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1.1

The present study is the result of a two-week stay in
Pensiangan between April 5th, 1973 and April 21st, 1973, The writer
has chosen the Pensiangan Muruts as his subjects for the research
because of an interest to know more about them and to have a first
hand look inside their longhouse and gain some knowledge on their way
of life, And when the writer's brother was posted to be the
Imnigration Officer there, the former was fully decided upon the idea,

Also, it was the writar's aiastaken belief then (so he
was to find out later) that there have been few works written on the
wuruts 1), So 1t was thought that it would be a good idea if he should
go out to the Muruts and have a txy in studying a 1ittle bit about
them, Unfortunately, the meagre data that he has managed to collect
has left him to only a limited descriptive discussion of the Pensiangan
Vuruts., However, there is still an attempt to have the kinship and
marriage systems as the main areas of study. Hence, the placing of
such topics on beliefs and superstitions,etc., in the Appendices, as
supplementary readings to the study-proper, and which on their own
offer an interesting area for research.

1. mM,thomtu'-AmthMuthom-




it is hoped. that this study not only introduces the reader
to the general customs and beliefs of the Femsiangan Muruts, but also
provides a background for further and more detailed research on the
fwrut population in general. The lMuruts are constantly face to face
with changes. Jones'l) noted that,

"essssg Of the tribe (1.e. the Muruts) lived in Pensiangan
and Keningau 4n 1921, but less than a~half in 1960, BEarlier, 907
lived in district vhere they constituted a large majority of the
district population, but now this is the case only in Pensiangan where
no more than 217 of the Murute live, It is clear that the Muruts have

today greatly inoreased contact with other people.”

With the Pensiangan luruts,they are now being resettled to
a Sabah 2adi Board wesettlement scheme at Nabawan and Sook, And in
1970 thousands of them have embraced Islam, So it iz unlikely that
their soclal oxganisations, oustoms, etc,, ave not changing with time.
In fact, as will be noted later, the lansaran or papan has lost its
impertance - and even its place - in the longhouse, which itself has
been experiencing great changes as well., And recently, the writer
was told, there was a oase in vhich a levian good was an outboaxd
engine, replacing the all-important item of the old days, the Iiluan
Jax, So, with these in mind, it is also hoped that this brief study
will do service towaxds an understanding of the Murut customs, that
of the Pensiangan Nuruts in particular, and at the same time gives a
stimulus to anybody interested to do a much well-prepared and
exhaustive study in the future,

1« Jones, L.¥W 3




1.2 Zdeutifications of the lMuruis

It has been said that the temm "Murut® comes fwom a
Bajau word for 'hill’, which is *belud'(1), This is because the
Muruts inhabit the hilly areas of the countxy, and when they come
down to the coastal regions to trade, the coastal Bajaus called them
as 'orang belud', And gradually, 'belud' is corrupted into '"Murut’
and has remained so until today. Thus 'orang Vurut®' means 'men of
the hills,'

However, the Muruts do not refer themselves as 'Muruts’,
They have no previous wide conception of tribe or rase, and appear
to deny kinship with his neighbouring imwuts,(2) In other words, they
do not see themselves as belonging to one major ethnic group, the
luruts, the way we see them. Their membership is only within their
own village, and they prefer to call themselves as either ‘ulun
Selalir' or ‘ulun Tagal' (as the case may be), the place name being
metu.mormummmmnn.m

Often, *Murut® is commonly used to refer to the whole
Ywrut population in the Keningau Tenom and Pensiangan districts of
Sabah's Interior Residency, Ne differentiation is made regarding
the many existing subgroups, In other words, these various subgroups
have been lumped together as one under the word 'lMurut®, thus
overlooking linguistic and oultural differences that exist among them,

e ————— e o

1. Rutter, O: "The Pasans of North Bomneo" London, Hutchinson 1929

Pge 30,
2, Alliston, C: "Threatened Paradise” London.1966 pg.118

2. Hareison,T: "Ethnological Notes on the Muruts of the Sepulot River
Sabah", JMBRAS Vol. 40 Part I, 1967 (July) pg. 112.

$+ Rutter,0: cit. pg. 31
er words, a Murut, if asked his race would probably
mm.ummmumw.mmuunm:m
subdivision,generally a deseription,according to the
river on which he and his lived, See Appendix F, pg.5Y



The Highland Muruts differ from the Lowland Muruts, and both these
are different from the Iun Daye group of Muruts living in the
Sipitang - Sindumin distriet, So it is necessaxry to bde clear of this
identification problem first,

The JMurut population can bde found not only in Sabah, but
also in Sarawak's Tifth Division, and the border regions of Kalimantan
Indonesia, However, the following discussion affects only those in
the two East Valaysian states, DBven in Sabah, there are two lurut
areas, each different from the other, These are the already mentioned
Kemgammawu.ma"wmmmilm
Sipitang -~ Sindumin region which is close to the FPifth Division.
However, the lurute of each area ave known by different names, In
Sarawak they are called Tagals, in the Interior Residency simply
the Muruts, and in the Sipitang - Sindumin apreas, the lun Dayes,

The interesting point here is that the Lun Dayes and Sarawak Murute
(1.0, the Tagals) belong to the same Murut subgroups. To put it
muquuntm.nhn

Tagals (Sarawak) = lun Dayes (Sabah)

However, aceording %o Prentice(!), savan's Interior Murute would be
known ae Tagals in Sarawak, thus suggesting that

Interior Murute (Sabah) = Tagals (Sarewalk)

Thus, fom the above we can have a logical deduction of seeing

Ian Dayes (Sabah) = Interior Muxruts (Sabah),

1. Prentice , DJ. lm (a xerox copy borrowed
, ' » Kota Kinabalu, Sabah)
page




This wafortunately is not so., These two Murut groups differ both in
language and in custom. And they are usually seen as belonging to two
different and completely separate groups. In fact when a person
speaks of a Murut he usually speaks of an Interior Murut rather than
a Lun Daye. A Iun Daye is always referred to as a Lun Daye and not

a Murut, thereby suggesting that Iun Dayes and Murute are two different
ethnic group.(1) And following this, we can therefore dismiss the
idea (see above) that the Sarawak Tagals are of the same group as
Sabah's Interior Muruts,

Perhaps there is an explanation for this 'gonfusion" in
identifying the Murut population. Pmmsm there are
actually two groups,(2) as diffevent as Sabah's Interior Muruts and
the lun Dayes are. One group ie ihat which has been said to be akin
to the lmn Dayes, and they inhabit the Lawas and northern reaches of
the Trusan River, which areas are close to the Sipitang-Sindumin
area in Sabah, The other group is the Tagals who are more akin to the
Interior Muruts of Sabah, and these oscupy those areas along and
around the southern part of the Trusan and the Kelalan, which are close
to the area inhabited by the Imterior Muruts., If the above explana~
tions can be accepted we therefore can identify the Murut population
as those living along the coast (comprising the Lun Dayes and those
around lawas), and those living far in the interior (comprising
Sabah's Interior Muruts and the Sarawak Tagals, with the former can
again be identified as either Lowland or Mighland Muruts), And this,
the writer holds, also explains the presence of a subgroup called
m-.mmmm-.

1. quB.ca.in Yh,D: "The Nengalong Lun Dayeh Long-House", in the
,Volunﬂ.lu.l‘-fl

es ’ ~-DeC. lm' P‘Q '69"'920
2, JUERAS. Vol. 40 Part I 1967 July, pg. 111



We now have a question: If the coastal and hinterland
mummmm(mmmmwm»
how do we explain their marked differences in language and in customs,
such that they can be seen as distinetly different? The answer, the
writer believes, is historical, Perhaps the earliest Muwut popmlation
1ived along the coast near Lawas.(1) Being nomsdic and %o “escape
fron inter-tribal wars and raids, or for some other reasons they
migrated from the coastal areas northwarde (where the Lun Dayes are
now) and south eastwards into the interior where the Tagals and Sabah's
Interior Nuruts are now to be found, And that time and esologieal
factors (e.g. the presence of the southern ends of the Crooker
Range) have resulted in their being distinotly different, such that
they ean be seen as belonging to entirely different groups,

N

1. This is, of course, merely a speculation, especially in saying that
lawas was where the lMuruts first settled. There is no comcrete
evidence on this, Rutter (Ruitexs op oit. page ), howevex,
mentioned that lLawas was once an important slave centre,

qu:' sedly the fo hers of the

Murut population in - who came from either mainland Asia,
Formose oxr the Philippines, and inhobit  Borneo's esastal region,
In this,two points ave ed: (1) that the coastal region was

first settled, for obviously if they have come from mainland Asia
or the Philippines they certainly could not have inhabited’ the
interior first and then moved towards the coasts (2) that lawas
was their first settlement, considering that there are today

no other coastal region in Borneo being inhabited by the Murut
gopnhuu, except around Lawas and the neighbouring Sipitang -
indunin aves, :



Another possible evidence is the fact that all these
groups (the Iun Dayes, coastal Sarawak Muruts, the Tagals, and Sabah's
Interior Muruts) have something in common in the structure of their

longhouse, and which is unique only to them, This is the lansaran
or papan, a springy middle portion of the house where festive and

ceremonial dances are held, and therefore holds an important position
in any longhouse,

However, the present paper does not aim to find out as to
whether the above menticned Murut groups have come from a common
stock or not. It is open to any body interested. But it is hoped
that at least the 'confusion' resulting in trying to identify the
Murut population as iS usually done - as just "lmruts®, and by
overlooking their linguistic and cultural differences, is now a
little less confusing than it was earlier,

The following ic adopted from Rutter's 'The Pagans of Noxth
Borneo'. The lun Dayes are not included, and are treated here as a
separate group, because of its distinet variation in language and in
customs from the Interior Muruts., The classifications 1S of course
arbitaxry, for although each subdivision or subgroup shows variations
in customs, culture and language, there is considerabdble overlapping
and the variations mentioned may occur within the limits of a sub-

£Toup.

The Muruts may be conveniently divided into the following

two major groups:
1., The lLowland Muruts

and 2, The Highland Muruts

1. m.n«h ut"lﬁ 5
Rutter, Os 'Z ; ) Boxnec




1+ Ihe lowland Muruts

These consist of 3 subgroups, namely:-

a) the Timugons, who occupy the villages of the Tenom
Plain and in the valley of the middle Padas as far as Beauforts

b) the Keningav Muruts, who are also called Dabai or
Nabay Muruts, mmm&tmmmmuaxenmmm
along the Sook and Dalit watershades

¢) the Baukans, who live in the upper reaches of the
Sook River and its tributaries, p

2, Ihe Highland Nuruts

These again can be subdivided into various subgroups,
namely the followingi-

a) The Bundun Muruts, these include the Tagals and the
Pensiangan Muruts(1), ey arve distributed over the headwaters
of the Tagal, Talankal and Selalir Rivers, a large area stretching
from the north of Rundum Station to Pensiangan and the Kalimantan
border.

b) The Sapulut Muruts'?) who inhabit the comntry from the
south of the Sook Plain %o the Sapulot River, and that watered by the
tridbutaries on the left bank of the lagungan or Pensiangan River.

¢) The Kolurs, of the headwaters of the Padas River, the
main body of this group is in the Kalimantan side of the border, dut

1. Rutter *British Noxth Borngo' pg. 65 = 66 has these as different
subgroups,

2. Prentice, op eit. pgs 3, grouped them under the Peluans,
For the present Study.the writer ineluded them as Pensiangan luruts,
because of their close and constant contact with the latter, Also
they are closely akin in language and in custom,



a small number of them have migrated to the Sabah side. They are
closely allied to the Tagals,

d) The Peluans, inhabiting the hills abdove the Padas
River in the neighbourhood of Tenom, and extending eastwards to the
country watered by the Dalit River, a tributary of the Sook, and
westwards over the divide between the Padas and Mengalong Rivers,

) The Kwijan(1) a hybrid trive formed by intermarriage
between the Muruts and Kadazans, They have racial affinities to both
the Muruts and Kadazans, yet are akin to neither, Thelr villages
form a belt between the country of the southernmost inland Xadaszens
mdthcmtmcthm-mlm:afﬂum-,mmmxmu
towards the Tambunan Plain, There are very slight differences in
customs and language between the northemnmost Ewijan village and the
last of the Kadazan communities; bdut on the other hand, the Kwijaus :
of the Keningau Plain approximate very closely to their Murut neighbours,
while the intermediate are halfway in customs and language. The
Kwijaus are recognised by both the Kadaszans and Muruts as a separate
tribe, and the hybrid element isclear to any close observer,

In the above subdivisions of the highland Muruts, the
Rundum and Sapulet groups are closely akin in language and custon,




and are kmown collectively as Semsmbu or Sumanbugl!) . They ocooupy
a country of a more or less the same character - a region of rivers,
navigable but broken by rapids, and ewitchback hills, densely
covered with forests,

1.4 Axea Selected Fop Study

1. Eensiangan Town

The word 'Pensiangan' is derived from the Murut sianz
(viver), pep being a prefix and an a substantive - forming 'urtiz(z)
The word therefore denotes " a place vhere the rivers meet™, which
is where the town is actually situated - at the confluence of the
_ Tagal (or Sidalun) and Siliu Rivers,

a) Commupication : It is considered as one of Sabah's
remotest town. To reach it one has to fly over from Keningam to
Sapulot|3then walk 14 miles to Selong(4) from where a boat has to
be hired for the remainding parts of the journay. For, for the
firet two hours, the journey will be downriver (on the Pensiangan
River), pasuing through several very fast rapids. On reaching
Pagolima (or Pagolongan) the journey takes a turn and this time the
boat has to negotiate against the faster and more dangerous ‘
(especially after a heavy rain) Sidalun, From Pagolima to Pensiangan
takes anothex two hours or so, depending on the condition of the river,

1. mm.smmmumm-«mmm
might also be included here,

2, Rutter, 'The Pagans of North Borneo' footnote 2 pg.

