ashram in Sakuri,

Finally comes the saint of the present age In this lino-
Aathya Sal Dabae

2.2 Biogeahicel Sketch of Sathya Sad Beba

The subjoct of this study is Sathya Sal Baba who has boen
scclained as the greatest living saint and the full incarmation of God
by his followerss Shri Sathya Sai Baba was bomn on 23 Novanber 1926 in
an isolated village called Puttaparthi in the Anantapur District of
Andhra Prodesh State in India, lle comes from o lower-middle class fanily
of farmors belonging to a plous family of the Raju lincage of the Kshatriyas,
His parents, Shril Pedda Venkeppa Raju and Shrimati Levaremma, had two
sons and two dmghters of which the fourth child vas Sathya Naroyan Raju,
now known as Shri Sethye Sal Buba,

Months before his hilrth, miracles such as musical instmments
emitting melodious sounds at night by themselves are said to have taken



places (usphets 1975: peS)) As a baby, he is sald to have covered his
fmcwimmmmhapponrﬂInMﬁWMﬁ-mWy. At
the age of fourteen (1940) he amounced hinsclf as the incernation of
Shindi Sel Doabas The word! 'Sed' means Holy Fathar, Shidi Sei Saba
who had lald the foundatlon of Hindu~'uslin unity as stated carlier had
prophesised hHefore his death that he would be sobom eloht years laten,
Shrd Sathya Nareyen Faju or Sathya Sal . .a was bamn in 1926 that is
exoactly eight years after the death of Shirdd Sal Baba in 1918,

1968, Sathya Sal Baba amounced during a discourse in Goa
that he belonged to the clan of the Bhaniurj Rishis who had secured the
great boon from Loxd Shiva thaty he, Lord Shiva end his consort Shaktd,
would be born theice in the Kald Ages

The first birth as an incamation of Loxd Shiva was Shimdi

Sal Baba (L.06 the male elememt)y the second birth as the combined ine
camation of Shiva and Shaktd (l.es the male and fenale eloment) is the
present Shri Sal Baba who in also called Andhnarisvar or a halfeman and
halfewonen Godg the thind and flnal bicth 1s to be that of Shaktl (L.e.
the fenale olement) in the form of a wonan by the name of Frem Sal Saba
in Madaya district of Kemutak States It 1s foretold that Satya sal Usba
vill pags away at the age of ninefive L,0, In 2021 and Prem Sai Naba be
bom ane year lator .o in 2022,

The child Sal Baba tought the people his first bhajm at the

o botsee 1o

Fall Yuga, Kali
of the tiwe

m‘M“hutﬁ:

ll
the

5;
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tge of fourteer, The first bhajan was:

‘Manas Bhay Re Guru Charanam,
‘ugtar hawsagar Tammam?

This meang - 'Heditate in thy nind on the feet of the Guru, for it alone
con take you across the ¢iffleult sea of axistunce in birth after birthe!
His tesk he says is the spiritual rogenoration of humanity through truth
end love and to achleve the supreme task of uniting as one fanlly the
entire mankind, Cne major facet in Sal Baba's actlvities is the per-
formance of mirecles especlelly materializing medicinal lioly Ash and
other objects such as Jap lala (rosary)s locketsy ringsy necklaces,
chaing of gold, silver, punch dhaty (five motals rolled into anel) carcye
ing the ebassed or enawelled plotures of Shind Sai Daba, Shri Sathya
fai Baba, lord Krishng, Lord Shiva etcey Srogses jor Christiansg fragrant
yibhutd, Junkus (vesnillon)) sneita (noctar)j honeyj frultsy watchesy
medicinesy and religious scriptures like the Gita ete, Many of “his
devotees have clalmed to have been dispensed of incurable allments and
mental disorders by being given personally or deing sent mireculous
yidhutd on the pletograchs of gods and goddesses in their shrines to be
used by the sicks 52l babe also organizes many festivals in his ashrom,
most Lmportant of which are Guru Poornima (a psecisl day for gurus),
Daba's Birthdey, Dosarn, Dbvall, Onam, New Year's ‘ay, Ran Nayami ond
Shive Ratet, Me foolls hundreds of bagyars and distributes clothes o
them, gives divine discourses, personal interviews to the dewoteas,
distritutos vibhutd to davotees porsonally and allows devetoes to do
badangmagkacan (vorchip of the foot),



™is brief outline of Sathya Sai Dadba's background, howewver,
does not provide a cauplete picture of the movament in India, The
novement 4s a hishly oryanised one whereby @ Centwal Sri Sathya Sal
Tmst’huhmutumofﬂcmjﬂnuhm:- '"Sgpathan Savathi',
published by the Sri Sathya Sai Education and Publication Foundationg
a Post Graduate Girls' College set up at Anantaurg two girls® colleges
at Jadpur and Bhopal; a boys college in * ‘s Aridavansn ashrem and wany
other instdtutions, There are also plans to start at least one Sal Baba
college in cach state of India.

2e3 ihe Teschings of Satiys Sad Beba

In his teachings Sathya Sal Daba emphasizes the essential
unity of all religions of the world, e wishes to mbordinate the supore
ficial layers of differcnces and to unify all creeds into one supreme
religion, the religion of love and brotherhood, le seeks to bulld a
Sal Community, a commnity based upon the principles of truth, right
conduct, peoce and love and striving for the goals of spiritual conscioue
ness. lio says that man shall love God, love hinself, love his brothers
and sigters and love all lire om carth, Secondly he says that Rove for
one's failow humang is axpressed in temms of caring for, compassion,
kindliness, service axdl sharinge

The enphacis is on bhaiti or devotional worship, lidnduimm

m.:;h forouit . donsttons 1n the Censes) het atiye
col Trust account eny branch of Canara and obtain
mnmummunabmuumha-. tics,
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propagotes three woye of attaining Truth that is thwough Bhaktivoaa,
Jaayoqa, ond Innquoad 0 Bhaletiyoga, recitation of the Nane, proyer
and practice of cllmmee Is given Importance. Mmmm
Sal Baba resoves anoisn as one 1s not afrald of lamughter nor ashomad to
enll out the Nane, ne gots Inspired by the devotion of others too,
From the Sal Baba dovotoes, 1t 15 gathared that Sathya “al Baba grants
tham visisns of RNana, Trishna, Subraman an W other gode whom they
boliove in, 0 tha dovotses he 1 the tniversal Cod & he has eme to
dlepel ego, pride, celfishness and famaticim, The Ohrilstians visualise

hin as Chrlist reborn In Thdla vhilst Medchiast, Mnfis, Jaine and Toolsts
#ot him an God,

in briefy his teachings waphasize S3Hingg, Lomle JARARe
and Sgothi vhich mean Truthfulness, Love, lUghtecusness and leace rose
pectively, 7This is also asbedded in the Sal Baba enbelm (see Shapter 4),
e shows universality in saying: '

Thare 1= only one god and he is eendpresenty

There is enly one peligion which is the religion of loves
mumymmumummumw
There is only one law which 1s the law of work (duty
Ax! there is only cne language - the language of the

2+4  The cevelommant of the Sl Bobg Jovenent In Kuale Lappur apd
Letoling Jave.

Knowledge about Sed Debe as a miracle-con had existed amony
8 few Indioms in Wuala lumpur « Petaling Joya in the lete 1960%s. Prier
to 1969 bhalgne were carried out on a small scale in the homes of & mall
group of devoteess In 1960/1969 howevery the first public bhaign wes



carried out on a small scale in the homes of a small group of defotoas,
In 1968/1969 however, the first public bhajan was held in Vivikenanda
Aghrem in Brickfields, Kuala lumpure Due to problems of wegistration
of the movement and intemal conflicts over leadership between orgae
nising devotees = a split came about and bhalans by two groups were
held in the ashrame One group used the outer hall while the other occu=
pled the imner hall, Later this second splinter group broke away and
formed a new centre at Petaling Jaya, At the Petaling Jaya centre ine
ternal problems over leaderships broke agein and another division wes
formed at Kepong where the devotees were predominantly Chinese. This
also solved problems of transport for devotoes living around Keponge
lespite these divisions, the members or the mumber of devotees grew
greatly in mumber in Muala lumpur and Petaling Jayae

At the time of research, there were seven main centres in

the area encompassing Kuala lumpur and Petaling Jayas All these centres
have rogular bhalang every wedks Thursday is the most popular day for
bhajans, as it is considered to be the day for gurus, Sathya Sal Baba
is also said to have given his first bhaifan on a Thursday, Three centres
however, sean to be the more important decigion makers for the movement
as a whole.. . One main centre scems to be a predeminantly
UMahile Vibhag group i.ee & centre for women though it caters for all
devotees, Another sub=centre is primarily for the teenagers who call
themselves the Sjva=Hgl oroup end carry out many activities in the fomm
of services, They also place a great deal of importance for the jal Vikas
or the childrens

Other than the public bhalgn contres, a great mmber of bhajans



are hold regularly in some homes and some take tums to have the bhaians
hald in their hemess Trooular home bhaljans are conducted on occasions

such as Dbirthdays, funerals, memorial services ete, Devotoes and none

devotees atten! these bhalanss There are also the reqular bhalan attenders
and those who attend occasionally, A great mumbor of the devotees were

introduced into the movement as a result of attending those bhalanse

The centre also carries out many services through which new
followers to the movement are found, These in sumary are hospital visits,
prison bhalans and Satsangs, bhaians in temples, gl Vika classes in
ostates and squatter areas, assistance in 01d Folks Momes, Doys Remand
Nomes, Orphanages and Blind Homes and amsistance to Alsastoprestruck
fanilies such as during floods and fires, During hospital visits for
instance, warded patients who are non-Muslims are approachoed and a short
conversation strudk up on the problem the patient is suffering from, his
name and place of residence, Uetails as to vhich god he or she prays
to are inquired and then a peckot of yibhuti or holy ash given to the
person or rubbed on the head 4f permitted, The patient is then tald to
continue vorshipping his chosen god and also told in brief about the
nireculous powers of the ash from Sythys Sal Baba, Curious pationts
receive more information ond are invited to attend bholange Frison visits
are alse eonducted in the same mamnor with the addition of Bhalan sung
in the prisons by a few volunteors from the movenent vho are also re-
gistored so as to enter the premises, One centre has a very active

Seva = Dal group which travels axtmnsively to initiate small Bhajar
groups and thus future Sal centres,

At present an attempt is being made to co-oriinate all the



sub=centres under one large contre and to have it registerad, From

the attendance of bhajgna, it can be said that therc are about 1,000 to
1,500 devotees in the reglon of Muala lumpur « Petaling Jaya, 7o date
there are more than 40 Sal Centres in Malaysia, some fully active with
bhajons, 8al Vikas and service activitics and otherw with regular bhafmns
but with service programes only during special cecasions, The newest
Sal centres, set up in 1900 are those at Xota Bahru and Kota Kinabalu
and aleso a tiny Sal group composing mainly of Chinese has emerged on
Labuan Island,

In an attenpt to colordinate all the Sal Centres in Malayagla,
the firet Pan<Malaysian Sathya Sal Sadhana Camp was held in Port "ickson,
Negerd Sembilan from the 27¢h « 29th July 1979, The 2nd Pan-Malaysion
Sathya Sal Sadhana Camp was also held In Port Dickson frem the 7th « 10%h
August 1980, It has been decided that a Sathye Sal Council shauld de
fomed bearing one fundmmental principle 5 mind, L.e, the legally ine
corporated Pan<llalaysian Sathya Sal Council should provide a logal um=
brolla for all centrus in Malaysia (registered or unroglistered under the
Socleties Act) to carry on with their Sal activities, Anmy *‘Council'
formad should not require every centre to seek separate leogal registration
with the Governmonts. As this may not be posaible under the Societies
Act 1966, it was thus unanimously agreed that the prowton committee
should look into the feasibility of forming a *Company Limited by Ouarantee’
under the Companies Act 1965, and to draft a Const!tution scceptsble to
all contres in Malaysiae This is an advintage as the movenent can .
function and develop vithout any legal problems, so that Sal centres in
any part of the country noed not go through separete logal proceedings






miracles had received the movement fairly well especially among the
nlddle class urban pecple, The movement was progressing but the end
of 1960 withessed a notable wave of protest led by a former devotee
and influentlal person in the Muala Lumpur - Petaling Jaya regions
Frogress of the movenant seems to depend on the contimuation of miracles
~ and falth = healing among present and future devoteese



CHAPTER 112

A NID

Religlous Status

Dasically religious status can be acquired in two ways namely
by birth and by merit, The caste system as proctised in India is a clear
exmple of reilgious status being transferred by birth richts, Seeking
religlous status by merit usually arises due to the urge in an individuel
to elevate himself and to attain higher selfeesteem. [Dxternal actions
such as the conmumption of only vegetarian food, fasting on chosen days,
roqular prayers and pujas, service to others (which ean take various
foms) are gonerally the cultural measures of religious status, Pore
sonality traits such as kindness, patience, sermnity, generosity are also
assoclated with higher religious status,

Jele jeligious Stotus In the Jal Daba Vovoment

In the Sai Baba movement, roligious status can be observed at
different levels, An aspirent is considered to be st a higher spiritusl
lovel than a noneaspirants Sal Beba followers believe that he chooses
Iiis devotees acconiing to thelr merits and kammas, some devotees mention
that the 'quu' will find the ‘student’ when the aspirant is ready, "his
idea is derived from the Shagavadgitae A Soi 3aba devotee is thus not
affested if a nonedevotee criticizes any aspect of the movament as they
are thought oi as speaking from ignoxance. .hen the researcher infomed
scme informants about the stuly she was conviucting, they o ressed thelr
bellef that Sai Daba had chosen her to conduct the study,

The naxt stop Siward a greater religious status is detemmined



by the degree of partiéipation in the bhajans and service activities
carried out by the organisations Those who conduct bhafens frequently
in thelir homes are belioved to be stmnch devotees of Sal Baba, Atte
“riance at public bhafans are noticed by all present especially of those
who are involved in the orgmising or those having responsibilities,
hese responsibilities include the playing of musical instruments,
leading in the singing of hhajans or chanting of mantras and alse the
bringing of ‘lovers, to be offerred at the altar, lyny devotees also
participate in various service sctivities, These include hospital visits
(twice a week)j prison visits (once a fortnight)y vicits to the orphans-
ges, old folks' homes and the handicapped peoples 7The devotee responaible
for founding a new Sai Baba centre gets recognition as a haxd-working
nenber, Service activities are important yardsticks of measuring ree
ligious statuse ihe 'Sgvemial' Group' which carries cut the movements
sexvice activities wear special clothes on functionse The mamner of
dressing plays a significant part es they dress in white with seffron
Coloured scrafs wom around thedr neckse In one centre run by Chincse
devotees, white clothes are wom by the mejoritye This group, however,
has deviated from the actual teechings of Jai Baba, as nonmyogetarian food
i3 serve! for lunch after every weekly bhajan,

Fasting and conmuning vegetarian food is talken as a sign of
developing spirituslity or as having developed t a stage vhen one can
Ghetain from anything, Sal Baba provides the model as ene who only cone
fmos vegotarimn foods A he i thought €5 be god in lumen fom or at
tines as a 'gqumy'y his actins are interpreted as the correct pathe






a higher religious status than a teenage boy who elso sings, However,
there are instances 'hen age is not the dec_ sive factor, In one case,
.mummmmmfmtmumwmmm
a locket from which honey seeps out whem squeesed mxl also received a
trenslucent line which has the foxm of the 'linga' within, Sal BSaba
is sald to have appeared in the boy's hone (in the arve of research)
When no one was in, This boy is looked upon as someone special, thus,

attridbuting a higher religious statuse

%2 Social Clasg

Clasc in society basically refers to socinl status atte
ributed to mambers of socicty by society itsclfe, Three varishles vhich
are given importance among advanced socloties are econmmie status, occu-
pational status end acodemic status, Genarally higher economic status
ismwlated to both occupational and academic status but people who enjoy
@ high standard living with a high income though with a pelatively low
lavel of academic status do exlst, The word ‘class’ is usad in the
study solely to deseribe income differentiation which gencrally covers
differences in educational backgrounds,

%3 ihe Voper Clags

The upper class do not conaist of more than ten percent of

the devoteas who attend bhajans in the throe main centres vhere the study
was conducteds Though thie appoars to be a minority within the Sal

faba movement, in actual foct this is o fairly large mmber of the upper
class Iniians found in Malaysian society as a vhole, This raises
& quastion on the popular approoch to the origine and existence of religion






%4 heliddle Qlasees
The Sal Dada movement 1p prinar!? a middle-class movenant,

Jad Baba belongs o a lower middle-class “nily and most of his devotecs
in the research aroa are algso from the nmiddle-class, 'This includes the
uppep-niddle class comprising doctors, lawyersy high ranking govemment
officlals, englnwers, businesswen, professionals md alse the lowep-
nlddle class consisting of murses, teachers, lesser officials and petty
business nens ‘The middlo-class devoiees are fairly well educateds and
nany of then are manbers of various comitlees in the movemant, The
majority of the women devotees intozviewed were not involved in acklvie
tivities othar than those in the Sal Daba movement,

The recruitnent notwork is one factor which causes this move-
mont ¢o he a prinarily middlo-class novement, The Sal Baba movenent
started off from upper-niddle class homes in the area of sthudly, Those
wene people who had witnessed the miracles of Sal Baba passonally, having
gone to Puttaparthi in India for mostly health reasonse Mhajans in homes
as vell as those held in pblic centre were situated in middle-class
resldential arease This facilitated wovenent snong middloeclass devotocs,
The movement which grvw mainly through assoclation also resulted in moze
devoteos being fron the middlo-class, Middle class devotees recrult
their relatives, friends and employers or patients (as in the case of
doctors) into tha movenent, Sal Daba dovotees prefer to deal with their
own people in business mattess hoplng for favours md indireetly boosting
businosse Recrultment also includes tewnagers ad yomg children of
devotess who are emcouraged bto increase their porsonal invelvement in
the movement by being given responsibdl!tice,



Midd)e-class devotees camprise mainly Ceylonese Tamils,
Malayaleos, Northem Indimns and Chinese, Though there is a falrly
large mubor of South Indisn Tamils as corpured to those found among
uppor class devoteesy they still do not play auy major part in the or=
ganisations This 1s because the organization 1s mostly cateied out by
Ceylonese Tmalls, ialayalees and Northam Indiens who alther have a sound
knowledge of Sansirit and Hindu scriptures or lnowledge of Indian clasoe
ical musice The Chinese in these group initially do not pray to Sai
Saba as they believe that one should not pray to o man who is still alive,
Howewery by @xperlencing mirocles or knowing of paonle who hod exporienced

these miracles they have changed thoir idess and pray to Sal Baba as
'N'.‘w.