3. There are 3 MAS flights a week, Each flight takes about 25
minutes long,.
4. A village of 4 houses, one of which is a Government ‘Rest House',

10



b) History: Remote as it is, Pensiangan has an
inportant place in Sabah's Histoxy.(!) By 1915 1t was found that the
Rundun station(2) was too isclated for an efficient administration of
the Vuruts, A move was therefore made to shift the govenment station
to Pensiangan, This was, however, delayed when the Mumuts rose wp
againet the Chartered Company and began what was later called the
Rundun Rebellion, Though it was soon put down, it was not until
1917 that Pensiangan became an administrative centye and has
renained so wntil today,

During the second World Warx, it became an impeortant
Japanese base,and when Confrontation took place in 1963 it again
became an important military base, this time for the Malaysien and
Allied forces, From Pensiangan to the nearest Indonesion village
across the border takes about = day's boat joumey, Today, if the
condition of the river pemits, there is usually a visit from the
Indonesiar Muruts, bringing along with them goods for trade like oil

and padi,

In the near future, however, there is a possidbility
that Pensiangan, like Rundun, might become an abandomed and forgotten
station, TFor some years now the Sabah Govermment, through the
State's Padi Boaxd is gradually resettling the Pensiangsn Muruts to
a resettlement scheme at HabawaneSook,(3)

T D o Rt S e S T

1. Tregonning, K.G.P. ¢ a) Undex Choxtexed Compony*s Bule Singapore 1958

R (i)
a 9 .
2, Opened in 1910 :

3, The Nabawan Scheme : see Chapter 5, pge. 63 of this study,

1"



e)  Adninistrative foollities: Pensiangan has all the
admini strative facilities like a district office, a police station

(apart from the wegular police, there are also Border Seouts:), post
office (mails are thrice a week), a hospital, immigration office,
and a school, There are also a Sabah Foundatien office, a mosque

and three Chinese~ouned shops.

d) Population: According to the 1970 ecensus,
Pensiangan has over 5000 Muruts, However, with the introduction of
the Nabawan Resettlement Scheme the number is decreasing and
pmcmmumymzdoom.('

Begides the Muruts, there are also the Chinese

families who run the shops, They have been thexe for a a very long
time and speak Murut fluently. Then of course there are the
' temporary residents' who work with the Government at the district

office, police station, immigrations, hospital and the school,
Except for the District Officer who has to sexve for three years
there, all the others have a tem of only six months,

1.5 lMethodologg Suployed

Basically, three methods were employed towaxds the writing
of this paper; namely t-

1. Interviews
2+ Library research
3, Correspondence

1« Nigel Coventry : "Pensiangan - the disappearing tom of the
Interior” in Bomeo Bulletin of 10th
February, 1973. pg. 12 = 13,

12



1. Intexvicus: These were done with the help of a list of
quaestions the writer has prepaved earlier, Agpects of the kinship
and marrioge systems were the main topies asked, After each
intexview this list was modified vhere necessary,

Intexrviews were conducted in the national language, This
offered no difficulty because, exeept for one infommant, all were
able to speak it fluently, However, as a whole most of the
infommation were obbained fwom the Dictrmiet Officer then, Bneik
Benjanin Mohammed and Ketua Kampung Hajl Othmen Pamieng who was at
that time staying at the foxmer's house, on his way to Sapuloet,

Further infomation was made available by the writer's
brother, then the Immigration Officer in Penaiangan, interviewing
Vative Chief Hajli Abdul Rahim Lindung, Haji Addul Rahman Goh, and
Sgt. Thivav,'") Haji Lindung mnd Sgt, Thidew added further infomme
ation on the marriage customs, while Hajl Coh gave the only
infomation ;o the history or mythologieal origine of the Pensiangan

Also, the writer was able o obtain some general
information in the occurse g his conversations with some of the
people he met, md who have lived among the Muruts for some time,

1. Hajl Lindung lives in Sapulot, The writor was not sble to intexview
him Court
and



2, Librapy Regseanghs This was done only after the shbove, The
weiter's idea at firet was to obtain infommation from the Muruts
themaelves first and then txy to clear away any doubts by reading
any books or articles that deal on them, This 3§ ‘cowse o’
exactly the opposite of how a good vesearch work should be done,
which 18 getting hold of literary infommation first and then go out
to check this, But that was how the writer did his, end it was his
belief then (whikh, of course, he was to find out later to be quite
wrong) that there ave fow books on the Muruts, And even these were

a1 ertounlt to ger(?)

However, on his retum from Pensiangan he approashed the
Curator of Sabah Musevm at Hota Kinsbalu, and with the latter's kind
help, was sble to get hold of a fow copies of Sabsh Soalety Joumal
md a xerox-gopy of Prentice's *The Idahan Muruts®, After that, it

was book research all aleng,

3. Coprespondauge: Obviously with his back-tracking sort of
methodelogy, 1t is unavoidable that the writer should still be faced
with vagueness over certain matters, Also, in the course of his
weiting of the present paper, he realised that he has overlooked
certain matters vhich are of importance, Therefore %o help overcome
or at least lessen these, the writer decided to do some correspondience,
Unfortunately, the response as a whole has been very diseouraging,

for until the final writing of this paper, the writer still has not
roceived any reply to his lettexs, |

“



1.6 Limitations and Vealmesges of Methodolozy

Three main factors led to 2 limited vesearch work in
Pensiongan « finance, time and mobility., And the writer's case was
of no exception, In fact, had he not been able $o borrow some
money, he doudbted if he had been able to carry out the research at all,

Lack of fund has limited the writer's avea of study ¢o
vithin the tom area only, Contraxy to what he has expeeted to find,
Pengiangan does not have lengaouses that shelter 10 - 20 families,
To visit the faraway villages, a boat has to be hired and at least
two men to handle it, The writer could not cover such afditional
expenses, Of course, there were villages on the way between Saleng
and Pensiangany problem was that the writer was dut a passenger
being kindly given a '1ift', and to ack the omer of the boat to
stop so that the writer could conduct his intexviews would be asking
Just too much, especially considewing that he was not the only
passenger then,

Being during the long vacation, there was plenty of
time, but the time to stay in Pensiangan has to be a short one, again
because of a limited finanalal support, Food offered no problem
beomuse the writer was staying with his brother, but even this has
its limits, for the latter's store was only meant for one person,
and only sufficient enough wntil his temm of duty in Pensiangan ends,
To buy things in Pensiangan costs a lot, for they cost at least
double the usual price decause of transport cxpenses and so on, And
certainly to bring along his om food that oould last at least two
weeks is out of the question, for the writer has to travel, by car,
plane, walk and boat, Obviously within such a short period and
within such a small avea of study, nothing exhaustive could de done,

Also, the writer was staying at his brother's place and not inside
mmummumm.

1%



Interviews, as was stated earlier, were guided by a list
of questions the writer has prepared, This the writer has followed
rather rigidly that when all questions have been answered, little
addition was made to give the list a wider scope. As a whole, it
Wt&tmmmmmdthommimuum
alquestionaire form, and has the respondents answering to only these
questions, And because there has been no pilot-study, the scope
of the questions were limited, but it was then thought that they have
covered everything necessary, Only later was it realised that
there still are a lot of things to be asked. Hence, the turn %o
1ibrary research and correspondence. a

Cooperation given by the people was good, but the writer
feels that this would have been better if he has deen a government
official or somebedy, As it was, the writer was always afyaid that
his questions and even his way of asking would offemd them, and he
was always reminded of the fact that he was representing nobody
but himself; and to the Muruts he was more of a visitor (visiting
hies brother) than a researcher, This, the writer believes, had
brought aboul a certain degree of failure in the interviews and in
interview-technique, And add %o these factors the inexperience and
ill-preparedness of the writer, the research do tend to become even

more limited.

The only limitation to library research is, the writer
thinks, the difficulty in getting hold of the relevant books. It was
only when the writer was back in Campus that he was able to obtain
Rutter and the others. This again was weakened by the fact that some
of the informations mentiomed in them were often no more useful to
picture the present situations and conditions, This is especially
trie in the case of price-figures, of which the current equivalent
is not obtainable, and which therefore the writer has retained, if
only to show how it was in those days.
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Correspondence, as was noted earlicr, has been vexy
discouraging and a disappoimtmént, Although some of thequestions
have been answered through further readings, the writer is still
very vague especially in relations to the Murut words and termie

nologies,

Thus, with all the above limitations and weaimesses, it
is of no surprise that the present paper has still a lot of gaps
to be filled and shortecomings to be ovexcome, However, despite all
this it 4s hoped that it has somehow done service in introducing the
Murut way of life to the reader, and in doing so perhaps open certain
paths towards a more exhaustive and well-prepared research not only
on the Pensiangan Muruts but also the Muruts in general, Also, the
present study has no doubt shomned and wamed the reader of the pite-
falle and barriers towsnds doing a good reseaxch work,

4
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2.1

None of those that the weiter interviewed was able to tell
him of their history, or of any legends and myths as to where they
have originally come from, All of them szid that they have always
been in Pensiangan., In other words, they have always reganded them-
selves as fully 'native' to their present area, with no belief in a
previous and different population. |

However, a legend was obbained from Haji Abdul Rahman
Gon{l) e following is his story as he vemembers it, He said that
he was present when the story was told, According o him, during the
Jsmmmﬂmd?m&mthlmmmmm
Wm«-ummaumtwmmAtmmu
their past, hthtmﬂhumlymunmm.tolpukotthdr
history. He was the headman from Saliau by name of Mutangon, who was

then about 70 years old.

The story goes that (according to Mutangon) the Pensiangan
Muruts are the descendents of a brother and sister who had escaped
from a raiding of their longhouse and during which their parents were .
killed., Where exactly this village was situated it was not remembered,
neither the place to where the brother and sister took refuge - except
that it was believed to be on the Indomesian side of the boxder,

1. See footnote, page 12 of this paper.
For Murut legends on Creation see Appendix A. pg. 67
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The brother and sister then lived as husband and wife, and
later a son was born to them, His name was forgotten, but it was
said that he had a strange body : his head was that of a dog, and
his body-hair like that of a dog*s. However, he was a wise man and
very talented, It was he who {irst made use of the barks of the
bintangongz tree as clothing materials, Before this the lMuruts only
used leaves to cover their body. And he was also the person who
firet know ho to make fire,

One day the parents told him of their past, how they have
eoeaped from a raid on thelr longhouse and during which their parents
were killed, On hearing the story, the son became very angry and
promised to avenge the death of his grandparents and the sufferings
that his parents have to undergo as result of the raid., And so he
bid farewell to his parents and left for ‘'« . the village whose
people had done the raiding. But on reaching there he realised his
44z 1ike appearance, and therefore did not dare te enter the village,
He hiq himself at the edge of the village, hoping to find a means
in getting hie revenge done. By and by along came two girls looking
for firewocods near to the place where he was hiding, Seeing an
opportunity, he kidnapped them and brought them dack to his village.
He made them his wives, Childeren came and as the years went by,
their deceendents migrated far and wide, some of them founding the
present Pensiangan while others settled in what are mow the districts

of Sapulot and Kemabonge

Thus, it was that Pensiangan Muruts have great respects
and affection towards their dogs. They still do today, though to a
lesser degree, Indeed, in the past it was considered a serious
offence to hit and whatmore to kill a dog., And conflicts or fouds
between longhouses would be settled only by the cutting of a dog's
tail and drinking its blood, Of course such practices are no more
today. It was abandoned (not known why) even before the coming of
the Chartered Company. Dogs today though still allowed to move
about freely in the longhouse are used to help a hunting

-



2,2

1o

The Vurut village in Pensiangan district seldom consist
of a cluster of houses, hM,Mthmw.ﬂu
village is seldom more than one solitary house, Agis, for example,
consists of a now dilapidated house, used by travellers for an over-

night stay 4if conditions do not permit them to continue to Salong

that same day.

MM.MN&“WW“&N
two miles to Salong where there is a government resthouse,

The Yurut house is usvally situated near the river's bank,

It has undergone modifications over the years, The communal longhouse(2)
has given way to groups of smaller houses accommodating only 3 - §

And often it iz without the 'dancing floor®' which forms

an important section in the past,

families,
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The longhouse of the past consisted of a central passageway
with compartments on both sides, This passageway opens out into a
square common area in the centre of the houss, And the middle of this
area is occupied by a unigque feature of the culture of all Highland
Muruts - the dancing floor or lgngaran or papan. This is sprung on
cronsheanms, sunk a little lower than the normal floor level. Its
floor 18 springy like a trampoline and it is here that religious
singing and Janeing or jumping competitions (in which young men txy
to leap high enough to grasp some object suspended from the ceiling)
take place.

mnroum;uummotmnswmow

1T bt € S wEE
| ' | . , .i |
A 'y ’ ® B BELE
| DV T el s & o S
!_f\—_ { 1'__]\ L ! T ‘ ~ l ~_l
WME ' :Mhm
Dock - 8 < B ! 2e0%
R 2 r‘( T r‘“J—s*\x—T‘\r—V‘\r"\_r"
i [ i i e N, VRESAENSREE YR TS | | ‘ ! !
4 | i ‘ '
A ! A € A | | A A
S s : e J
W
Keys A = Rooms, each family to a room
B = passageway
€ = danecing fleor
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_J\_s‘w

1. Rutter, loo 4t



Steps are in the form of notched logs
Roofs are of atap
Floors are of bamboo or split nibong palms
House is on stilts.