In ghort, nany middlesclass people are attracted to Sal Daba
vhlle seeing hin as a widte-mngician, With knowledge of his teachings
and the scientifically unexplafmadle qualfties of amipotence ad omie
presenca which he hLas edibited thoy beeome eonverted mnd call themselves
his devotoes, The Chinese in moot case pray o him as 'God' though
fany hesitate to reveal s for fear of bolng ridiculed, The Indimns

either pray to hin as 'Cod' who has eome in the fomm of a human or as a
‘uxut,

%5 e lover Clace

The lower clase filndus in Malaysia nomally live in rurel
oreas, squatter arens, eststos, lowcost housing estates and lowecost
flats vhich are very disténct and set for apart from residential arees
of upper and middle clogs peoplos The Tomils from Seuth India comp:risc






874l size vith no proper exgenisation or sutlositye e lasger

popular teuples in the city do not alloy Ui jans with the nme ‘Sai Baba!
W@ b aang dn tesple joonlsess Seme Soiplis howover allow thés in the
tenple halls which are soparate scctions where there is no altar, Holding
Jaf Oaba bhajans in temples gives it credibllity among lower class iindus,
s jane held in homes of low class devotens cnoourages the attimdomee

of those Living in tils arca as they are usually hold back by inhobitants
in attending thoee held in midile-class or uppan-class agegss Any help
noede] to mamage these bhajans are provided by the'gedtys vhich inttiste
these new centrez. mwdﬂwmvﬂmmuu
whdeh have fomations of Svibiutd! ore freqitnlly used in weokly bhajanss
This 1o enally taken as proof thot Sal.Dia hos supematurel poverss
pmwmmmmwﬁmammm
miraclas Auring fostivals, memmm
porfomn mirecles an! miraeled poe proof epouch to atart praying to

sal Beba, :mwfhmwmmmmmm
ummlum e only factor slowing doem the pveses of
hecoming a dgvatnd Lo deubt en the validdty of the miraclas porfornad

by 0t ey )

Othop reasons such 8s lack of ledsure tine, distance problams
in travelling to a cemtre, inferior complemes in dressing and language
Darrlers aleo play & parte JMost of the bhajwns ave held In tnglish as
the majorlty are gligh apeaking dovoteas, Sanekrit vhilch i3 o foreign
and allen language 46 aloo used In songs =% reciting mantras, Language
barsiors play & major part tn allenating the lower claspes from the
uppar alascas and 0 overc me this, bhejens are conducted in Chinese vhere



devoteas are lamgely from this group and In Tamil vhere the devolecs
are nadnly Temilse A great many lower class people who are not familiar
with the movenent consider Sal Daba as & «ich man's God due to the fact
that only well=towdo people atband bhajans at public contrese






worship of personal delties with the invoking of a guru's or gurus
nanes in some or most of the Mhalan songs. “here are four distinctive

Lyes of Sal Baba bhe janse They ave the v 'y, montlily, ennaal and
occasional bhajens.

The wenkly bhajan is held at 2 pblic place mnd is usually
on Thursday though at some subscentres, groups meet on Tuesdays, Yednesdays
Saturdays and Sundays, A fow devotees declarved that it was on a Thursday
that Sal Baba gave his first bhajen and so this has been chosen as the
special day for Sal bhaimns, Some others vho gennrally belonged to the
highly educated group comprising ‘rofessionals felt that Thursday was
chosen s0 that devotees from other religlons such as Christians, Mualims
and liindus too can attend them as these groups had their own special
day for preyexss ‘eekly bhwians erxe held In privete hames too but cave
is taken to emsure that these do not clash with the pblic Bhajans held
on hursdoyse

Monthly bhaians ere held by the three nain cnetres in the
rescarch area, They are held on the last Sunday of each months In certain
areas devotees also conduct monthly bhajans in their homes., These houses
are usually of some distance from the main bhajen centres, Thus the
audience comprises devotoes and nonedevotees of the neighbouring areas
Non-devotees are coaxed by rolatives and friends to atten! these bhajonse
These people gencrally hold the view thot all religious activities aim
to do good,

Bhatons which are held annually are those which fall on

festival days such as the Temil New Year, Laster, Christmans, the birthday
of Xuan Yin and Sal Dobae Meny minor festivals of the Mindu calendar are



also celeobrated Ly conducting bhajangs The fourth type of bhajan cone
ducted occasionally are those such as on L birthday of a devotee or a
chilld; for a deceased devoteej to celebiuls the success of a child in
her exacinations or thanking Sai Baba for the curing of certain ailnentse
Uccasionally, these bhajan groups are invited to ming at some Eindu ox
£ikh temples but by having to omit the nane of Sai Haba from the songse
Tie main deity of the temple is the fofus for bhajans held though some
lesser delties are also mentioned, Temple suthorities amxl organisation
such as the 'Halaysian lindu Sangan' do not mgree unanimously to Sei BSaba
o8 a reincamation of Cods (8.ge Krishne and Rema are recognised as
reincamations of God),

de shall next look into the procedure followed in jhalns.
The rituals observed ot home bhajang are vory much the sane as those in
public bhajgss Ouidelines fox bhatap ectivity and bhalan schedule has
been given by “ad dena n & book - Quiddncs Sof leClviden of Sk
Sabya sal Seve Cxgandeationd’ whlch was publlshed Ln 1970 by the 'orld
Council Office of the Sil Sathya Sel .Stwe Opganisat ons based in Bombay
indiss These guldelles are followed in varying degrees by the main
Llhajap centres, the subwcentres and those individuals who have bhalans
in thelir honese

'2 Mhajen Proseture

The bhalan ean be briefly mibdivided inte three major portions,
the eiret baing the preparation of the individual for the bhajan sengs
and prayers, The second is the bhajmn proner where about twelve to
fourteen songs are mmng ond the third is the ‘puia’(religious offering)
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Lo “al Daba and other doelllese

Uevotees remove thelir shoes or slippers before entering the
room where the bhalan is to be helde This is as a mark of respect which
2lso is probably aimed to keep the area clean for sitting and praying
purposess Lond nats are nomally placed on the growxd as devotees are
required o cit on the fleoor in Indian styles Chalrs are provided at
the sides and the last row for those unable to sit on the ground due
to old age or physical allments, The women and nen are always seated
separately and a path is left in the middles The women sit on the left
side wilst the men on the rights ‘The bhajay leaders by which is
neant those who are leading the songs will sit nearvst the agltar, Vith
them will be the musiclans who play the cymbals, chiplas (a kind of
castanet), & drum and a harmoniume

The altar is the centre of concentrution vhercby all the
devotess sit facing its Tha momal arvangesent at the alter is a pleture
of Sal Seba (fullelength), another picture of Sai Baba which gives a
closer view of his foce and a plcture of his feet or 'patham' which is
placed at the lowost lovel that is on the ground, A picture of Shridi
Sal Daba seated with animals around hdn is also popular, Inaddition

a pleture of Vinayagox is often placed on the left with the other Hindu
deity - Iyzugan on the right, Images or plctures of other deities such
as Sazagugthl « the goddess of education; Lakgimi ~ the goddess of wealth
Xugh ¥in « the goddess of mercyj Siva - the destroyery Vishew - the
preservery Byddhas _omoasters Shelsts Zelsnay [ama end lgguman ere
also placed at the altar, e Sgrve-hama bl is always found at
any bhaigns ™is emblem shows the unity in the major five religions in



the world. The emblem (fige 1) has five big petals and five small petals.
On the large petals, symbols representing the different religions are
seen ie, the Sanskrit word for 'Aum' which stands for Hinduism; the wheel
for Buddhism; the torch for Xorcastrianism; the cresent with the star
for Islam and the cross for Christianity. The five small petals have

.

the words Satva, Dhamma, Shanthi, Prema and Ahimsa on them which stand

for Truth, Righteousness, Peace, Love and Non-violence, respectively.