As was earlier said that the Murut longhouse has undergone

modifications, and the following plan(1) of a 'modern’ Murut house
givesa narkeddifference of the changes, In fact, it is hard to
conceive them az a ‘longhouse’ anymore, for if not for the faet that
it is occupied by several families it could well pass out as a single

house,
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Xeys

Sulap = living room, a family each

langkau = kitchen, whose floor 1s at a lower
level than the main one

Saleh = section where guests are served and
lapal sessions take place

A = known as apar-avar, & structure where the
m:uﬂmtio&to

B = a long raised platform kmown as paggkau
ar!gw: can be used either as a bench
or a

C = the passageway or tetanggs or tetamu
D = kitchen stove or dapuan

E = main doors

Steps (Xnown as are now often no more of
notched logs + Instead, they are ladder
fashioned and usually have a handrail (known
as < either on one side or em

The number of sulap in a longhouse tells the number of
families there are in it, Thus the house of ene of ny informants
consiste of four sulaps belonging respectively to t= the informant
and his family, his stepfather and family, a married elder sister,
and a married younger sister., Membersof a longhouse are usually
related, either affinally or consanguinally. Sometimes even the
family of a3rd cousin can be found present,

Each sulap is the private quarter of a married couple,
their children, and perhaps a grandparent., It is accommodating
because the Murut family is seldom a big one, often of only 2 ~ 4
children, Bach family supports itself, but can always ask for aid
from the others in the longhouse,



2.  toglal Stratification

There appear to be no formal or clear class division
anong the Pensiangan Murutsi'’ Some fanilies ave, however, richer
than the others and their wealth tends to perpetuste itself
through inheritance and higher brideprices, According to one
informant these people may be termed as 'antung® or 'glon keolon®
which roughly refers to upper class people,

3. ZPolitical Organisation

Under the contemporaxry. system which is based on that
created by the Chartered Coupany,each district has a number of
Native Chiefs (formerly known as (Orang Kaya Kaya' in Malay, but
now referred to as 'Ketua §nak Negeri') who are responsible to the
District Officer and preside over the Native Courts in setiling
disputes concerned with native law, @.g., divorces and questions of
inherited goods,

Beneath the Native Chiefs are the village Headmen (in
Malay formerly referred to as 'Orang Tua' but now as 'Kebua Kampung®),
Since a village is often made up of one longhouse, the village head~
man is therefore alse the longhouse shief, In Muwrut he is lnown as
Meive Nupahon. His jurisdiction is eitherover a village or a growp
of neighbouring villages. His tasks include the registration of
births, marriages, and desths, and settlement of lawsuits which ave
not serious enough to be dealth with by the Native Court,

Both the Native Chief or village Headman are appointed by
the Government and received an annual homorarium, Both their posts
are pot inherited, However, this could act as a recommepdation.
Also, should be noted that before an appoiniment is made, agreement
has to be obtained {rom the members of the longhouse or villages
concerned .

1« In the pest slavery was practised,
24



4.  Zsenomie Structure

The traditional subsistence economy has been replaced
by a cash-economy, And among the Pensiangan Murute, the usual -
areas of employment include the local administration (e.g. clexks,
hm).pm-(mmmmm.mm.
and Border Scouts), and teaching,

The oultivation of rice is still being practised of
course, and is still being done by the slash-and-burn method,
Clearing and burning off takes place in July or earlier, while
planting is done either in September or early October, Harvesting
will be around February or March, Another impertant exop grown
by the Muruts is tapioca (ubi kayw). These two crops form tho twe
most important crop and often substitutes one another as food,
Both can be processed into tapal,. the all-imporjaat wine for the
luruts, Other cxops, however, are also grown, and these include
yams, bananas, fruits, sugarcane and pineapple.

Fishing and hunting are also done, Fishing metheéds
include the use of tuba poison ( a communal affair with members of
neighbouring longhouses also taking part), rod and line, and nets
(especially the pyiat type). Next to iuba poison, the use of these
nets is most popular, and if one journeys between Salong and
Pensiangan one will pass over many of these being fixed across the
river.

Hunting today is with the use of guns, The blowpipe
has not been in use for a long time, On the writer's way to
Pensiangan, he has $he oppertunity $o witness the killing of a
mousedeer (pelandok). It was trapped between the dogs on the river-
bank, and the Muruts in their boats on the river, Suddenly, one of
the Muruts saw his chance and made his kill - with a spear,
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5 Religlon

a) Christianity: It did not obtain a foothold among the
Muruts until after world War II. Active in the spreading of Christian
influence was the Borneo Bvangelical Misslons (Sidang Injil Borneo),
& body founded Ly Australian missionaries in 1928, with ite first
Headquarters in lawas, Sarawak, Buropean missionaries followed in
1954 to assist with the formalities, and about the same time official
mmmmummommmmm

government then,

Dayes who, it camnot de denied, have fared better than the Interier
Muruts, Among the latter, though there have been conversiomns, this
was only among those living in and around Keningan, Deep in the
Jungles of Pensiangan district, there might also be some conversions,
but if there was it is very clear that nothing mmeh have changed
in the Murut way of 1life, The usuwal picture is of the lmuts still
holding on to their traditional beliefs and custims. This might have
been because no schools or mission hespitale have bdeen built es

follow=ups .

b) Jslams Influence of Islan is only & recent phonemenon
among the Muuts, In earlier years there have been of course osses
of conversions, but these were mainly in order to marry a Muslim
women, and affected were those who have come to the town areas,

W.utm,mmmutumcum

mm.umam(mn), dehhm
district embraced Islam, Some of the prominent people have since

then went for the Haj. Unfortunately, oxcept for these fow, like in
the case of Christian influence, it is still very uncertain-how much.
Islanm has affected and changed their way of 1life, Thus, for example,
they stillheld on to their traditional expensive marriage system,
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and some still practise the jar-burial, In fact, the visitor

would hardly realised that he is among Muslims if not told that

these people (almost the whole of the Pensiangan population) have
enbraced Islam a fow years ago. There is a mosque in Pensiangan,

but it is always empty - even on Fridays, Religieus siudy on Islam

is being tangkt in the schools, and the writer believe that the impact of
Islam en the Jhxruts can enly be seen ameng these young gememation in
future, As far as the adult world is concerned, one motices little

of it.

- ©e JIpdigenous zeligions Among the Pensiangsn Ihnxuts the |

single omaipotent deity is Xohlung, the chief of the world above,
and who lives in a big house in Augulai, one of the two mountains -
the other one being Mulandayoh - sacred to the pagan Muruts, There
is, however, no direct Worship of him, And there is no temples, no
priests or priestesses, lNo sacrifices are made, and no idols or

effigies of any deity have been found.



3.1 Kingroups

Moot villages in the Pemsiangan distriot - at least those
which the writer noticed between Sapulot and Pensiangan - seldom
consist of a cluster of longhouses, one longhouse nekes up
a village, ummmmﬁ nenbare of the long-
house arve related either through marriage or by blood, Even in a
As such, and becaune of certain merriage restrictions which can be
observed in the following chapter, the longhouse (and hence the
village) ic an cumgamous unit, =xogamous becsuse marriage partners
have to be sought from other villages whose members are in no way

mmmm&&mummm'
ummu;ﬂ- Ml.‘. each sulap can be
Mﬁnmnwh‘.ﬂw“-ﬁmwa
m@nuﬂﬁbm and often an aged pavent as well.
mwmwxw.-mamwﬁmuu
obtained. In fact, such activities as wedding preparations and
$uba fishing ave collective in mature, with every family in the
longhouse contributing something towards their success, In other
words, the extended family i.e, the longhouse (and therefore, the
village) plays a secondaxy role in the life of the nuclear fanily,

1. See Chapter 2, Section 2.2, pg. 23 of this paper.



3.2 Descent

Descent among the Pensiangan Muruts is bilateral,
Lineage is traced along both sides, though there seems to be more
emphasis on the male sides - as will be noted in the following
section om inheritance.

3.3  Clese and Distent Kins

Close kins are those knowns to be related consenguinally
or affinally. And usually a fourth counin is still looked upon as a
close relalive., Fifth cousins, however, ave already consideved distant,
and therefore could be married to.

=

3.4

. The following texms ave used both as texms of address and
reference, However, in the case of the foxmer, the name of the persen
addressed to is often added. Spellings used are not the standard type
(as is the case throughout the present peper) for the writer has written
them as he has heaxd them being s aid and which, pexhaps, are only
nearest to what they actually sound, ind those texms which have been
bracketed ave thove texms given to the writer, but which he is still
vague of in their usage. The writer has tried to get this problems
cleared, but unfortunately there has been no replies to his letters,

inandll  sessseccsssssecesscssssnsases & marvied female
andu cosesasesesssssssssssssssssse B Married male

anan essssssssasssssssssssssssenes ‘uncle’, for males in parents’
generation as & whole. Also
used as texn of address for
non~kins older than oneself,

080  cesscsssssssssssssssssessscse ‘auntie’, same as for “amen®

b



sangkaka ssssssssessssnes Soxm of reference for lst and
and cousing

sangialman seseasesssasBes ‘ﬂl of reference for 3rd and
4th cousins

pahaka cossoesansnnaes 2 m", including those con-

' sldered as ‘distent’

bedisan esssssvansssens pavent-in-lar to be

aduk pun escasessnsssses _ I8t Wife

aduk eindu0 ,secesssesvesse 2nd wife

adule kointaln seseecsssscssss - 3d wife

adulk kelnapat sesssssesssesse 4th wife

ot s o g O 1
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Plgore 3 ¢ Mwmt Kingpoups
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E o 1 and 2 = sidlings ¢ shaka



Bto 7=wife s aduk
7 to & = husband 3 waghuyon
~ Eto S and 9 = bwother - and sistex-in-low
respectively 3 langan
E %0 $0 = son 3 anak wngiuysn
E to 11 = danghter : anak duondo
¥ 0 12 = granddsughter s (not aveilable)
E to 13 = grendeon ¢ {not available)
12 and 13 to 7 = grand mother 3 s
12 and 13 %o E = grandfather : aki
E %0 3 = feiher 1 ana
E %0 4 = nother : ina
E %o 5 = nothon-dn-luv 5 wen mal Sutpdy |
E to & = father-in-law ; ivan mal ungluyon
6 and 5 to ¥ = son-in-lasr : tamalkin yabut
3 and 4 to 7 = daughter-in-lew 3 tasekin yaveng
3end 4 %o 5 and 6 = copaoats : dumoh (smpuyoh)
xuu-uumcw-sn-am

3‘5 m ¢ SN

inyone may edopt o child rrovided thet the consent of
its parents or geasdisne is obtained, Usually oxphans are the ones
adopled, for parenis seldon wish o part with their children,
ragaiing saeh an aot as equivelent te selling the child,

 Unce adopted, a child has no right in the family of its
.ummmnﬁsm«ua..mu
understandable omaldering that they are not allowed to mexxy a
porson with whon a relationship can be traced to him, eithexr through
o marriage or by bWlood., Oace adopted, the child may not be passed
on for readoption and usually is treated as & true-bom child of

o



the adopting famdly. And as will be seen in the following section on
inheritance, among the Pensiangan Muruts the adopted child hes only =

3.6  Sucoession

Thie has been touched in an eavlier discussion on the
political orpanisation of the Pensiangan Murwts') Tt medd only be
stressed here that suecession to the post of villago headman f» not
inherited but on the genaral accaptance of the people of the long-
house, i.e. the village, And in the case of the Native Chief, his
position is through the appointment of the Covernment,

3.T  ZIshexitance

In the inheritance system of the Pemsiangan luruts,
males seem to have precedence over femsles (and the elder over the
younger) s heirs, although fessles may own and inherit all types of
property in their own right, p ik

Generally, inherited goods can be distinguished into four

1. those alveady inherited :

2, these possessions obtained by the couple

3. those posscssions obtained during marriage
and 4. those possessions obtained individually

1+  Those posmessions alpesdy Jaheriled: Possessions handed down

~ for generations go to the son, or if there be more than one, the eldest,
If, however, the fanily has no msens, the davghter may receive the
inheritance, If the family is childless, & close relative may pget the
inheritence,

s wmz;” 24 of present study.
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lends If there ave two sons and four daughters, while the land i3
m-m,umammntpuu. To ovexcome this,
the Muruts have introduced a solution in which the land may be sold,
the price of which can then be dlvided equally among the children,

Jaxs and Other small Itemes These will be divided among the
children the eldest receiving a grester portion of the whole thing,

Debts Any debts owed by the deceased will be paid by the one who
roceive the inheritance. If he is wnable to pay , some of the
inherited goods will be used to pay.ihe debts., These are not to be
sold, ¢

2. L1 3 383, b aln . e
&m*%%ﬂkhmn.dnmm
adopted, or stepchildren, u.mmhmu
possessions smownting to §650.00. Its allocations will bes-

a) omn's children sssesssnce $300,00
b) adopted children seessesses $5200,00
¢) step childven Sesssvares $190,00

If, however, the deceesed has, before his death, determinod how his
possessions should be divided, this must be carried out.