In the centre is the oil lamp or 'kuttuvilaka'which stands for enlighten-
ment. This emblem is significant as it means that whatever the religion
embraced, truth, righteousness, peace, love and non-violence will give

enlightenment to the seeker who follows these agolden rules

Fisqure 1



The Images on the altar are made of various materials that
is metal, stone, clay or sarble, These Lucges anxd pletures are decorated
with flowers such as the hibiscus, the 'gca' vhich 4s e vhite flower,
'canpqampuran' which 1s orenge in colour, roses, chrysantemms, bougaline
ville and the lotuss The flowers used are normally white, yellow,
orange, red or purple in colour, These colours are considered as ausple
cious, e whits stands for puritys The lotus flower is very important
an 1t reprosants the flower of the heart, Offering the lotus sysbolises
the offering of the heart as a flower to God, "the lotus is the symbol
of how man should strive, for the lotus is unattached to the slush hewe
1t 1s bvorn and the water in which 4t is bredj the merits and demerits
camed in past birthe 1s the slush, vhere the fiva is bom, Maya or
the enticing {llusion called the world is the water wvhich sustaineg dut
one should not allow that enticenont to affect us, The lotug teaches
nan to be above and beyond earthly attachnents kmow that we mey be in it,
but we should not allow the world to get in to us and affect our sense
of velues - put the boat on the water but do not put water in the boats"
(?nd Pan Malaysian Sathya Sai Sedhoma Camp = 1980:20),

Other than flowersy a green leaf called ‘fulasi' or 'fulal’
(ocimen sandun) 45 given importances Hindus beliove that these leaves
have a healing power and so drink the water in which these lsaves have
boon encrsed in for some time,

The decornted plctures and images of the different deities
are nomally placed on a wooden structure with three tlers covered with
material of an euspleious colour intertwined with gold and silver threads,
Coloured bulbs are slse used for decorations, For ammmal functions and



bhajeng whereby colebretions ape on a grand scale the decorations are
very claborate but always using the same nal rlals but with life size |
pletures of Sal Taba. A red carpet lendlt to the altar 45 used and en
the right side of the altar - a chalr covered with zod er purple material
enbroldored with silver and golden threads is placed, Flowers are
scattered on the scat wd @& faw arranged on the amholds of the chalr,

A few are scattored on the carpet leading to the altar, This addition
to the altar is also done in the monthly home bhajangs hen a bhajan
endas, devotees nomally look for signs which show that Sal Baba had been
present personally and bless d them, These signs are usually in the
form of crushed or smothered flowers on the chalr or the carpet and also
creagses on the material used to cover the chairs, Flowers frem the altar
arv taken home by devotees who treasure hem at their altars til) they
vither and die,

MoMMMWMmMatmnm,
include silvervare contalners holding the holy ash or ‘yiblmtd', holy
water, ‘gucitha’ (noctar)y nilky the red powder = ° ' (vemillion)e
Silver plates with the ‘poaged’ for the day and the flowers for offerings
are aleo placed there, ‘Egasad' is the special food of the day, alzeady
offered to the elty in the guja wich is distributod to all as a 'favour'
The shaxing of the prugada represents a symbolic coxmunion just as group
einging in o bhalane “he populor food offered to the g, avatar o any
delity is wweet which include 'popgel sathan' (sweetaned ricely ‘kalkenda'
(sugar pleces), 'penchagndrthan' (a mixture of five sweet frults with
hanay) or sweet delicacies such es Jadoos Sweets too are given, Sai
Baba in his guidelines for bhalans sctivities, says that there should not
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shects widch ere provided at cach bliajgne -t one contre, a stan.axd
book 48 used where the songs ame mesibered, e aumbers of the sungs to
be sung for that particular bhajon were pu. up in sequence on a boaxd
at the far end of the hall vhere everyone cmuld rees Before each song,
the muaber was also rexd out alouxd, At one sub=cantre where weelkly
bhglang were conducted in a home, neither song sheets or books were used,
“he bhadang were conducted in the dark with candlelighte,

The Sal Baba movement is basically a Hindu movement as its
teochings and proctices are lamgely based on the Hindu seriptures :

(1) As mentioned corlior, these bhajans em be subdivided
into threes The first stage 1= a prepasdtdon so that the right atmose
phare is created for further activitics. The two ‘jutbuvilelaas'are 14t
usually by a woman and a middle-agod man rings a bell, He then says in
a loud and clear tone the woud = *MOUNSLY which in the Temdl language
means silence, Ye than walts until tho restlessness in the crowd dies
dovne Next, Be says 'JIIAN' which means concontration or meditation,
Abgolute pilence 1 cbusrved here, /After a lapoe of about half minute
the word 'ZRANAVAN' is hoard, Them the wond *A' is chanted thrice,
oach time the sound boing prolonged as long as possihle, i!nm
acting as a breath exarcise, Other than converts who are very new to the
movenint, the devotoen nov what these words meants Howew-r, chservations
during bhajms suggest that the second word which ealls for concentration

or meditation 18 soldem “#fleckiyn, A fau logestanding devoteas close



dwelr eyes to concentruie oF aedibate and the rest seen to follow what
the others dos If some of the audience Jo wot close thelr eyes, othors
fellow sulte In some comtpes, the majosiuvy appeaxs 0 concentrate or
meditate by closing their eyes, whilst at other cantres the rajority
doos not do thiss Fron casual corwessations, the researcher gathors
that the majority concentrutes either on an image of Sal Baba in thelr
mind or on the plcture at the olhar. Some Christisns sddd that at tines
they concentrate on the inage of Christ, The devotees are encouraged
to eopeemtrate on thelr personal deity or god fiom thelr chosen ballef,
Jome adnitted that they think of thelr problams and ask for help and
not eameentrate or medillate at this time, laditatlon actoxding to
Mindy philosophers Ls to st:bilise the nin! whoreby an advaneed peorson
in this field is able to leave the physical or material world and menge
wvith the splritual worlds This alao meons that devotees should leave
theds troubles bahind and forget them through devotlien to god, During
LA or the chanting of the woxd "AUHY , the majority chents it as
they have boan told that it fa a holy vord. The oducated membors add
that 4t is considered holy as 4t is the basle sound for a¥ sounds and
that it 15 the universal sounde A fow othex educeted devotees especielly
professionals gave sclamtific explanationg wherelry the promouncing of
the wopd ‘A1t produces certaln vibrations widch have positive effects
on the individuale his is on the assusption that everything in the
unlverge ia basically diffepent due bo diffepent frequency of vibwationse
or worsanods Soms devoleos also intepret 1t we bresth exercise which is
vital to the human physical self=diich they relate to yogae Accomting
























Mantras are identical to deities and represent nature of deities at
timoses They are the key to all rituals especially in religion and in
most forms of magice Sged-mantras are monosyllabic whilst some meptras
are in the form of sentences, Their structure is ruled by the sym-
bolisn of mumbers, hence the main “iva mantray hes five syllables, the
main Vishnu mantra eight and the Solar mantra -« twelve, ‘The mantras
chanted are always in Sanskrit which hampers understanding. Thwus
translations in Fnglish have been provided in the book which &ontains
1008 bhalans and montras, The non=figlish spodling mombers and the
wmaducated ha¥e a problem of unddratanding, At one subscentre where
a few chanses have boen brought about, recitation of the fnglish transe
lation after the chanting in Sanskrit is cbsarved. “ach mantre 1s

ended with the wordss i _UANTI JUNTT JUNTT

The first mantra is the Sagihl Mentre in which the individual
calls to be leod from the unreal to the real, darkness to light and fral
doath to immortality, These are all verbal symbolisms referring to the
phyzical world ns nommoxistent, The words unreal, darimess and death
stand for ignorance whilst the words real, l4cht and fmmortality ree

prosent knowledges

Aocording to orthodox iindus, the Ssyetri Fagtes is the most
important and should be meditated on by twice-born (Brahmin. thrice a
daye Tt should not be uttered by common/or by men of lov hirths Thi
mentre has twelve syllsbles, hence it is a solar mentras An Anglish
translation would appear as - 'Ye moditate on that Supreme offulgence
Of the Radient One, the Indwelling Omiselent Controller of all actio
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May he stimulats our intellect to attain 'Truth’, The message in

this neptra is very simdlar to the janthi Mantra as the word truth
rofors to knowladges. ‘“hen an individual realises that the physical self
is not important as 1t is nomeexistent or temporary - anger, jealousy,
grood and other negative aspocts of morelity will be reduced.

The third mantre vhich is the lrithyunjug. lantre calls for
the Jupremo omipresent, omnipotent and omniscient Loxd Siva to quide
and liberate the devotees from the cycle of life and death and to grant

fimortalitys

Ihe Universal Praver is very popular and is different frem
the sarlier three muntrage It says = *lay the Lord Bloss the wholewworld
with eternal peaco and goodwills' This is the only mantre among the
four which thiks of the present vorlds It gives the individual an innes
satisfaction and joy as he is not being selfish and preying for himself
Mt otherse

Devotees give different atfridutes to the chanting of moptrase
Thay inalude - to attain liberationy to vorship the manifest forms of
divinity, to comunicate vith deities, to ward of evil influences, to
influence thouchts and actions of others and the purification of the
human body,

The next ritual vhich is the most important &s the *ARMNIY!
This ritusl 1o found in all forms of Hindu worship vhich (s the weving
Of a comphor 1ioht. The devotses vho had been seated all this while
stand up as soon as the lest mantes is broucht to an end by chanting
O TUANTT SANTT SUANTI. They sing In unison & song vhich is special!






the flame and them touch their faces and finally pray to it, lany
intepretations are given here as to why this is done. A lorge mumber
say that they do this to get the blessings of Sai Nabas These who
believe in the vibration peinciples beliove that all the articles at
the alt:r and especially so the ARITHI' in charged with extra positive
vibrations which con be transmitted to the individual devotee vhen he
attempts to almost touch it. In other words there is @ transfer of
powere A fow say that fire is the purest glement on carth and so they
touch or almost touch the flames to symbolise the throwing of their
sins into the fire to be destroyed, Yet a few others say thet the fire
produces light which symbolises enlighterment, The researcher did not
find eny devotee who had ne interpretation of this,

The *holy ash' or ‘yibhuti' 1s grey ash which eymbolises that
everything in this world will one doy turn to ashe This is the"truth"
which once an individusl realises and keeps it always in mind will help
him from vices az this world is only temporary or an illusion.