1If the deceasod has no children, siblings or cousine can
receive the heritaege on considerations by the Native Court.

An adopted child can claim his inherited goods om reaching
the age of eighteen.

House: If thexe is no children, a close relative Will receive it.

If there are any, then the children get it. This house obviously
refers to the sulap that the deceased has occupled.

i



ummmm%uwm”mm
If only the husband dies, then the wife should have a share, And if
the children are still undereged, & brother of the deceased takes
care of the possessions wntil they are of age and thereby ablz to
make their clain of the goods.

If the deceased has two wives, the possessions rmst then be
divided between them in the followings- -

a) the firet wife, if theve is no children, gets $
b) the socond wife, if there 15 no childwen gets
e) 4if both wives have child®en, then the gools
have to be equally dividod among the children also
and it 4s wp to the wives to settle this,

If there is no children, then the family or persons who take
care of the funeral and its expenses has the share of the possessions.
Possessions from a previous marriage arve to be equally divided between

ﬂnm-

L Those ndivid These belong to the
wmmmm h. if 1% is the wife who
obtains a jar, the jar belongs to her. Similarly in the case of the
husband, and with their goods,

Possessions obtained Ly the son or daughter belong to him or
hexr respectively. The parents have no share in them. Only if the
son/denghter dies does either of them has a share, This also rules in
the ease of stepchildren and adopted children.

Diskeibusion of the geodes o) If the deccased lesves o wife, &
male relative is responsible for the distribution of the goods, with

the wife of the deceased getting a shave. If the deceased has mo
childran, then the relative gets his shave of the goods,
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b)  If the deceased has children, then the possessions or goods
are distributed among them.

e)  If the children come of the sase mother o father, then the
chiliren of the fivst wife gets the most shave, followed by that of
the second, the third, and so one

d)  If theve is also a stepson or an adopted one, then thelr shave
is as followss~ ~

i) 5tepmon  ssesesces 3 pavts o 4 Wl
ii) adoptod SOB eesesss 3 pavts =S

Debe: Al debte ave due to be pald just before the distribution of



The Pensiangan lMaruts have experienced some changes in their
merriage customs. During the headhunting days even marriage between
fivet cousins was allowed, The two impertant qualities that the
lhurut youth had to have in order to marry were streagth and courage,
for if he wants to marry a girl from his village, he has to give his
proszpective in-laws the head of an eneamyj and if he wants to maxxy a
girl from another village, he has to kidnap the girl and bring her
back to his own village. Often this is the cause of inter-village
ralds, '

However, with the turn of the centuxy and with Buropean influence
slowly creeping deep into the country, and especially after the
district was made a Government station and administered by a District

Officer, the marriage system began to chenge, and by the time the War
came into the area, it was already what it is today.

Iglam came to Pensiangan in 1970, bat it seems to have little
impact on the way of 14fe of the Mummuts, With a few exceptions, thay

4.1 lazriage restriotions

Marriage between cousins is not allowed and will be
considered as incest (sumbang) and the ecouple will be fined by the
Native Court as accorded in the Native Laws of Pensiangan district,

Hences

a) first cousins will be fined one buffalo as well as a year
Jail sentencej



b) Second cousins will have to pay a buffale

e) Third cousins will be sentenced to two months jail,
They however, could be bailed out with the payment of either a cow
o & Wectatel”?

To maxry a stepdaughter is also considered as incest, and the
couple concerned would both be sentenced to a year in jail, plus the
fine of a buffalo, Similarly between a mother and a stepson,

A Murut could, if an arrangement of such is agreed upon, take
the widow of a brother as his wife, but there has been as yet no such

cases being recorded,

Sexusl relations and marriage are especially forbidden betweeni~
i) =idblings, full or half-eiblings; ii) a pavent and an offsprings
i41) an uncle or aunt and a niecoe or nephew respectively. PFine is
usually the payment of $500,00 and a buffalo each. This bduffale will
be slaughtered and served to the people in time of a feast or an
occassion which involves the whole village or even neighbouring ones.
Failure to pay means & year in jail -~ but the payment of the buffale
is a must,

4.2

Generally, the marriage customs of the Pensiangan luruts
can be divided into the following stagesi-




1.

Arrangements for an engagement is in the hands of the
parents or close relatives of the persons to be engaged. The pavents
of the suitor will approach the pavents of the girl and tell them of
their aim, The suitor himself need not come along at this stage,
And no 'gifts' need be brought aleng by the sultor's party. If the
girl's agreement is obtained, then the date for the tadin tamung or
letamypng will be decided upon.

However, if the suitor is an adult or already hae a wife,
then he has to come along during the negotiation stage, bringing with
hin *gifte’ like 2 - 3 old jars, clothings, momey, and such not too
expensive goods, If these gifts are accepted by the girl, them it
means she has agreed to the engagement proposal. And so date for the
sending of the brideprice will be seitled ~ and this will also be the

wedding day date,

Engagement among the Pensiangan Muruts can be distinguished
into the following typess-

a) Infant Betrothal

b) Adolescent Betrothal

e) Adult Betrothal

d) Betrothal of a married man

a) W“) This includes also those below & year old.
Actually this is not an engagement in the real sense of

the word, i.e, as its meaning is wsually tzken to be, Agreement is
mutual (the people concerned have no pact in the negotiations) and on

1. Rutter, The Pajans of Noxth Doxneo, pe. 145 - 7
m’m,m 21



the understanding that when the children have grown up, a proper
engagement will be held, However, as signs that this agreement has
been made the boys's parents will give some 'gifts® to the girl's
parents, These gifts are non-retumable nor are to be repaid if later
the agreement is broken off., Causes of this break-off could be the
death of one or the other of the party (in which case a substitute -
usually a sibling or a elose relative of the deceased - is taken if
agreed upon by the other side), or because neither likes or prefers
the other, Among the Muruts, complete freedom is given to the young
people in their choice of a partner, and parents never compel or insist
either o son to marry a suggested wife, or a daughter to accept an
eligible suitor.

b) Adolescent Betrothal: This is known as tamung or tetamung.
Usually the boy and girl will be avound 6 - 8 years old, Hence period
of engagement is long until the two are considered off-age 2lready,
This will be when the boy is about 14 =« 16 years old and the girl 12 - 14

years,

Engagement is made with the boy, his pavents and relatives going over
to the girl's place where they will stay for the night, With them they
will bring along 2 « 3 old jars, some beads and clothings. The sending
of these gifts is knowm as $adin tetamung, Acceptance of these objects
means the acceptance of the proposal. And so date for the wedding will
then be discussed and agreed upon,

The following moming the suitor's party will take leave. And it
is the Sustom for the girl's side to provide the departing party with some
food for the jeurney back, These would include padi, rice and pickles
ofmtnﬁlh. There is no merrymaking at this stage.

If later the girl decides to break off the engagement, thosegifis
she has accepted mnd taken have to be returned, And if it is the boy
who breaks off the engagement, «:mmmu forfeited.



©)  Adult Betzothals In this case, peviod of engagement is shorter
and is yavely up $0 a year, This is because the boy and girl will
alveady be of marriagesble age, i.,e. 12 - 14 years old, DPerhaps it can
can be interpreted that this engagement period is only to give
opportunity for the suitor to obtain the required brideprice and so
One

Proceedings are similer to (b), above, i.e, as in the case
for adolescent betrothal,

a) Bgtrothal of a Married Man: Hewve, the men will come along
with his close melatives or parents, bringing with them the necessary

gifts, As before, acceptance of these gifts means agreement to the
betrothal. If such an agreement is reached, the man may brought the
girl beck to his house - a&s his wife, Payment of the brideprice will
be settled later, And sometimes the last of the brideprice might be
given when she has already bomm him several childven.

2,

The wedding is the day when the brideprice is paid,
Brideprice is called pewpulut ox pulut, and the sending of this,
pulut is called $adin pempulut, The pulut can be given in paxt, in
which case it is Jnown as belui, or in full, in which case it is
known as tapad tinau or just finsu. If the suftor can pay all the
brideprice at ome time, then thewe i® no belii, only finau, Hence
of these two, $inau is more importent, Often when the pulut is paid
in part, inau might take place even when the cowple already have
some children, In other words, tinau could take place even years

after belii.
The following is the complete 1ist{!) of goods twought

1, As shown $o the writer by Ineik Iiman himself, The prices quoted
were a® found in the list (1969).
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along by one of my informants, Eneik Liman, during his tinau. In
his case there was no belui.

1 Tajau tiluan sceeel DUBh cicsecessees $800,00
2, Tajau binukul’ ssscel Duah ssveevscsess T00,00
3. Tajau tiowon essssl buah

4. Tajau mandila lair seesel DUBR sossessscsss 300,00
Se Tajau balayung esssel DUA sesevsessess 600,00
6. Tajau bulu laun sevsel DUBL seissnsnsenee

Te Tajau ginohol ssssal DU sessnvessess

8. Tajau sinalapa seeesl DURR sueceenesnie

9 Tajau pinupuock amas ssvsel DUBR sosnsenessee
10 Tajau limau marsulau esscel DUBK si000000000e

1 Tajau sangangon seveel DUBh supsssccsnes

12 Tajau guliabai sessel DUAN sivssevncsns

13 Tajan akap sssssl DUBh cesevavsnnes

4 Gong besi (satu ada rantal, 2 Buah seesesescsse

satu tiada)

15, Gong tembaga seeeel DUBN sesnssssnsess

16 Gong gulok eseeel DUBN socsssssnsves

17 Kilintangan eseeel DUBR sevsensonsees

18 Sapi sevesl GKOY sosseencsnser

19 Philips radio transistor ...l Duah ..seeeeeseces 250,00
20 m M ...Q.z m LA R TR RN ER 1w.w
21 Manik dulut seseed DUAR sussseevesess 150,00
22 Periok/kuali seneed Dual ceevvsncsssns

23 Pipirot linggit vesesl DUBN sossvensesness 100,00
24 Anting-anting mas es0eed DUBR sovvesessnsne

25 Bau timah 1 salupai sscced Duah sessseesessse 100,00
26 Bisin besar sssssl DUBL so0sesvesense 30,00
27 lManik bau timah senee? DUBh coesvesnsssss 40,00
28 Kain Berkayu evssed Duah sssecncevsnce

29 Peti kayu ssveel DUBR soesssescanes

30 Salapa (celapa pinang) sseeel DuBh sosecesssncee



E o 8 Kain-kain » i BRI Vo s iins 0 i
32, . Cincin mas essee 3 bentuk cceccecese
33. Tapi pinongkoloh eeesed buah c6cssccces
34. Baju sampoi/pinongkoloh..3 buah ecesscccss
35. Baju bermanik ecccececceel helal cecevcccee
36. Tajau Tenom/tajau kedai..22 buah cecevececce

From the above list, the jars are the most important items, and
of these the first three - tiluan, binukul and tiowan - are more or
less 'compulsory' goods. In the early 1950's the tiluan jar costs

only $50,00!

TLuA N
BiNukuL
BALAYUNG
i 3 ant Murut Ja.rs(“

1. Zaini Md. Isa: "Kebudayaan dan Adat Resam Kedazan dan s
Kota Bharu, Kelantan, 1969, pg. 99
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Generally pulut mey include the various types of jars (with
4iluan, binuiul and tiowen a must), beads, clothes, a cow or buffale,
gongs, mueanmamm,wnmw;mm
daily usage, ommmtwmtmmmm;muu.
especially financially, nntthuum.{wmwmm
mofgvtthethopdlumwo:mthu lbltmcntho
suitor's parents will seek the help of close uhum.upoumy
the womenfolks, Or, if a sister of the boy has been married, pulut |
received for her marriage are borrowed, And as has been said earlier,
not all the pulut may be given at a time, thus lessening further the
difficulties met by the suitor in getting hold of the necessaxy pulut,

The pylut will be received by the girls parents or, if they have
died, her guardians, Some of these goods will then de distriduted to
mml'cmhtimmwohdpdhthcmtm.ﬂmmm
with the provisions of food,

If the girl dies before all the pulut have been given, then the
girl's parents could not ask for the remainding goods, wless they have
another daughter to substitute the former, Only then could they ask
rnmmmdmm&mm,

If later the wife seeks a divorce, part ox 211 of the pulut have
to be retwmed, Or sometimes according to the direction of the Native
Court. On the other hand, if it is the man who seeks a divorce the
pulut will not be returned, But if he is found to be at fault, he has

%o pay his wife $30.00,(1)

Belui: When the date for the sending of the brideprice (i.e. fadin
puluton) approaches, a middleman called kawnap will be sent by the
girl's parents to the suitor's side, This kawnan will be provided
with food like rice and pickles which he will give to the suidor's
family and relatives, He will then tell them of the decisions made
n&wum-mmmumamwmuu

1. 014 rate
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Agreements and decisions made by the suitor's side will be passed onto
the girl's side by the kayman. So as to keep note of the days until
the day the pulut are given, both sides #ill make what is known as

a tibuku, This is a rattan tied into Imots, each knot representing a
day. And as each day passes, a kmot will be opened,

As was noted earlier, pulut can be given at one time, or in two
stages, If it is given in two stages, the first stage is called delui,
and during this stage only part of the pulut will bde given, The
renainding portion of the payment may be done at a later stage which
is called finau. Tinan marks the end or complete settlement of the
brideprice. As is often the case, delui takes place, and by the time
3ingu is held, the couple might already have children of their owm,

For a belui it is preferved that the items include filuan and
binulal or a tiowon jar. However, if agreement is obtained from the
girl's side, these may be given later during tingu, During a Deliu
the suitor will be accompanied by his parents and relatives, On
the way, vhen they are about to reach the girl's place, they will be
met by a group of people from the girl's side, and who will serve them
with food, This custom is called pansatur daitatan.

Reaching the girl's place, they will be received by the girl's
parents, and after the goods exchanged hands, food will be sexrved,
3spai drunk, Werrymaking lasts 3 = 4 days,

Pingu: This 1s the most significant part of the giving of the bride~

price, and it marks the completion of payment of all the brideprice.
And obviously this stage is even merrier than the belui.

As during belui, naneatur daitolow is also held at this stage,
Over at the girl's place a special platform called ggngign is

constructed and connected to the house, The floor is of bamboo, A
bridge or gangway is then built from this gancian towards the river,
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but not reaching i, Often it is only about 15 feet long, This
gangway is called tarulan.

Before entering the girl's house, the groom and company will be
made to walk on this tarulan and a light meal will be served at the
Sangien. After that the couple will =it on a slightly faised place on
the sangian. The pulut will be handed over, counted, and taken note
of, at the end of which they will proceed to enter the longhouse. At
the door, they will wndergo another ceremonial ritual., This time an
old man from the groom's side will cut or break one of two compartments
(the right eide) of a plece of bamboo containing some water and hung
at the door entrance. This bamboo i= called as totolok and is about
four to five feet long. The couple will then wash their face and head
with the water from this $otolok, after which the old man followed,
and then the others from the groom's party. Vhen this is over, same
procedurcs are dene bW the girls side, but this time the left part of
the totolok 1= broken. The whole thing implies blessings to the
newlyweds and alsé ursn everybody present, so that all will have good
fortune, happiness and long life.

After the breaking of the $otolok, celebrations will begin and
usually this will take 4 days and 3 nights., Tgpai will be drunk, and
there will be dances and singing., At the end of the celebrations the
groom's side will then take loave and begin their jourmey home,
Coming with them will be the newlyweds. Like during belin, the
departing party will be provided with rice, padi, picklss of fish and
meat, and other kinds of food and small items for the journey home.
And with the $inau over, all the brideprice have been paid and settled

by the groom.

mnmm'-ﬂmmunumm—u:u;um
the newlyweds, and usually this is no less merrier than that over at the

bride's place.
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It is customaxy for the wife to follow the husband and live at
his place i.e, a patrilocal pattern of residence is practised by the
Pensiangan Muruts, However, she could visit her folks anytime she
wishes and for any period of time. Offten the wife visits her pavents
alone and stay with them for a very long time. If the husband is
dissatisfied and thinks that his wife does not want to come back again,
then he may and can bring the matter to the Native Court on the charge
of the wife having committed what they texmed as *mungkir laki®,
¥hen this happens and the wife still does not want to return to the
husband, she has to return the pulut. If she agrees to return, then
the case is settled and she need not give back the pulut.

4.3 Marzying a Divorcee
A divorcee is oalled nalisn,

Such a marriage is allowed if the parents of the divercee
agrees to it and that the divorcee procedures have been approved and
settled by the Native Court., Amount of the brideprice will be a
little less, but marriage proceedings will be similar to that of a
first marriage.

A young divorcee and who has not born a child will receive
the full amount of puluyt as when she first marries.

4.4  HNandull Nahandy

This refers to a marriage between a couple who were
at first divorced and then decided %o reconcile and live together again.
For such a marriage the old brideprice will be considered null and
void, If, however, it is the wife wholnitiates'or decides on the
remarriage, she has to give a buffalo to he husband.



4.5t Mizmviag s Widew

A widow is called pavalu. A widow has to obsexve a

period ealled glig. This refers to the mouming period vhich s
Mz-:ﬁm,ﬁqmmmummum»j.

- A man wanting to nmarry o widow need not go through an
angagement, The suitor (and o compaay of reletives and his pavents)
may approach the widow's pavents and ssk for her hand. If an agree-
ment {s= veached, then he may bring buck the widow to his place as his
wife, Pulut wil) be settled later. Usually, payment of pulut is
eintlar $o that of & first marelage, both In its amount and proceedings.

: Among the Pensiangan lurute parents of the deceased can
marry the widow to an elder brother or a younger one or someone
closely related to him, If this arvangement is agreed upen by the
widow's pavents then the decemsed’s parents need to pay the remainding
wipald dreideprice if any, If the family disagrees, the deceased's
parents will have %o let go the widow, and they need not settle any
brideprice still uapaid,

4461

If a person fronm another place wants to marzy a girl fyom
Pensiangan, he must firet of all agrees to pay some of the main bride-
price (e.gs the $iluan or bimil Jaxe especially). Or he could
agree to stay at the girl's place after the marriags until all the
brideprice have been paid, After that he may take his wife whereever
he plesses. However, if the girl disagrees to the marriage then there
is no question of it ever going to take place, even if the man eould
pay all the vequired drideprice at one tims. Cholce of a partner is
in the hande of the gizl and the pavents could not - there ravely has
been a case of forced marriage i 7 0 among the Pensiangan Muruts -
insiet upen her marzying someone she disagrees o, no matter how
eligible the suitor is to them,



4.7+ Mapriage of s Muslim suitor

n;mmm-wm.mummmz.
there are two alternatives:~ a) the gixl embracesf (b) the men
leaves his religion, if the girl does not want to become a Muslim,
and 1f he so greatly desire $6 mavyy heri!) Bit wsvally the firet
alternative is taken, Either case, however, if the suitor could not
pay his brideprice, he has to siay at the girl's plage and work for
his in-laws, i.e. he offers his services to them. Also, his presence
with the family's reaches ensures that he will not fail to pay the

brideprice, or that he will neglect his wife,

4.8t  Polygamy (Bongan)

T™e Pensiangan Mcmmsz) A person is
allowed to marry as many wives as he can - 80 long as he can afford it -
but there have been rare cases of any one having 4 wives or more.

The usual case among them is to have two wives,

Reasons for having more than one wife includes-

a) %o help the firet wife in the daily chores, about
the house and in the famm;

%) the first wife fails to bomm any childrens

¢) on the iusistence of the first wife, Often this comes
together with either or both of the two reasons above.
And usuvally she would choose & close kin e.z. a sister
or a cousin,

changes his/her religion, A Muslim woman,however,is barred from
marrying either a Christian or a Jew,unless the latter changes his
religion,or she hers.

2. The more coxrect term is of course polygymy,vhich refers

being married to more than one wife, Polygamy suggests al
existence of polygendry -~ a woman married to more than one husband -

which does not prevail emong the Pensiangan Muruts.
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To take a second wife, the husband need to have the permission of the
first wife, and he has to give her parents a buffalo or & cow, and she
such things of ornamental values, clothes or those things which she
asks for. These goods given to the in-laws and the first wife are
called pampang. If the husband remarries without getting the permission
of his first wife, then he might be brought into the Native Court and
made to pay $50.00 - as was one case in 1972,

Similarly, if he wants to get a third wife, he needs to
pay pampang to the in-laws (parents of his second wife) and his second
wife herself, The first in-laws and wife need rot be given any
pampang again., And S0 on everytime the man wents to marry again.

. later wives are expected to be respeetful to the first
wife, who to them is referred to as ‘aduk pun', Al the wives live
and sleep in the same sulap. The first wife will address the other
wives as (adik), and then she in turn is addressed to as yakak

(cakak){?!

Zadin puluton and wedding ceremonies are similar to those
of the first marriage. There is, however, no engagement. Relatives
of the man may accompany him and ask for the hand of the girl. If an
engagement is reached, he may bring her back as his wife. mw
be settled later.

449+  Adultery (lepan)
The Pensiangan Muruts recognise several degrees of lapau

1. mmmmmummommu'mo
or 'abang' and someone younger as 'adik', even if there be no
m«mmmummm They are used to

show respect and politeness,.
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or as they often prefer to term it "kacan bini opang' (i.e.
disturbing other pecple's wife), Cases of lapau are referred to in

the Native Court in such tems,

Generally, the following types of lapan may be distinguie
shed:- (a) whereby there is no doudbt that the couple have committed
such an offence, In this case each will be fined $150.00, and in
edaition each has to pay saxit’'? of $50.00, a compensstion of $100.00
to the injured mrties, Failure to pay means a year in jail, '

(b) whereby the situation is such that the couple have the opportunity
of conmitting adultery. They will be seen as having intentions of
committing 1t, Thus, 1f a married woman is found to be anywhere alone
with a man not her husband she will be presumed gullty of adultexy.

The compensatory payment and fine will be less, usually $50,00
to $100,00, dut the amownt of sazit will be the same, 1,0, $50.00.

(¢) an offence inmown as hambai. This refers to the exchange in the
smoking of a common cigavette between two persons, one of whom is
married, Hvidence is insufficient to aceuse the couwple of committing
adultery, but they are considered as having commitied it or that they
have the intentions of doing so. Say, for example, someone A meets man
B together with woman C who is not B's wife, And B and C are seen to
mma-—-wmm then B and C can be

—

1« "This word ....m»mmum udntlunu
$ranslation. Tt is something between a fime ard compensation, and

B Ly B B




accused of having committed hambai. If found guilty (which msually
is) by the Native Court, each will be fined §5 to $15,

However, such a case seldom takes place. No such case was
recorded in the Native Court files of Pensiangan for 1972,

4,10  Divorces

It is difficult to take its meaning in the usual, Western sense,
and the Pensiangan Muruts prefer to term it as 'mungkir laki® (which
may be taken as to mean breach of promise or trust), and this is the usual
terms used in the Native Court proceedings in Pensiangan for such related
matters, Thus, divorce among the Pensiangan Muruts may be defined as the
decision of one party to leave the other for some reason or other, the
fault of which might not be theirs. And it is *mungkir laki' because it
is usually the wife who decides to leave the husband, Of course there

are cases where the hnsband simply left the wife. In fact in 1972 there was
a case where the husband simply left the wife, After seven months the wife
brought the matter to the Native Court and the husbend was made to pay $30.00

to her,
Among the recorded causes for a divorce aret-

a) disagreement between the wivess

b) a jealous husband;

¢) incompatibility;

a) a jealous mother-in-law e.g she might claim the daughter-
in-law as having an affair with her (i.e the former) husbands

e) a 'stepdaughter treatment' from the mother-in-law

£) the wife is taken back by the parents because the husband
fails to settle his pulut within the agreed period;

g) adultery, which is the strongest cause for a divorce,

When it is the husband who seeks a divorce, then he could not ask for the
veturn of his pulut. However, if it is the wife who initiates it, he
could do so, The amount of the pulut returned would depend on the
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anount spent by the girl's side in the preparations for the marriage,
e.g. oxpenses on food, Thus, say, for example the pulut amounted to
a thousand dollars and that the preparations had cost the girl's side
eight hundred dellare, In this case, the man could only ask for a

claim of two hundred dollars, i.e. total cost of pulut minue sum met

for the preparations.

Divorce proceedings, however, usually go through the
Native Court and settlements are at the direction of the Court,

In cases where the wife leaves the husband because of some
differences or because she has been taken dack by her parents, the
pulut need not be retumed if the wife agrees o come back to the

If there be any children, they will be given into the
custoday of the + However, if they are already old enough to
be able to decide|themselves (above 10 years old), then they may
choose either to follow their father or mother,

41 Presesitel Sex

nuﬁ.nmuw.mwm .
brought shame to the girl's pavents., However, if they agree to marry,
no fine will be imposed Only the boy has ¢0 pay the full amount of

brideprice.

If the boy disagrees to the mawriage, and if the girl is
pregnant, the boy will have to pay not only a fine of $40,00 but also
the full amount of brideprice.
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4.12  Eloping with Someang’s wife

Inch will be fined $150,00 and besides has to pay saglt
of $50,00, If the woman aiks for a divorce from hex husbend, then she
has to retwen the bwideprice she had received from him, And the man
who elopes with her has to pay the full amount of hwideprice to the

women's parents,
4013 lowming and Recorziage

; A widow mst not remaxyy again afier the death of her
husband, at least not uatil the mowmning period is ovex, which is
usually 2 - 3 months long. If however, hex pavents-in-law agree to
her remarzying before this period - called glir - is over, which is
seldon the case, sho may do 80,

A widower wishing to vemarry would often seek s close
relation of the fommer wife, preferably s sister, However, therve will
be no forced marriage, and if the substitute dicagrees to such en
arvengenents, then that is that, There is no question of the marriage
ever taking place. If, on the other hand, such a msxriage is agreed
upan, pulut has to be pald afresh, and if later he decides to take
mm.m.«mmunmuumm
mmumuwmm.