The milk seem to peplace 'holy water' given in Mindu rituals
in temples, T™his ‘holy water' is the water used to wash the idols in
templess Milk which is a liquid is a symbol of pervasiveness as woter
pervades all 1ife. 'ﬂnﬂmu"w"mxm'omou
milk wvhich is vhite and fresh from & covw are all sywhols of purity -
polluted by none, ‘'ERASAD! which 15 the resains of the food offered
at the 'puje’ i» distributeds All the four different things distriduted
are believed to be blessed by Sei Baba himself,

A gentelman, usually & man noted for religious status calls



the devotess to be seated, An abstract about Sal Baba, his teachings
or miracle: experienced persomally would be marrated, The gentleman
need not be the same for all the bhajang conducted in a particuler
centree This is referred L0 as '"HISSAGL FROM B/BAY o At some centres
this is marrated just before JTATHI, At the public bhajans annouhcements
are made regarding the availability of conducting a 'puja' the following
weeks or any special announcements such as the birth of a child to a well
known devoteej deathsy functions whereby home bhajans are being held

atc,

The phalan is broucht to an end with the normal Sai greeting
for both coming toegther or departure of people l.0e SAI RAN with the
bringing together of the palms as in praying. This is to show one's
respect for the divinity in the other,

4ed CONCLUSION

The recarcher has discussed only rituals vhich cshe has been
able to oboerve persomallyd The rituals practised in homes for thelr
deily worship is very simples A few pictures of Sai Baba and the deity
they bellef @n or plcture of Christ and Shridi Baba are normally founds
A mumber of those who had been devotees for some time do sey that they
moditate or say 'japes' that is using a chain of beads (rosary) to
repeat a cortain mantra or the name of & personal deitye, A few homes
though rare, have one room alloted for preyers, meditation and japam
= whare the elter conslsts of & great muber of pictures, images or
idols of gurus, avatarg, end deitles of a few religions, Describing
all aspects of ritusls observed in everyday life and giving detalils



of the meanings and interpretation of each delty and the articles found
on or with hin 45 beyong the scope of this study,

"he bbajuns pley an important role from the sociologicel point
of view on clags structure and religlous statuse



CHAPTER V
e .

CASE STULIES OF SIX DEVOTLES

This chapter briefly attempts to analyse the background of
six Sal Baba devotees, The focuss is on the concept of deprivation i.e
modes of deprivation existing prior to conversion, Fictatious names

have been useds
5.1 Brief Mstories of Six Devotses
(1) Santhi, 19 (17 voars at conversion) is the second in a family

of six children. She had a schooling in her hometown in a rural area
and .is at present working as a production operator in a firm in the
research area, Her father, a clerk was more pious than her mother and
was also 2 temple committee member. CEveryone in her family cttended
veekly thevaram classes held in this temple and prayed there on Fridays
Santhi did not get through her exams at the age of 17 after which she
chose to work due to her family's unsfable financial situation, Three
of her younger sisters were still schooling and her only brother was
studying away from home i.,ee staying with his eldest sister and her
husband so as to reduce the financial burden on his parents, She was
& dropout from school vhen Santhi first came to know about Sai Baba
through an inaugral bhajan held at the same temple, lod by a Sai Baba
devotee who was a dental doctores The family attended this bhajen as
her father was approached for help in the organising of the bhajan ai
the temple, The family bocame devotees later when Santhi's only bro
(mentioned above) who was 13 years old fell sick and was found to be
a serious condition. The dental doctor suggested thet framed pictur



of Sal Saba be placed noar the patient and vibhutd vas 2iven to be
conmumed by the patient, Sunthi's brother had a dream after this in
vhich Sal Baba bHlessed him following wvhich his health improved, Tt vas
only after this incident that everyona in Tanthi's family Decame

Sai Dade devotees, Prior to this however, there was 2n uncle vho used
t0 hring books and magazines with articles on %al Baba, Me was an
ardent devotee, At present, fanthi resides with this wwle's family
and §s not frvelved in any other orqan!mations, The 13 however, a vory
active menber in one centre devotees a grest deal of her time

travelling and sinoing bhajens,

(11) . Mpg, Rathika, 33 (31 at conversion) is from a femily of nine
children and dauchter of a hoalth inepeetor, Both her parents were

Jai Baba devotees but she deos not remember how they beceme devoteese
With the exception of ome brother who is a paychologist residing in

Mistralia, the rest are all Sel Saba devobees too. Frs, Rathike howeve
only become a dovotee recently, Prior £o her conversion she was pro-
Christianity and a regular church attender though from a Hindu family,
Mro, Rathike merried at the age of 19 to in envineers, She worled for
ten years as a mirse and resigned in 1977 due to pressure from her

husband and in-laws, At about the same time, Mrs, Rathika's sister

had told her of a mirecle she hod experionced, Mrs, Rathika's sister
Who was a staunch Chrinstian had refused to accept some vibhutd (from
Indla) when offered by a devotee. ‘hen she finally teck it after som
persuasion she found a cross, @ ministure pictograph of hrist and a
pendant enclosing a pletograph of Christ in the vidutd packet, ‘he






a8 he was suffering from a pain in his left leg (for 2 yrs,) vhich made
sitting painful, Doctors had been unable to help. Reading some books
on Sal Baba and his teaching, he bagan to practice meditation daily in
the maxnings losting for about half an hour, The pain left and Catherine's
husband 1s now able to sit on the floor during bhajanse Catherine's
kmowledge on Sai Daba 1s all throuch her husband and friends as she does
not read much, Her hushband also had dreams in which Sai Baba blessed
him, Catherine belioves that Jai Baba is God (one of the many in heaven)
4% he brought a dead man to 1ife in India, Catherine helieves in the
existonce of ghosts, spirits ond badeluck, the also belleves that ke
Vadis carried during Thaipusam is a niracle, Catherine who is a houne-
Wife with ‘wo children 4s not involved in other organisationse

() 1z Chan 10, (36 at conversion) is from a family of nine
children, !iis father was a businessman who never prayed vhilst his
Wother he suys 'belioves in all', As children, he and his brother and
sisters had prayed at the altar dally vhere Muan Yin held the central
Placa, They prayed to the Chinese deltles as well sg Buddhae Vegoe
Wn-ummmmmfunmrmam
Chinese months Mrse Chen who owned and managed & hairdressing saloon,
H11 197 has stopped now due to family pressure, They have two
®hildren vho are undergoing eduention in a (hineso school Just as thelr
parentss ey Chan himeelf 1s a very busy contractor with about nine
yours of schooling, Knowledge about Sai Babe ceme through his working
%lleagues vho Invited him to bhajans. After four wesks of consequent
Attondance he was invited to join a trip organised by a doctor friend
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to Puttarartht, e, Chan seys that he went on this trip beceuse he
Wanted to see fat Baba himeel?, Dipins thie trip a 6 yr, old polioc
Vietim who vas in o erttieal condition improved, M, Chan also saw
vibhut and pendants belng materialised, After this trip, Mrs, Chan
Whe had not followed him to Indla showed arect interest and began to
attend bhajans weekly, She was told by other devotees that %al Baba
Appears and has appeared in the form of an immense 1light before de=
Votses, Hor falth in sa) Naba grew after an incident in which her
husband who had consumed exsessiweli-uor remained wnconscious and cold
on @ night their phone was cut of order, Shaken she had tried praying
*hen she saw the immense light at the window near the altars Later
vhen she went to the bedroom, she found thrownmout waste on the floor
™t her husband had not shifted his position an the couch, His body
YaS warm too, The follewing day, on consulting a doctor Mre Chan was
told that he hod been in a eritical condition and could have dieds

"€s han and his wife belief that he died and was brought to 1ife again
PY Sal Baba, Mr, Quan has now reduced his drinking habits due to &
o3k heart, lr, Chan also has a very close friend who acts as a
Medium and converses with the spirits of dead peoples This friend who
minxmmmuwwmmwﬂm
Schools Thus, Mre Chan goas weekly to the Sunday bhajans held at this
*Piritual school after which he ind his family work on their land near=
B¥s M, Gan who 1s net involved in other organisations does mot 90
£ the bhajans hold at other aentres as he did befores This he says
1s Qe 0 the fact that he had neglocted his vork vhich began to affect
PR and he realised thet sai Baba says that duty comes firsts Both



Hee Chan ond Men, Chan see Tl Baba  8e a vory importent god amont all
the oods 1n heaven,