This brief study of the Pansiangan Muyrut is mainly exploratory
and descriptive in nature, Exploratory because the writer has tried to
gain insight into what he believes has been s much neglected subject,
in the hope of familiarising the reader with the general way of life
of the Pensiangan Muruts., Since the writer does not attempt to uncover
everything in the life-style or even that of the kinship and marriage
patterns (which form the core of the present etudy) of the Persiangan
Muruts, the study should provide introductory material for other
researchers vho wish to conduct a more prolonged and detailed study of
the Muruts in Sabsh, This study is also broadly descriptive dbecause,
as was probably observed in the preceding chapters, there has been
little attempt to analyse or compare the kinship and marrisge systems
in relation to similar studies domne in South East Asia, At most the
writer has attempted to put inte record the general life and customs
of the Pensiangen Muruts, especially in relation to their kinship and
marriage system, =

It is with vegret that this study has not followed eny systematic
research design, The writer had 1ittle time to prepave for the
fieldwork, There was little xeview of any literature, and no attempt
was made to conduct a pilot-study, to approsch people who might have
information on them, such a8 members of the Sabah State Nuseum,

Furthemmore, as it tumed out to de, things were not as simple
and easy in the field as had been imagined, For one thing lack of
fund has limited the area of study to within the town of Pensiangan
only; for another, the Murut longhouses did not hold as lamge a
nunber of families as the writer had expected t¢ find, Mont consist
of only 3 = 5 fanilies, However, the writer has tried to overcome
the problems by employing his brother after the fieldwozk period was
over, mainly to investigate further on issues left out by the fommer,
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and also to clarify certain points discussed in books relating teo
 the kinship and mewrrisge patterns of the Pensisngan Muruts, Also,
the writer has tried to commmicate with government officials and
others for further clarifications on these issues, This, however,
tumned out to be a disasppointment for, except for a few of them,
there has been no reply to his letters,

Brevity and lack of explanstion by some writers in accounting
for the differences in the usege of the word *Mfurut® for the Murut
population in both Sarawsk and Sabah was an obvicus setback in the
writer's earlier attempt to clarify the Interior Muruts of Sabah in
relation to the other Yurut The writer was introduced
into the problem by Prentice'l) who stated that

"In Saboh it = the term "Murut® « vefers to the groups
inhabiting the Interior Residency South of Keningau (who are known
in Sarawak as *Tagals'), while in Sarawak 1% refers to the groups
living in the Lawes gnd Trusan areas of the Fifth Division (knowm
in Sabsh a8 'lun Daye')s Both types extend for an unimown distence
referred to as "Murut® or simply *Dayak® .*

And nowehere in his book did Prentice clearly distinguish the various
Murut groups a8 found in the two states, :

It is clear from the above that without stating where exactly the
Tagals live, it appears that they inhabit the Lawas end Trusan areas,
that they are those commonly referred to as the "Sarawak Muruts®,
which is of course wrong, The core of the problem is probably the
failure by some writers to distinguish the two main groups of Murut

1. m.w”"
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population in Sarawak, They take it for granted that the coastal
Muruts represent the total Murut population., Also, they do not see
the ¥Murut population in one state in the light of that in the othexr.
What is being suggested here is that emy discussion on the Mumt
population in either of the state of Sarawak or Sabah should alse
tion between them should be cleaxly pointed cut. Thus it would have
been cleaver il Prentice had stated that in Sarewek the Murut poyulation
can be divided into those living along the coastal region and those
living in the interior, and that in, Sarawak "Murut®’ refers to the
former population, end that this group is akin to the neighbouring
Lun Dayes in Sabah, And it would have been more meaningful if it had
been pointed out that the latter group of Sarawak's Murut population
are more commonly known as Tagals and they are akin to the Interior
Muruts of Sabah, to whom the temm "Murut® is generally used in Sabah,
And it would have been cleaver if mention is made of the distinet
differences between the coastal Muruts and those in the interior of

both the states,

m.mmu&.mmm“) :
the writer was told that there ave actually two Murut groups in




reaches of the Trusan and Iimbang Rivers, and those in and around
Lawas district. This group is that group which in Sabsh would be
called as Lun Dayes, who inhabit the neighbouring Sipitang-Sindumin
district. The other group is commonly distinguished as the Tagals,
and they are akin to Sabah's Interior Muruts, that group which in
Sabah is commonly referred to as the Nuruts,

From the above, it will be noted that in each of the states of
Sabah and Sarawak, there are two Murut populationS . And that one of
these has a name by which it is commonly known. Thus im Sarawak one
group is known as the Tagals, while in Sabah one group is referred
to as the lLun Dayes. mm:mm-.utymm.m
been refexred to by one single term - Murut, thus overlooking their
linguistic and cultural differences, And this is obviously the cause
of failing to see the differences between the two, However, the
writer feels that a more specific term can be used to distinguish the

two, by taking into account their geegraphical location, The
suggestion made here then is that the term 'Coastal Muruts' be used
in place of 'Sarawak Muruts®, and 'Interior Murute' in place of "Sabah
Muruts', This is probably more meaningful and appropriate - 'Coastal?
because they inhabit the coastal region, though of course not nece-
ssarily along the beaches, This region covers those areas until the
slopes of the mountain ranges. And)'_lnterior‘ because the whole area

1s witiin the Iatesfor Residenay,’’

The writer hes made used of the texm 'Pensiangan Muruts' to -
describe the subjects of study. This is in line with the way im which
the Muruls see themselves, their tendency to link themselves with the
name of the place from which they come from, A specific term 1like
this is probebly betier than the mowe genexal term 'Highland Muputs®

tang-Sindumin district is today also within the Interior
N nttimmre it S Sabehbosens 6-Oulouy {8 & fonjnted

Residency
in the West Coast Residency,
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of which the Pensiangan groups is only a part, or 'Interior Muruts'
which is too general a term since discussion does not include the
Lowland Muruts.

The village of the Pensiangan Muruts most often consist of
only one longhouse. As such the members are usually close kins,
related by blood or through a marriage. Either way, they trace
their relatives from both parents, i.e. bilateral; and despite this
close relationship between the families in the longhouse, the nuclear
family is still the most important unit. Collective activities,
however, are practised, especially when it comes to preparing a
wedding, either on the reception side or on that which has to provide
the brideprice. Expenses incurred for such are too large for a
single family to handle. Also, during a tuba fishing, every family
will join in including those from neighbouring villages. Or when
a visitor comes to visit a longhouse, every family in that longhouse
will provide food for the visitor, even if the latter comes to visit
only one of the families. All this obviously show the feeling of not
only being related to one another but also that of being belonging
to the longhouse, to the community as a whole. Such feelings no
doubt is a factor towards their solidarity - an important factor during
the headhunting days. Also, economically, it lessen the burden of

the individual family in, say, preparing for the wedding or providing
food for the visitor. When one considers that they practise a

subsistance economy, the importance of all this is brought to the
fore. And politically, close relationship among the members ensures
a good choice of who the headman or Metua Nupahon should be, thereby

ensuring a good leadership.

The Pensiangan Muruts with their close network of relationship,
tend to give precedence to males and senior offsprings %o senior wives
over later ones, and also to true offsprings over adopted or step
children, when it comes to the distribution of goods to be inherited.
Thus the daughter receives her share if there is no son, and when
there are many sons, the eldest, gets a larger portion of the goods,
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And similorly, senior wives gets more share of the goods than later
ones, However, this does not mean that inequality prevails in all
aspects, for in the case of possessions obtained individually, each
is the rightful owner of what he or she has obtained through persensl
offorts, In short, the distribution of goods left bty the deceased
tend to glve some share in one way or another to almost evexybody -
from the members of his family to his nearest relatives and gven to
the person who bears the expenses of his fumeral, Of course,
precedence is given to those mearer to the deceased, And the fact
that the Muruts distinguish 4 types of inherited goods (i.e. those
already inherited, obtained by the couple, obtained during marriage,
and obtained individually) ensures that the rightful claimants receive
Mﬂﬂﬁﬂ.“mm"

One vexry prominent - and important - point is no doudbt noted
in the marriage practices of the Pensiengan Muruts, This is the
right of the individual to choose his or her own partner for a marriage.
Yo matter how eligible the suitor is, unless the girl agrees to marsy
him, there will be no question of any marrisge ever taking place,
even if it is the girl's pavents greatest desire to have the suitor
as thelr in-laws, No previows negotiations or engagements node by
both parents will change the situations, In other words, among the
Pensiangan Jauute, marriage is decided by those, two pecple who ave
to be married and not anyboldy else. m-wnmmunn-
thing vhich most other societies (even today) do mot give, but which
the Muruts have uphold and respect even today. According to one
informant this is because the girl will attempt to commit sulcide if
ghe is forced to marzy semeone she does mot like, The logic it seems
i that if the girl dies, the parents lose a daughter, and hence a
possible wealth through the pulut. Therefore, the decision to maryy
is left to hex. '

mm_m-‘wmmmm
generation and more contact with peoples of other communiiies may
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finally bring about the abandomment of infant and even adolescent
betrothal, The Muruts may in future want to become engaged or
married after they have reached 16 years or even older, This is not
impossible, considering that the jars are losing their importance as
brideprice goods, loney may, in the future, be an impertant iftem
in the brideprice requirements, and this the youth would not get withe-
out working, And a bdoy of 12 or 14 years, with little education,
will find 4% Aifficult - if not impossible - to get a jJob. So, the
years he has to spend in school, and more years he has to work may
finally cause him to marry at a much older age than is the practice

today .

Marriage among the Pensiangan Muruts is indeed an expensive
affair, and there are those who prefer to leave Pensisngan and marzy
somewhere else, glven the cliance, However, it might have been noticed
that the 'expensiveness® of the marriage is due to the rising prices
of the jars, and the higher prices of goods in Pensiangan, In other
words, the 'expensiveness' is due to the high prices of the goods
which constitute the pulut. But considering that most of these jars
are inherited goods, the marriage is after all not as expensive as it
looks at first, Also, 1t 15 not necessary that all the pulut be given
at one time, The prospective husband is given the time and opportunity
$o collect the required pulut as he can afford it, thus lessening the
burden of the ‘expensiveness®, Just the same this ‘expensiveness' might
be lessened in future when the Muruts have fully realised the losing
importance of the Jars and see the growing influence of the use of
money snd cash in everylsy dcalings, Change in what constitute the
“mumummmasm '

™is expensive nature of the system, however, indirectly
protects the womenfolk frem 'irresponsible’ husband, Thus, if the
hushand i3 unable to pay the brideprice he could not take his wife
away from her people but has to stay and offers his services to them,



And if he wants to take a second wife, he not only has to worzy
about another 'expensive wedding®, but also about the things he has
to give his first wife and in-lawe as pgmpang. S0, although the
Murut is allowed to marry as many as he wishes, his financial
resources might limit his wife to only one. And cbviously the
structure of the longhouse, and the village for that matter, does
not enable him to keep a mistress,

Parthermore, the fact that every now marriage, whether to a
divorcee oy a widow, requires fresh brideprice may have also limited
the muwiber of wives the Murut man wishes to have, And premapital
gex - and heace a possible illegitamate child - is prevented or at
least discouraged by the impomition of the rule that the responsible
person, if he disagrees in marrying her, should pay not only a fine
of 340,00 (which is not an easy sum to find in Pensiangan) but alse
the full amount of brideprice. And if he agrees, he need not pay
the fine, but he has o pay the full brideprice., This certainly is
a strong enough deteremt for the ‘adventerous' Murut youth to
indulge in *sex before marriage’, In other wonds, the expensiveness
of the marriage is such that implicity it prevents the lMuruts from
activitios which they consider as 'immoral’, Soecial control among
then scems to be very sirong - as seen in what they referred to as

o hambal case.

However, it is of course not without its own disadvantagee,
Thus, given the opportunities, the Murut males may prefer to leave
Pensiangan and marry somewhere else where 1t is cheaper. Also males
from outside Pensiangan may be discouraged from marrying maids fvem
Penaiangan because of this expensiveness, Either way, the Pensiangan
,..,;.unumuummm. . Perhaps 1t is
because of this that polygany is allowed among them, thershy
mwﬂmﬂwnﬁtmmm

wnmarried naide,
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It might also have been noticed that the Pensiangan Muruts do
not have a formal declaration ammowmeing the couple as hushband and
wife - as in the Christian way of saying 'I do', or in the Muslim way
of the Tok Xadhi saying *Aku nikshlan d1kEV.csescssces®tt, 8Cosoces”
and then the groom replying "Aku terime nikahnya ..sesess0tc, otc,,
sssessess”. Rather, what seems to have determined their marriage are
the pulut, 1.0, the brideprice, And what seems to have been said is
something 1ike "Here ave the pulut (or some of the pulut, as the case
may be) you have asked fore So now may I have your daughter? The.
couple are then seated side by side on a vaised part of the sgazian,
while the pulut ave counted and taken note of. After that both sides
break the totolok, followed by days of Sgpal deinking, singing and
dancing to celebmate the occassion, As long as the husband still owes
his pavento-inelaws some pulut, he may one day loses his wife, Her
parents may take her basck, wntil tho remaining pulut are given, But
once tinau is completed, the girl® parents could not take her back
without pessible charges being made by the husband on the grounds of
the girl having committed ‘mungicie Jaki®. If such a divorco takes
place, the pulut have to be returned, thus showing again the detex-
mining aspect of the pulut on the marziage system. After a divoxce
the wife goes back to how folks and her ties with the husband's

people will automatically end,

When & divexce has taken place, the Murut seem to have an
improssive way of settling 1t in the interest of the childwen's
welfare. This is seen in the mle that the father has custody of
the ehildven if they ave still undernged; and if they have already
reachod adolescence, they ave given the choice of following either
the father or the mother, The importance of this kind of settlement
4% that the welfare of the childwen is econtinuously looked after
antil they ave married. The father oould remarry, ihus providing
a continuous matexnal care to the g¢hildren, The mother, however,
would find wemarzying a little more difficult, especially if she is



already 'old', And glving the children the right to choose either
mrent in case of a divorce ensures that they will choose one who
has caved and will cave for them wntil the time when they have a
fandly of thelr own, However, it should be noted here that the
childven ocould visit the other pavent (e.g. the mother, if they
have docided to follow the father) any time they wish, So, eventhough
there has been a divorce, the children can still be in contact with

both pavenis.