(w) 1y, Gopad 42, (37 at conversion) is the eldest in a family of
8ixe lis mother was @ plous women while his father went to temples on
Occasions. lle started to work after six years of education in a Tamid
8chool to ssist his family in financial matterse Mis brothers ore
Mow toachers and technicians in the govermment sector while his sistsrs
have been married into 'avercge' familics, As & Hindu and being edue
Cated in Tamil he had imowledge of *thevaram® songs which he taught to
toenagers end children ot & temple meor his home, ils wife vho 1o @
hosewire ani five children also attended these classes and other
functions at the temple. A few “al Beba devotses who had heard him
singing aprrosched -, Gopnl and ts1d him sbout ‘el Peba, They o1s0
Fequested hin to load the singing of bhajuns at a noarby bhajan eentre.
He obliged them as al) errangements including transport ves errenged
for him, Two years ofter this vhon he was having a desire to vee Sei
Bebl himselr, ho told himself thet e would never be sble to as he was
JUSt & Yorey ariver and sarning very 1itt1ae fowever, 8 group of devotoes
GENe 0 his house and offered him o twowey flight ticket to Medras
"“"'“r/::mmwm tal Wuba 1s wadd to be the door of this
Setion. Mo saw tal Maha metortaliring vibiwtd, pendapts, snd rinose
10 hs altar st his home, most of the framed plctoorarhs of Sed Daba,
TELAL Buba and other dadties are coversd vith vibwel spots, We mov
ha® uaekly bhsjans ot his heme for the people lving in the squatéer
G598 vhere ho 1ivess Mo 15 also busy slmost everynicht singing et



Other bhajen contres = public and home bhajanse Mre Copal says that he
does not have any hoalth problems, The enly problem was financial but
he added that he is determined to give his children the most he can in
edication, His eldest son has been promised sponsorship by rich de-
Votees when he furthers his studies, This boy is now 17 yrse olde
Aother son who receives music lessens is also being sponsored by &
devoteo,

V) Mg, e, 57 (52 at conversion) is a mechanie and comes from
A middle clase family, Soth he and his wife are frem Sangladesh and
ledm(ammdadmm)mlhdﬂmhmmo Ve
Ram vent to Mindu tamples on occasions but read many books on gurus
Such as Svami Parmehamea, Yogenands, Ramakrishna and Vivikenandas Mis
Wife como# from o very reliclous family and is well-versed in Mindu
Peligloue taxts such as the Mahabharata, Ramayann and Mhagevidgita
¥e Ram wns having probleme due to hoast problams and ddabetes vhen
M8 worktng  colloagues told him about Babe and gave him some books €0
Fead in 1976, Mro. Mam was converted first as she belleved in all that
e resds Mr, fam howover wished to see Sad Qsba personslly but wvas
mable to 40 so until 1977 vhen he recefved some backfated pey vhich he
Sttritutes an the work of Sal Daba, He was hesitant hovever, as the
F‘immymmwmmmmm--mmb
toavel alone, At o Bhajan he attended he had asked help from Sai Dube
' aselst hin in making the deetston and to indlcate his amsver 1F it
18 posttive by & flover fa111ng from the framed pletire of fal Sebas
“N&ummummmnmu-ﬂ-
* o and of the thajem. e fam belleves that Sed Sabe hel od hin



Bwoughout his trip to Tadle right from the beginning vhen a nelghbour
O8ve him & 11£: to the local afrpert (his ear broke down at the last
Bimite) and later vhere an /merfcan devotes carried both M, Pam's and
hs oun Juggase to Puttaporthd, Mr. fem also ¢4 not face sccomodation
Probloms as is usuelly the cases r. Fam was lucky as he felt Sai Baba's
*-lmhumdm.mtmmwmnhm. le also
Mmom-umuwmmwmnum
1ater . which he now proys to at the altar in his home, Mre Rem
interprots evory situstion as the work of i Deba end belleves fiomly
in the principle of karmas Ar his hetlth hos Amproved but mot completely
CURed of al) ailments, both he and his wife feel that it is due to thels
PASE karmas, 1oy Ram and hin wife vistted Sal Baba in India again in
1980 W1 visiting thotr som and muchter vho are studying theres
"hhhm:wm.mmdthmm
" ®os not get tnvelved (o, much in erganteing and . serious ress
PonaidiNitien us he says that his health doss not parmits
2 Deppivation

From the case studies, it is clear that any one individual
% Woup nay experionce more than one kind of deprivetion at emy jiven
Hhay o ghall have @ brief look at the different depriveticns em-
Plenced knowingly or wnknowingly by respondentse

‘mong the six cases given, three appoor to have expurienced
S9eda) dopeivation to 4 grest extents Mrse Kathike fer instances Vs
0004 £ resign frem muaing vhich she hed anjoyed and worked st for
e yoars, Fressure from hor husband and her inelows requesting her 0



resign and to cettle dowm to look after her children appears to e an
Indivact cousttive factor, s here she 15 viewod as & female vhose
Fasponsibilitlos hinders Yro, “athifka from hor owm wants and decires,
Frse Cathorine Law who 15 mseve of hor 1imled oducation and imability
0 Be gainfully employed alse fcer social deprivation, With the abune
hofldmtimmdharrohnam,ﬂutﬂuf&ﬁnuﬁ-
fvitles hor husbon? fnvelves himself in, Mr, Copal faced both eeanmdc
deprivation and social dep-'vation stemming from sconamic and educational
factorz, nue to his lower ecomomic Jevel, he was mot able & have all
his needs fulcilled especially whers his children's education was con-
Camed, e was upgraded in his socisty and in his village by being wanted
By ndddlo-class people snd professiomals who rrevided financial help

@3d other help for his services. iz "am who comes from a lowerwalddle
€lass family faced finaneial problems which ultimately led to a feeling
Of soclal deprivation, Me compensated this feelings by getting to kmow
inportant profeselonals end politicians in the movement, The asount

Of Impoctance he placed on thelr fzlendship and the mumercus references
"o made concerning them shows that he did experience o feeling of low
%048l standings senthi could have folt socially deprived whilst looking
for employmant after her fallure in the waminatlonse cononic depei-
Vation in her famfly virtually forced her to meglect a brighter future
o haruale and instead work to provide for immediste bunefits, Mre Chan
U4 not appenr to have experienced any soctel deprivation though he
Witloned of being foreed out of hin house sand land due to fear of pros
“mmummmuuﬂ—yh

b,
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& Opganismies deprivation can also lsad to social deprivetion

OF preycholoqical doprivation, JTn the first, the individuel may feel
at he doas not mweasure up 80 socleby's standards and in *he secend, ha
omld feel that he s not living up ¢o his own standerdse ‘mong the
#x canas studies, or-entmie deprivation played a part in four of theme
Sanihi'y thirteen year old brother had fallem serfowsly 411 and even
doetors had dowdts on his chances of resurersting, Mroe Cathaeine Lan's
Wushand had bean suffering from o pain in his 1oft leg foftup yours
Wdah doctors vere unaile 1o help oet rid off, . 7, Rax Wed been 411 and
SN Lo 4 vary sick man suffeciny from diahetes. end o wank Moarte
Wess Qem almost diad after oxcessive aleshol intake snd haset; groblonds

k. m and Mrs.ilathika 'llf.'r-'--v--r' 114 nof have any rbhysirfﬂ] nilm.nntu.

“thical dejeivation dn vhlsh ethical jrescriptions on how
% Gught to manage hds 1474 e Yery clearly seon in Yee Chane Nl bad
Botn & drunicard and hiawide had been werzied sbout hin peisr t6 cone
Verslon, After Ma.axporionce of 'rebirth?, he was convinced of Sal
Baba' povers afd Rilly dmmerced hinsslf in the movenent's sctivitiese
*hmmmhmuuunmumumam
éﬂmmsmmﬂu-mmumm
khmw*-wu».mummn-
Flvation by defly meditation in the sarly hours of the moening and
tending Bhajense e Ram and his wife resd bocks on relinlen, me
“&mmhmmmwnmﬂm
Yats en certatn dayee '

-

hwumm“uhmn‘hw

j TSN



deprivation mére than ethical deprivations Not only did they partici-
pate in bhajans and believe in the teachings but they also went for
transcendental meditation classes. Mrs. Rathika's hushand appears to

be seeking a philosophical explanation without being involved in the
organization itself, As meditation is a practice and a method suggested
by the movement to lead their lifes, it is in part a 'means of compensating
othical ddprivations Psychic deprivation where a philosophy is sought
for its wwn sake and not as a source of ethical prescriptions is diffi.
cult to identify, Dut devotses in the movement do seck a philosophy
for its own suke but still experionce other forms of deprivation to

varying degroese

%3 Cenclusion
It is believed that one or more types of deprivetion is

1ikely to be dominent for particular individuals and group: in pare

ticular situations, In the ‘ai Saba movement, social deprivation

and ethical deprivation play important roless Orgonismic deprivation

unaccompanied by elther social or ethical deprivetion is not soen in

this studys This suports Glock's suggestion that a necessary pre-

condition for any organised movement is a situation of selfudeprivation,

Dut this would not mean that nonmemesbers of this movement
are not experiencing any kind of deprivation, The question therefore
arfses as to why enly certain people choose to cowpensate their feolings
of deprivation by joining the ‘al Baba movemnt, ‘hat do othar people
do to eliminate or compensate similar deprivations? 7o answer this
estion, we will have to Jook at both secular and religious institutions






in the initia) stages mainly through persomal relations of the would be
devotee and devoteec, One micht ask as to vhy these people did mot join
other similsr movements e,0. Divine Licht Society or the Krishnar
Consciousness Movement, Here, the main factor iz the mode of transe
mission, 5s campared to these other movementg, the Sai Babe movement
has a better system of developing its brenches and increasing recruits
into the movements, From this aspect, the Divine Licht Soclety works
at a much more personal level wvhilst the Krishna Consclousness movement
is viewed by Sal Daba devoteas as more of a fanatical movamente
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Gbove movements, Jdmilar to both the Vivekananda end Ramakrishna