The Pensiangan Muruts are today being gradually resettled at
Nebawan wnder the Nabewen Resettlement Scheme of the Sabeh Padi Boardl')
This scheme aims at resettling the entire Murut pepulation of
“ensiangan District who are scatiered in various villages of border
tepritony into Nabawan so that they could be more casily administered
wmmmummmptmwmm. This
way they could become self-supporting members of the community and
eventually contribute to the economy and well b eing of the cowntxy

“IMO

0n entrance $o the Scheme, a family will be provideds=

a) i acre of house lot with a timber house provideds

) 10 acwes of land for pemanent erops;

e) 2 scres of padl landj

4) = certaln amount of cash loans, payable when thelr
1ands ave produstive, Deriod given'is frem 10 - 15 years,

It is clear fyom the above that the Pensiangan Muruts ave really
facing changee, ‘They were the last grouwp of pepulation to receive
i -
Te The Sabah Padi Boaxd is made to handle this by the
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muuunmo(uwm.maﬁommuw);
but within just eix decades, they have lost the original structure
o dhils 3 '"m.(‘l) umuztmmm4~5m-;
it has also but lost the once most important part of the longhouse -
the lansgran, If there is a lapsapan today in a Murut village, it is
uilt separately from the longhouse and iS used only to celebrate
such occassions as the annual famu begar or an official event,

g 2 town as one large lansazan building, but its dilapidated
condition clearly shows that it has not been in use for many yeaws.

However, the longhouse is not the only area which has experienced
some changes, Vith the introduction of the Nabawen Scheme there can
be no doubt that thelr vexy soceial life and organisation will de
rfocted., In short the vexy existence of the Pensiangan Muzute will
fosl the changes brought about by the Scheme. To what extent the
writer can only be speculative. The scheme is only a fow years old
and therefore its impact will not be clearly seen until the next half
a decade o 80. Also, it is intervesting to note that just ss there
aaiilt tant flow of Pensiangan lMuruts leaving for Nabawan, there
soems to be at the same time a constant flow of them eoming beck
%o Pensiangan! S0, it is unlikely that Pensiangan will be completely
u‘_‘ﬂ).mm.,mm-mtmummn
intain thoir tzaditions, And if the State Government carries out
po ) project of Haking s road linking Pensiangan to Tomani

ST

P! nn“mwum.uﬁmwu
each house.

‘ ; mmmtuuuwm
20 I W s infomed that the aduinistzation will also’

hwum.



near Tenom and to Nerotal near Tawau, ') ‘then 1t 1s possible that
the Murute will be reluctant to move to labawan, This means a
division of the Murut population. Those who preferred to stay might
hold more strongly to their traditional customs and way of 1life,

and among them change will de a slow and gradual process, On the
other hand, those who preferred to make Nabawan their permanent home
will find themselves in a society which places importance to cash,
to money rather than their $iluan or binukul jars., True Nabawan
would still be mainly populated by the Muruts, but their economic
struoture is such that they could mo longer hold onto the wvaluss of
their jars, They oould not pay their loans with them, and it will
not be jars that they will get on selling the producte of their lands,
And 8o we find jers losing its importance, except perhaps as $apai
containers, As part of the bwideprice goods, Jars will bde replaced by
cash or such up-to-date lwxuries like radio sets or even television
sots, As a whole, the writer believes that among the Pensiangan
Iuruts changes ooour namely upen the already mentioned longhouse
structure, and within their marriage system, Chief factors leading
to these are, the writer holds, the Nabawan Scheme (which gives them
access to areas outside their all-Murut éommunity) and Islam (which
the United Sabah Islamic Association or USIA has spread among them
and leaving its mark), Of course factors like education and mobility
are also important causes but these are provided by the scheme and seo
should not be sepavreted from it, Perhaps the impact is not felt o
seen among the present older generation, but there can be no doubt
that the younger generation will be moving towards a world vexry much
different fyrom what their parents or grandparents have experienced.

If USIA is successful in its efforts - apart from just converting
the Muxuts into luslims - then the posaibility of the latter abandon-
ing a great deal of their marriage customs will be great, One of
those obvious things likely to be abandoned is their rather expensive

1. Nalsysian Dusiness, October 1973, pg. 9
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marriage in the form of brideprice goods, Islam might lead to the
Muruts to what other lMuslim commmities practice: a marriage through
a standaxrd mosialmin. Perhaps even the foxm of the wedding itself
will changed, In Sarawak we s0¢ more and moxe of the younger Iban
generation fomming a traditional wedding after or before the 'modern’
mm") Similarly, smong the younger lumrut genexation,
weddings might both be in the usual traditional way and a modified
version of a Muslin wedding, or perhaps even only the latter,(2)

So, it can be seen hexre - as far as the Penaiangan Mumuts are
concerned - that the future of the Muruts will be detexmmined by the
success ex failure of the Nabewan Scheme in passing emte them now
skills and make them a self-supporting commmity so that not cnly
will they bring their own development and betterment but also that of
the cowntxy as a whole, laying an important zole as an agent of
change $00 is USIA's efforts in establishing Islam among them, USIA
have been succeseful in converiing thousands of the Pensiangan Murute
in 1970, but how fer is it successful in making them be truly in-
fluvenced by Islan? The answer 13 yet o be seen, for although USIA
have sent religlous teachers to femth in the schools there (in
Pansiangan, Nabawan and these in Sapulet), and although there is a
mosque in Pensiangan (and 2 1ikely ome too at Nabawan in the futuve),
it is clearly seen that the Mwmtis still practise and believe in
their trnditional custons, |

24 ‘m.unuuuwhnhutm
rm-—nv. The offect of 'modemnisation®
”O

1. Unlike the Murubs,though, the Ibans have not lost their
traditional longhouse atmosphere :



There have been no recent studies on the Pensiangan lwruts
and marriage pattems, Barly this year (1973) a Japanese wnder-
graduate 4id make a study of their economy in considerable detail.
mmwumwhmomuunmw
core of her research, But her work L{s unlikely to be xead YW us
here, So, what is needed in future are studies relating to their
custons in 80 far as they are relovant to an wnlerstanding of the
other aspocts of their society like thelr economy and socio-political
organisation, Thus, for example, a stuly can be made of thelr
kinship end merrisge systems from the point of view of thelr economy
and socio-political organisation, rather than jJust studying them
from the antropholigical sort of view, GSuch studles are the writer
believes expecially needed now that a greater mumber of the Pensisngan
Muruts have moved to Nabawan, and that USIA is putting more efforts
to establish Islan znong them, Tho weiter thinks that a study
concemning the impact of these two - the Scheme and Islam through
USIA's efforts - iz a valuable area for future researchers,

The writer also suggest for a future research to be done on the
histoxy of the liurut population and as awhole $racing their (or
at least that of their 'forefathers®) eorliest migration trends and
development, @8 has been done on the Ibans of Sarawak, They have
always regaxded themselves native to the place which they are ine
‘habiting, but histomy'!) showed that they ave ihe possible descenlents
of a late migration of people from either the Philippines in the -
north of Indenesia in the south, or direct from mainland Asia.
There have been two versioms an the route of migmation of the Murut
population in Bast Malaysia, One is that they fizet inhabit the

I T T T M A ol R Boamon™ V-

1. See footnote Chapter One, page O of the present study.



interior regions of the comntzy (thus supporting the view that
they have come from Indonesia in the south), and then moving towards
the coastal region where the Lun Dayes and Sevawak's Coastal
Muruts can be found today. Another version is that they first
settled on the coasts and then moved inwamds into the Interior (thus
supporting the view that they come from mainland Asia or the
Phillippines - but in the case of the latter, it 1= interesting

to note that there is no Muxut district or area in the north of
Sabah, though situated closest to the Philippines), HEither way &
study to find out how come the Coastal Muruts differ distinetly

in both language and in customs from the Interior Muruts, and yet
come under the temm ‘Muut' offers a good area for stuly., This
mmmynm.mumm.m-udm
confusing usage of the term *Murut®,



The writer has managed to collect from various sources only four
legends concemning the Murut versions on the ereation of this world's
population, Of these, two come from the Pensiangan, one from the
Timugons (a lowland Murut group in Sabah), and one from a Lawas Murut
(4.2. of the coastal Murut in Sarawak which is akin %o Sabah's
Lun Dayes).

The Pensiongan versions do not mention on how the first two
people were ereated , but they agreed on three points, via., (a) that
the first two people were a brother and sister; (b) that there was
a great floods end (e) that the idea to have sex was after the
brother (in both cases amm)hmnntvomdnu)m.
And in the eage of the story told by Pamiang, it also agrees in Gue pont
with the story of Haji CGoh conceming the forefathers of the Pensiangan
Muruts « that & dog or a dog-like figure was the result of the unien
between the brother and sister,

The Pensiangan versions also agree with the Timugon version in
that there was in the begimning a great flood which destroyed everything,

1« A lizaxd is of course not an smimal in its proper sense, but like
either, So, as opposed to these
and other such animals of the



However, unlike the fomer versions, the latter has it that the first
two pecple were not related,

The Timugon version, however, agrees with the Lawas veraion
which speaks of Man having boen created frem clay,

' Lesmds of Creshim S Penslonasn "

a) (As teld %o Mr, Babgneau by Temandol of Tagul),

In the beginning of things there was a great flood which
a.mmmulm.uummmmomn.
a gi¥l and her younger brother, mwmm-tmm
with his blowpipe, um»m-um,mmmm
1izards (bengaveng) mating, A new desive was awakened in him and he
retumed to his sister, end for days was silent, vefusing to eat,
The girl grew ooncemned and asked him what he wanted, He pointed,

*Is 1t my skirt you want®"

*i 1ittle more (sikit lagl),” he answered,

"Ts 1t my belt?"

"A little moxe,"

"Is 1t my navel?"

"A 11%tle move,"

"Fell,” sefd the girl, when she understood,
"since you cannot eat ond I m worrled sbout you[may; but you must
wly protind,¥

1, Taken fwem Rutter, The Pagans of North Bomeo, pg. 248 - 249,
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The boy agreeland did as she told him, But while ne was
'pretending', a wasp came and sting him from behind, He gave a jump
forward from the middle seevcscssces The result was that twine were
bom, and that is the origin of the present human race,

"But that," the narrator observed,” is a long time ago,."
»)  (is to2d vy Pamtang'!))

After the flood these remained only a woman and her
younger brother, The latter went hunting, saw 2 squirrels (basing)
mating, This affected him very strangely, and he went home and
asked his sister vhat it meant, She immediately told him,

"Is it pleasant (amis)?” he asked
"Quite pleasant," she replied, and he found she was right,

The result of the wnion was a dog.

2. The Timwson Vevsion of Creation(®)

The Timungon ereation myth commences with a great flood
which destroys the whole of humanity, except for one man, He survives
by elimbing a miraculous coconut tree which grows tall as the water
rise, On three occassions, after the waters have started receding,
he throws dom a coconut to see whether the earth is dry enough for
him to climb down, The first two coconuts sink into the mud, but the

1+« The same Haji Osman Pamiang, one of my infommants
2, Prentice, op, eit. pg. 8

1)



third bounces and rolls away, so he descends. He then meets a
supernatural being in the form of a woman disfigured by ringworm.
She tells him that they are the only two people on earth and suggests
that they marry in order to revive the human race. However, repelled
by her ringworm and not believing that the rest of mankind is dead,
the man leaves her to search for his friends, In his absence, the
woman makes a doll in her image (but without the ringworm), using
¢lay for the flesh and bamboo for the bones, She then chews a
betelnut and spits the red juice over the doll, which comes %o life
as a beautiful maiden. She then returns to heaven just as the man
mmm'mmumm He falls in love with the
Wﬁotmiummmddm-\lm
her., As their children grow up, he sends them off in pairs to
establish new settlement and thus the world is repopulated.
[ Prentice, 1969bs 415 - 429)(V 7,

This legend explains why mankind is subject to sickness and
desth, Had the mythical hero followed the woman's advice, man would
now by immortal, becaust of his supernatural ancestry. However, as
a result of man's own foolishness, his body is made of clay, and
must revert to clay when he dies.

- it -ty
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(1)
3.  RaagDungo: A Murut Story of Creation

(As told by Bigar Anak Beboi, B.E.M. - who in tum was
told by an old Murut at Lawas, Mr, Bigar is a land Dayak who speaks
both Murut and English fluently,)

In the beginning the world was empty and the earth flat,
It was as flat as a football field from side to side, for there was
no river, streams, mountains or hills to make it wneven, The sm
vwas made to rule the day, the stars and moon to rule the night,
After the world was made, only trees, grass, and other plants grew
on the face of the earth, No creeping or living things were yet
mades The world was quiet and lonely,

One day God came down to earth, He took some clay and made
1% into dolls of various forms, sizes and shapes - one male and
one female of each kind, He then told them o dreathe, move, and
walk, Good,clean clay became kind and gentle creatures, but those
made of bad and dirty clay became wild, dangerous and poisonous,

lastly, God made one man, He made him from the best and

purest clay, He breathed on him, The man began to live, move and
walk, God called him Rang Dungo, Which means the father of natioms,

e

te Bk £ 2o Susmeak e Joupal, Yol VIT, o 7
("M. . B 1956, pg. 205 - 207,



N
Rom[thopwnotthlnnng. He made him to rule over all the

creatures on earth, They know no hunger, for the fruits from various
trees were plentiful enough to feed on all the year round.