Masdons, it attempts to reduce the gulf between popular Hinduism and
Sanskritized Hinduisme Sai Baba's teachings are mostly from the Hindu
seriptures wifh a great amount of sanskrit verses and translations of

these, Moy contain acceptance of proctices of popular Hinduism (esge
the differont deitles) and Jal Baba himeelf performs mirscles vhich are
acceptable in populer Mindulsm, 7o both the lower and upper classes,
hul‘hmhmlﬁqnmumﬂwwm
Mis movencnt 1s not of an extremo n ture demanddng tota) comversion
Or total devotion and cormdtment ko a particular person, Tt is thus
Mare acceptable to Hindus in general,

Identity is another mejor concept in understanding the sige
Mfleance of the i Baba Movement among Maleyaian Indians. One sige
Mficant characteristic thet emorged dn the 1950's s he distinet
Sommitnent of the oducatod clagses to their Hindu truditions This is
%% £ two reasonse The first, s the dlsintogration of Hindu values
in thetr soclety and the increasing acceptance of vestarn values and
Values of other ethnic groups in the country, This is clearly seen in
the soctal stigma attoched to interwmerriages between different castes
O ethnic groups end also in the conversion of & iindu into & Mslim,
Qrlstien ote, e socand ressom s the realization that integratien
in Malaystan vAll not be to its full extent. This was seen from the
1on8 of opportunities which were given to the natives of the countrye
The group that ves most severly nffocted among Indisns vere the midiles
Sass as they hed held significant positions in the government sector
Prior to indepandences Vrivilegns given to the Malays or Dumiputres



excluded these middle class Indions fro- the seme benefits and hindered
them in their economic and soclal fislds, For example, govermment
sarvice opportunities were drastically curtalled and those already in
sployment shoved frustration at the delay in advancement, With this
Foalization that there will never be a fullyeintegrated Malaysian
Soelety, the folt need to have a segregated, united group of Indians
With their own Ldentity was increaseds This would then bemafit the
Indians econcmdrally politically and sociallys

The Sai Baba Mowement is but ome movement which gives an
Inddan identity to its followers without difforentiating Christians,
Buddhists, J.ins and Hindus who favour sanskritised Hinduism or thése
Wo practise popular Hindulsm, In earlier tines, the middle and upper
class Indisns dissesociloted themsalves from parochial forms of populer
Hinduism although there was a relative absence of sonskritimed religione
Bt they could not adept this indifference for long as they began to
foel that thelr Ildentity es & rece was being throatened by verious
Politicnl and socisl forces, Christianity and its various sects vhich
Were highly arganised threatened findulsm and Tslam vhich is the official
Teligion of Malaysla prowided incemtives for conversion,

The question arises as to why the lower-class Indians are mot
Sttactod to Sai Baba, “ere they mot awore of & ldentity crisis? In
e tnittal stage of the Sai Dabe Movement, they ives the lower-clesc
Indians wore quarding popular Hinduism from such movements as they
Snoidered hin & magiclan, Mow however, they are less rigid &s they
have o groater undorstanding of “ai Daba's teachings as teaching in



Hinduism, This 0 due %o the walledevelpped network and exponsicom of the
Bovements o these teachings do not in ammway eonflict with their bee
Uafs, there is growing sccepbsncs of Sal Baba among the lover-class
Indians, Difference 1s however seen on the importance given to fai Babae
himsels, The lower class do nmot place os much importance on Sai Baba

&5 do the middle class vho appear to 1like immediste benefits, It is

the middle class vho take offorts to travel to India to see S%i Baba

for various purposes,

The need for acceptance among middle-class 'nto upper class
i3 also seen in the Sl Babe movements /s the teachings of the movenent
Plece emphasis on the acceptahce of all religious groups, classes, castes
and races it could be argued that tal Daba devotoes seek acveptance by
Other religleus groups, ethalc groupe and the different classess Ale
though there seems to bo a nead to qecept other beldefs and & need for
thelr own bellefs to be acsepbed by others, this appears to be of
Secondary importances The noed of he middle class to be accepbted as
Upper class meems to be grectar as seen by the attempts of achieving
Slocer relationships with important persons from the uppar classese
ot only do they meed to be seen 8e being upper class by the upper classes
thenselves but by soclety in generall, In daily 1ife they seem to adopt
e ways of the upper class end alen distinguish themselves from the
lover classe This not only pervedes thelr political, sconomical and
Social 1ifes but also their religioss 1ifes

The lowver class of Indidens do not seek the recognition of

Selng in upper or middle class as much as the middle classe This is
Probably due to the vast differemces existing between these classese



There are hovever a few individunls vho try to ideatify themselves
with the middle class.

From the political point of view the Sal Baba movement is of
little significances It plays a greatoer part from the economical point
of view as it alds in the vertical mobility of individuals through ine
creased business contacts and in isolated cases of accumlation of
wealth and land, Its greatest significance is in the social sspect in
contributing to the integrution of socioty and the emphasis on the
spirituality of man, But this is also confined to & small mmber as
compared to the total Malaysian Indian populetion,

6e2¢ siqnificance of the ai Sabs Vovement among Molavaisn Chinasa.
Although there in reletdvely ¢ smaller nusber of Chinese
devotees In this movement, they comprise a noticesble group. The
Chinese have losser epportwnitios s compored to Indimme in having cone
tacts with thelr motherlsnd, Thus, the Chineso do nmot follow the

toachings of any particular person or persons residing in China. There
are howover como (hinese wvho assume roles of teacher or religious spe-

clalist In Melaysias These are, howaver, very few in mumber,

(hinese culture and Indian culture have meny similarities
Vhich ecases the nseimilation of Indian culturel prectices and beliefs
into the hinese way of 1ife, Prior to vorshipping jai Dabe, wany
Thinese have beliefs in Mindu gods but few went to pray in Hindu templos.
Por instanee, 1t in common among Chinese contrectors and comstruction
workers to loave ruligious sites undisturbed hovever insignificant it

hho The Chinece also do not romove amy plotographs of Mindu deitios



found vhan moving into & naw house, This syncretic nature of Chinese
beliefs provided the buse for the ecceptance of jad Gaba teachinjs.
Sal Zaba wis Just another aspect of populor Hindulism which they bellsved
in, Moot of the hinese perceive limbnumumewﬁsm
hoaven and pray to hin alonguide with Duddha, Vuan ¥in, Muan 71 and
Qirdst, It was even canfer for the Thinesa to sccomodute “af Baha's
teschingy us prayer meetings or bhajane vere not hold In AN tesyles
(L0, o tomple proper)s The “ad Daba novement whieh §o/8 sovesent
dominated by Indlens eccomodated hinese belicwwse “ecnt developments,
hovevar, show & few Chinese groups bresking sy from the main greup
and forming naw contres vhere bhalans agg wonducted In Chineses Chinase
bronse containors, incense or jous stiche and other Chinece modes of
feaying are waads In ane contre, 8 Ghinese spiritual leader who was
@lso referrad to 03 'suru' Wap-emociated with Sai Baba and both vere
Prayed to. Howover, the pmbanis was st4ll on "ol fabu ag most of the
Songs were devoted ta hin,

To the Chifose, the “ai fabs movement is more significant from
™he sconomie polat of view as comperad &5 the social and politiesl
amosete, Mhers are ¢lese tlag among busineasmmen, botween prafessionals
ind customers as well as with potential custemnrs, Jolint wemtures in
Business and in huying land in certain srecs are alse undertiten, Tor
Insbinens, Mry Cham (rictatious nass) han bousht some land in the save
fren ae his %al fada friands near & %ai Biba eontre, This eentre has
HMWuﬁmmmumum-w
mﬁl“

e



Politically and socially, the Sai B:ba movements iz of 1little
simificance to the “hinese as they comprisce only a =mall mmber of thelr
total populcotion,

It 1z vory dahtfal as to shether this movement will acquire
nm-m-mwnum:mmm@ rhases
There are various reascns for this, <O

‘okd Sal Sabe foelings are on the incregege he Zumil netional
maw-mmmmu&%m
showing that Zal Sabe is a fuces Mwmmmm
disd in floods in his homeland l.es ddhie redesh, India as fai Dabe
1o said to have attributed 1t to thyir karmes A leasned doctor in Tndla
who wan aleo able to materialfng witdistd tn his hands frem nothing chie
1lenged fad faba and recmstnd/to exsmine him, fai Saba's refussl to be
muu-:a:@@’ofw. Vany non-devotees who road

this in the - nonebeliovers and are ssoptical Deligvers of
Dleck magie ‘thet “ad Baba i in eontrel of evil powers theouch which
he 42 sble kit pover and the meterialining of vidhwel fros fromed

pictographs in various placen, A muber of naedevobose alse had e
latives or friends who had scuht Sal Dada's help for arganismic reccons
which 44 not helpe Though theso are not highlighted, sn snti-fel Tada
povement ammg ex=devotecs hea risen vhich epenly expressas their dis-
beldaf and even clalndng to have ewldence to show thet fal Baba s &
fekes and & homosexual, Most of the nonedevobtees view the fal Naba move-
ment as primirily a rich mn's movement eonsisting of sinners who seek



- 00 =

rademption for thelr sins and not the seekers of enlightanment or
1iberation, The status of the Jal Baba Movement ameng non-devetees is
st411 @ controversy as it appears to be commected more with miracles
than holinesse

This movement in its beginning stages was value-oriented
vhereby an united effort was made to propagate Sal Baba's teachings
py both Indians and Chinese comprising various religioms, During
the later stages however, several groups broke away to form their own
centres in different areas with & majority of Indlian or a majority of
Chineses These new centres use different language and also different
modes of conducting bhajans. The English educated group is now dis-

integrating into Chinese and Indian groupse ‘wmwother factor which
threatens the ‘nylish educated devotees is the increased importance

of Bahasa Malaysia az @ national language and the increasing number of
people who feel more at ease with Behasa Malaysia than Englishe

Due to these variocus reasons, the development of the Sal Saba
movement into @ church organisation is not possible, It would pemain
a“mnquaumommmtumm
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Appendis .
DL AVIEY SOWLY
Section A
e
Particulars - 3 g § 3
_ & 2
./' A FRERE
-+ - -
e Hi
o ag g
. and peer group @ B
>
- -~ - g
le Age
2¢ Sex
30 Race
4s Religion

8¢ Marital status

Ge Highest level of education
recniveds

7« COecupation

s Income por month

9¢ Age at which subjoct bocame a

10, Post hald in movement,




Section B

11.

12,

13,

14,

15,

16,

17,

How did you come to know about jal Baba and wvhen and
vhy did you become a Jai Baba devotee? Have you seen him

personally”

vho s Sei Daba (Is he god?) what arve his teachings?

To which god or gods do you pray to? How are the prayers
conducted, what are the necessary items and what meanings
do they hold:

MHow are sroup prayers In the contres conducted? 'hat are
their functions and meanings?

How many Sai Baba contres ape there in KL/WJ? 7o which

centre do you belong to? Do you attend prayers or bhejans
held at other gentres.

PERSONALITY PORMATION

As a child were you given any religious education? I1f so
by whom and what were you taught?

Did you visit places of worship (l.e. clhurches, temples
etce) often when you were & ghild? o you go to these

places now! If soy how frequently?

To vhat extent do you know about other religions like Ivlam,
Christianity, Guddhism, Bahar’ " and such othors.



19

20s

Section D

2;1.".

Have you carried kavadis for "haipusam! If se for what
reason and will you do po in future? Do you practice fasting
of any form and 4F 80 how do you fast and how froquently?

Yo you practise meditation or yoga?! And do you believe in

astrology, paladstry, luck, ghosts, spirits end mediume?
1f wo, why! Wwhen did you start believing in all ©F these?

mmuunhmmmwmm/@ﬂ\m

hell and heaven existsi ‘hy do you think soms poople become
N §s O

athedsts, hen did you start believing in these?

mmmwtmw&&uhmﬁ. hvy?

:IMwmdiuwu@ythuatnpmm
bnculnqli!uiﬂayq.Nn. If so, who and for wvhat

reasong, fo m-f&l"ﬂﬁ:&u after becoming o Sal Bada
(e

davotee,
(g

For how long have you been one of the organimers of this
movenemt and whot particular sspect are you inecherge of,

How are organisers chosen snd how long do thay hold office?
How and why were you choosen to be one of the cryanisers?
How s work distributed?

Do you spand much time in this movement? Are you involved
in any other group/socinl astivities, thet is are you a
morar of any other club or organisation?



“Te

29,

30.

3l.

324

0 you know when the movement wes first begun, where and
by shom? low did it expand $ts sctivities?

ve you (and the others) have future plans about expanding
the movwment? How do you all intend to do At?

‘here do you all get the necespary funds? How are the
funds used! (P

No you feee any difficulties In mﬁ*§ eooperata’d

Iw&qnuwumh!nmmn&: t vhich puszle
you? N\

p 4 N

At present, are most of youp. friends ond relatives followers
of tal Pabai wynhu&'lmmmuhdp

ﬂ:uu&nqug%um.i
0o you know of anyome who davisted from the movecent after
some time | ’@imhh‘nhmf



anrita

Aum, Om

Bhagavidgita

bhajan

bhaktiyoga

SR
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non-vilolence

Marismman; a female deityj symbol for
motheire

nectar

the £inal ritual in Hindu worshipy waving
of a camphor light,.

hermit, one who practices selfedenial,
Hindu or Buddhist religlous centre.

divine incarmationy the descent of god to
ﬂ!‘ﬁl.

a malle deity usually prayed to by Malayalees.
the divine sound or name of Godj Pravanae
children betweenS-13 years of age in the
Sal Baba movement.,

holy book of the Hindus (a part of the
Vahabharata)e

congregational devotional worship by
sinqinge

spiritual discipline throuch devotion to
Gode

the first aspect of the Hindu Trinity -
the Creatore

having the holy sight of a god or saint,
dutyy

hearth vhere a fire is kept perpetually
burning.



Pdvall

B T e

’

a festival celebrated by all Hindu 4
pyrhollana good over evil,

Ambaly a female delty in Rindulsm,
moncticonmt (usually refors to Muslims),
the elophant-hoaded Hindu dedty}
Vinayagere

Kedshnag Madhovay Govinday a '&&):-itro
Kelahsny Madhovay Copales o Wndu deity,
-m.mmmﬁn

s opecial ey MpAi oas,
.Mgmmum
opié Rasmjngel
m&_ummu-mau

sinbra,

rosary used for Japome

spiritual diseipline through correct
inovledoee

solidified mgar,

an orange flower frequently used by Hindus,
actloniy fote due to sctiem in the past
or past: lives,

spiritual discipline throwsh auty or
correct; action,

the Oth incarmatiog of lord Vi on earthe

this fustival marks the descomt of Grd
Kediohneg on eacth,



NI

Mahila vibhag

U
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vermillon

oll lymp made of bromme or silver with
five spouts,

a sweot Indian delicacy.

the Hindu goddess of waalthe

the male organ symbolising procreationg
also oynbolises Lord Shiva « the male
elemenite

Krishnap Gopala; Govindag a lindu delty
a famcus Hindu epic depicting wvar between
the Xauravas and Fandevase

God, the loxd, lowera.

the wvomen in Sal Daba novemente

& word or sentence in “anskrity a thoughe
form.

Ahmbal g Shakdy Vervati.

silences

a popular Hindu deityj eon of lord ‘hiva
and thaktie

Arabic Salat,

“alutations.

Gode

a fostival celehratad by Malayalews of
Ferala, India,
salutation by touching the feet or a
divine permone



pinch dhatu

pongal satham
peoja

oma Navami

Sal Daba

sanathan - arathi

Jarva tharse concapt

Sarve Dharma emblem

& mixture of five sweot frults with heney,
a conpound of five metnls,

Sl ot " how masdla,

Muzlin sointsy sufise
swantaned milk rice.

puja, reliolous offering,

chanting of the word ‘om' or fam',

the afferings glven to devobeas Oftar
bedng pleced at the altaby

loves |\ N

pooju; relislomg 8ffering,

the "Tth daciwation of Vishow or earthy the
here in e MNindu oplc lameyana,

& faxls Hindu eplc.

Bhis feotival merks the descent of Lord
lara on earthy

& groeting used by Sal Daba devotoes,
the official menthly journal of the Sai
Baba, movement publisdwed in Indiae
poscne

Hindu deity for educations

unity in the five major religioms of the
worlde See poge

truthe

those Lnvolved in servics activities in
the Sal Daba movemnte



Shakti

Shivananda
Shiva Ratrl

Siva
tapas
thianam

tulasi, tulal

udi

Vinayagar

Vishow

the female element; the consort of
Lord Shiva; powere

a Hindu sect emphasising Lord Shiva,

a night vigil in honour of lLord Shiva,
Lord Shivaj the 3rd aspect the Hindu
Trinity - the Destroyer,

penancej meditation,

meditation.

ocimum sandum, 4 green loaf,

vibhutis holy ash,

holy ash; udi.

the elephant-hoaded deity; son of Siva
and Shaktl,

the 2nds element in the Hindu ®rinity;

the Praserver,
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