Rang Dungo was happy to live, sleep, play and eat together with
a1l the kind and gentle creatures, But those which were wild and
dangerous began to move away and live separately. All the kind and
gentle creatures hated them, for they lived and fed on flesh, Many

Presently Rang Dungo began to get tired of living with all these
ereatures for everyone had its own mate to live and play with , while
he had none., He longed to live and play with a mate of his kind,
Day after day he became sadder, So one day he laft the others %o
roan over the place, seeking for something - although he did not
particularly know what to look for.

When God saw him in such circumstances he pitied him, He then
told him o go to a mountain, the only mountain that existed at
that time, ’

Rang Dungo obeyed the command. After walking for many days .
he came to the foot of the mowntain, This mountain was a very high,
solid rock, He saw on the top, a white and shining egg. It was as
bright as a sun, It was called "Teror Cho" which means "the egg of
the sun", The egg was as big as Rang Dungo's head,

Rang Dungo took a pole and poked the egg. But bdefore the pole
touched the egg, it was bumt, He took another, but it also was
burnt by the heat from the egz. He tried many poles, dut all were
useless, Finally he despairedand gave it up. Then God pitied him, .
He told him to fetch a banana tree and put it at the end of the pole,
then poke,



The banana tree contained some water and could not easily be
burnt. Rang Dungo followed the advice of God and was at last
successful. When the pole touched the egg, it rolled down from the
top of the mountain to the ground near his feet. Rang Dungo picked
it uwp and examined it. It was transparenty 4t could be looked into
very clearly. There were many white, dlack, wown, and dark colours
or people in 1t, They were all tiny. Rang Dungo took the egg with
him, At night he slept with it, During the day he carried it with
his hand, One night while Rang Dungo was asleep, the egg broke,
A yourg and beautiful girl came out from it, When he woke up he
found the egg was gone and a girl was sleeping at his side instead,
He was vexy happy indeed to find her there,

They slept and played together, were happy and contented,
They became husband and wife,

As years went by they had many childvren, But as soon as one
was born, he disappeared; none lived with them, Rang Dungo was very
unhappy and annoyed by this. He began to dig the earth, and made a
very long diteh, thinking it might save his children from further
disappearance, Where he dug became rivers and streams, mountains
and hills, While he was digging, many people came out from the
holes, They were white, brown and dark, They were males and females.
Each of them talked a different language.

Rang Dungo Could not understand what they were talking about.
He was vexry annoyed with thep; =0 he cast them into the sea. OSome
drifted far out into the seaj these became Ruropean, Chinese, Indian
and other races of distant lands. Some were stranded on the sea
beach nearbys; they became Muruts, Tagals, Kelahits, Sea Dayaks,
Dusuns and various other Bornec people.



There was one white man who live with the dark people. He
brought them to live near a foot of a very high mountain, This
nowntain was Batu lawi, of solid zeeks(?) mese were many holes
inside it where they all lived,

They fought with many kinds of people beyond the sea., This
vhite man taught them to make swords, spears and other useful
instrunents to use, He taught them %o plant rice and to hunt
animals for food, As years went by, they increased and spread all
over the world,

1¢ 6,650 feot, some 80 miles south of Lawas, bordering Fourth and
Pifth Divisions, Sarawak,



Their omemism or kapio is mainly related to sound, and
importance is placed more on the repition of calls rather than their
position and directions, or other movement., Generally, odd numbexr
calls are considered bad omens, wvhile even number calls are good omes.

Important omen Mxds include the kisl and the mengapi
(veiated to sickness), the blantil (for cuts, wounds, or fatal
bleeding), the gshap (in comnection with joumaeys), and the munur
(also for joumays),

Omen animals are the roe-deer, mouse-deer, and a variety
of maakes, From the insect world are included the scorpion and
centipede. Should any of these actually cross the Murut's path while
on a journey, it is a most serious matter and he must postpone the
Joummey until four days have passed, If, however, the omen animal
does not oross his path, then he may sit down, light a five, have a
smoke, and after that continue his jowrney, This is the explanation
given to the custom of the Mwruts lighting a fire whenever a halt,
is made upon the read.

If a deer is seen bdefore it bavks, this is a lucky signj
otherwise, it foretells disaster,

1« Obviously many of these folklores are no more practised ox
believed today.



2,  Bellef in Auguxy

The Muruts hold that the secret of the future may be
learned from the liver of the pig.'!) Before any actiem of impertance
is undertaken by a village commmity, it is customary to slaughter
a pig, and in headhunting times one was killed for every two men
engaged upon & raid; the combatant daathed in the blood and the
carcass was then cut open for the headman to inspect ites liver. If
the liver was marked with deep lines it was considered to foretell
a misfortune; if it contained hollows one of the party at least
would die; if diseased, the worriors would be wounded; if flshby
their bodies would be sluggish and inert vhen the time come for
action, But if the liver was fimm, and red and wnblemished, it
portended nothing bu} success, If a favourable liver was not
Ma:m,mmnmnmmmmnm
observed, and if these also foretold disaster, the enterprise was
abandoned ,

3o Belief in Dresms
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on the night just before a raid is to be made; On the other hand,
to drean of running after and catching a pretty girl means that good
fortune is close at hand,

4.  Dellef ip Bvil Spirits

Iike most people, the Muruts too believe in a host of
evil spirits which control their daily life. There is never a
strange tree or hill or rock which is not the habitation of some evil
spirits, visible or invisible. And so to guard against them, every
household has its family charm; and most individuals would have an
amulet of some sort with them,

5.  Belief in a Medioine-tian(')

Among the Pensiangan Muruts the medicine-man is known as
Iugehon, Usually this lumeahon is a weman.

Before becoming a lumshon, she will received a dream,
in which she is told by a vision of man $o take a certain stone or
stick from a particular place. Incanting certain 'magic formulae*
this stone or stick will be able to cure any sickness.
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e werkel
hw.pmm.ﬁonhnmn-n
called Tilung who is an expert Jumghon. It is sald that before
becoming one she had a drean in which visions of ten figures came te
her one by one, and cach of these told her how to cure a cexrtain
disease, Whenever she wants their help she will call them Yy beating

a ﬂl“o

6.  Rallef in Relncamations

The Muruts believe that there is life after death, They
believe that at death the dead person's spirit will depart fom the
body and has a 1life thereafter,

The hame of the departed spirit is believed to be on
the slopes of Mountains Mulundayoh and intulai. Mount Antulal or Mi,
muﬁummnwmmuumwm
1ife s easier and food is plenty. Hewe in Mt, Awu (M6, of Ghosts)
the spirit 15 dom again wntil, after seven such reinogmations, it
finally becomes the Oreng Tua (or Headmen) of the World, sbsorbing
everyone and everything,



ASTEDIX C3 _On Death and Purisl

Msmhmmmimﬂn)ntwtm”nld
the house and call uwpan his name, in the hope of induecing his
spirit €6 remain in the body.

The beating of gongs and the wailing of women is the customary
mode of announcing that a death has taken place. mmh
washed and dressed in its finest bDefore interment.

Normally, interment in the jar takes place 2 days after death,
A man during his lifetime may express a desire to be buried in a
particular jar and his wish would be respected. The jar is cavefully
broken at the neck to allow the coxpse to be placed inside, doubled
up, and is then closed with a wooden 1lid, and sealed with a cexrtain
gum of a tree, This gum 4s Imown @s litgk, Clay is then placed over
the whole 1id, after which a small lamp is lighted so as to frighten
away eny evil spirits, This burial jar is called bapgksalen, and is
elaborately decorated with a carving and beads, :

Relatives of the dead person will have to observe certain taboos,
like nobody is fo wear nice clothings or go outside the village.
People from other villages are also not allowed to visit the villages
if they do because of an urgent or important matter, then they have
%o make sure that they do not wear nice clothings, and should leave
the village 2¢ soon as their mission is done, This 4aboo porioed lasts
for four days, at the end of which the Jar will be brought to the
burial ground (kmown as labangen)



Diguge 5 3 A MURUR BURTAL JAR ( BANGEALAD)

This jar 1= plaged in a small, raised house decorated with banners
or kipol snd paintings, At the end of one or two years, the jar is
removed from the house and buried in the ground underneath it,



However, according to Haji Pamiang, there are some who
do not practice this jar burial custom, He, for one, does not, even
before becoming a Muslim, he says. In this case, the body is
placed in a hollowed trunk (which is halved). This coffin called
cemiang is then buried,

m“) mentioned that after a year or so, this coffin
is taken from the grave and opened, The remains, are then placed
in a jar and buried again, Haji Pamiang, did not however mentioned
this,
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This is of course a Malay expression, meaning 'Brideprice unto
death, This refers to the customaxy continual payments by the
woman's husband $o his parents-in-laws, As long as the marriage
lasts, the son-in-law has to abide to this practice, whether he
likes it ox not, An account, however, is kept of all such payments,

Thus, if for example the wife's people lack something, the
son-in-law is approached to supply it. And the lattexr who is now
a nember of the family has to do so, However, he may refuse if he
cannot spare the article, but he mmst give something else in its place.

Most of my informants said of this as "mmu-w.
and sounded vexry wnhappy about it. The most they can do is= not to let
the parents-in~law lay their sight on any possession that the latter
might have a fancy on -~ i.,e, by hiding these articles!

Haji Pamiang did not agree that this practice is 'Berian sampai
mati', He said that actually the parents-in-law too has to give
something in return. According to him it is just a process of
exchanging belangings and helping each other; only thing is that
while the parents-in-law could ask for and take anything from the
son-in-law, the latter could not do the same to his paremts-in-law,
So if the mrents-in-law saw and liked the radio transistor the
son-in-law has just bought, he will ask for it in exchange perhaps
for a fighting cock or a certain amount of padi. The son-in-law
has to comply to this arrangement. It im because there is an
exchange of goods that Haji Pamiang dismissed the idea of 'Berian
sampal mati', The radio transistor could not be considered as the
brideprice or even part of it. Although heavier on one side - i.e,
the sen-in-law - it is in a way a mutual agreement,

84



In whatever way this practice is interpreted, custom or a
sense of shame prevents it from being abused excessively.

According to Sgt, Thibaw, members of the groom's party will
have to pay - except for those things prepared and set out on the
sangian - everything put out by the bride's side, and which they
wish to take or eat. Thus, for example, before entering the
bride's house, they have to pay for any food or article, placed
&t or near the door. Payment may be in kind or cash, but is seldom
& big sum. This prectice is only done on the first day of tinau
and b dore the merrymeking is begun,

M.’f‘\\‘f% ' .
Nome of |k other informants of such a practice, and
since no record of it can be o 1t is better to leave

1% oul of discussion,



APERDIX E 3 TIAU - A Feast in xespect of the spirits of a
new _house

When a new house is occupied, all families occupying it will
hold a feast lasting from 2 to 3 days. This feast is called Ilau
and is held to pay respects to the spirits of the house, so that
no misfortune will come to the families giving the feast,

It is also an opportunity to thank those people who have been
asked to help towards the building of the house. They are not paid
in cash or in kind; so when the house is completed, a feast is
thrown in appreciation for the help given,

songs sung., There will also be cock fightings. And with small
sharp blades tied to the legs of the fighting birds, there is
usually a lot of foed to eat! :

This feast may take place weeks or even months after the house

ummmx,muummm
can afford it, DBut it is never skipped,



The Sapulot Murute speak a *language’ reaching from Loembis,
fifteen days walk southward into Kalimentan over some of the roughest
going in Borneo, or north to Keningau in Sabah which from Bigor is
seven to eight days walk., But these people did not wuntil Buropean
times, consider themselves in any sense or shape as one group. The
British made them more so, There was no previous wide conceptions
of tribe or race; the use of a broad term like lauuts isnow
accepted as an external classification, In discussion, the Native
Chief Lindung (now Haji Abdul Rshim Lindung): (1) wejected any
special significence for the off-repeated sub-temm Tagal or any
other such term, pointing out that the Tagul (not Tagel) is a small
tributary above Pensiangan, of no special significence and in mneo
way a centre or nexus of any large or small group; (4i) suggested,
that the "proper" term for his "people” would be Jlun (*lun) Kirens,
which aimply means "men (of the) hills,” But vhen we referred this
discuseion back to the old man, Tinon, he rejected (11) as flatly
as his son had (1), There was never any feeling of or fornmla for
any wide hill or other people, he stressed. The enly classification
meaningful to him was by river, He listed as relevant (a) Dun
Salio, broadly the Pensiangan people, and named from a small river
near therey (b) Ilun Talankal, from close to the present Sapulot

1. Tom Harrisson , "Bthnological Notes on the Muruts of the Sapulot
River, Sabah", JMBRAS. Vol. 70, Paxt 1, 1967. July pg. 112,



government station, where the Sapulot River joins the Sambakong
(flowing into Kalimentan), in this stretch called Talankad
(elsowhare Nabawan)s and (o) Idun.Sepulet, the people now living
up that river - opce over 20 large and now 6 smallish lenghouses,
including his present home, Diger,
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