ABSTRAK

Pemikiran Islam dalam karya Joesoef Sou‘yb merupakan kesinambungan
daripada pemikiran Islam yang pernah berkembang sejak (aliran Mu'tazilah), Syeikh
‘Abdul Wahhab, Jamaluddin al-Afghani, Syeikh Muhammad ‘Abduh serta murid

beliau Muhammad Rasyid Rida.

Idea rasional Mu‘tazilah, idea reformis atau tajdid sebagai ciri pemikir ulama
saldf yang dibawa oleh ‘Abdul Wahab serta idea reformis -modenis seperti dibawa
oleh Jamaluddin al- Afghani, ‘Abduh dan murid beliau Rasyid Rida, semuanya telah

mendapat tempat dalam pemikiran Joesoef secara saling melengkapi.

x_

Sukar ditemukan  pemikiran Joesoef hala ke mana gai

pemikiran tokoh-tokoh ulama tersebut. Sebab Joesocf kelihatan belum memiliki
keahlian di bidang tertentu Beliau hanya memiliki minat untuk mengkaji suatu
perkara, kemudiannya beliau berusaha mendapatkan jawapan tentangnya, sehingga
beliau memahami perkara itu. Bukti tersebut nampak daripada tema pemikiran beliau
yang antara satu sama lain jauh berbeza. Contohnya antara masalah hukum dengan

masalah teologi. Namun demikian secara umum pemikiran beliau tidak bercangah

satu sama lain, kerana masing i selalu yokong idea pemikirannya yang

bercorak rasional, reformis, dan modenis.

Penggabungan ketiga corak pemikiran tersebut iaitu rasionalis Mu‘tazilah,

reformis atau tajdid Muhammad ‘Abdul Wahhab dan reformis- modenis Jamaluddin
i



dan ‘Abdiih telah membawa pemikiran Joesoef kepada posisi di mana terdapat pihak
tertentu mempermasalahkan pemikirannya. Juga ada pihak tertentu lainnya yang
menilai pemikiran beliau sebagai neo-Mu‘tazilah dan terpengaruh pemikiran sarjana
orientalis Kristian. Bahkan ada pihak yang lebih jauh lagi menilai pemikiran beliau

sebagai pembawa fikiran sesat.

Bagaimanapun hasill penyelidikan penulis telah mendapati, bahwa beliau
semamnganya terpengaruh dengan pemikiran rasionalis Mu‘tailah. Tetapi hanya pada
metode berfikir rasional dan sikap sangat kritisnya Mu'tazilah terhadap hadis.
Sedangkan daripada sarjana orientalis Barat Kristian, beliau hanyalah mengambil
hasil-hasil penyelidikan mareka yang memiliki nilai ilmiah dan relevan atau sesuai
dengan isyarat-isyarat al- Qur ‘an dan hadis. Perkara ini terbukti daripada hujah beliau
tentang ‘Isa al-Masih telah wafat, berdasarkan bukti-bukti penemuan kubur Nabi ‘Isa
dan ibunya Maryam oleh ahli arkeologi Barat Kristian. Juga dalam membuktikan
Adam bukan manusia pertama di bumi berdasarkan hasil penemuan orientalis Barat

Kristian yang telah menjumpai tulang belulang sejenis ia ratusan tahun sebelum

Adam diciptakan oleh Allah s.w.t.

Dalam bidang pemikiran dalam aspek hukum, beliau nampaknya lebih banyak
dipengaruhi olch cara berfikir ulama-ulama reformis dan modenis, seperti ‘Abduh dan
pengikut-pengikut beliau. Perkara ini nampak jelas daripada pendapat beliau yang

menyatakan interest atau faedah bank tidak termasuk dalam riba yang diharamkan



oleh Allah. Sebab asal usul pengharaman riba itu tidak kena mengena dengan praktik-

praktik inferest dalam bank-bank konvensional.

Juga dalam perkara aurat wanita Muslimah dan perkara-perkara yang

berkaitan dengan k lak ia atau yangkut hak ia berhadapan
dengan hukum Allah, prinsip asas hukum Islam al-masalih al-mursalah selalu
menjadi neraca bagi beliau dalam menetapkan hukum. Demikian juga dalam perkaran
menyangkut akidah, jalan fikiran Mu‘tazilah, Syeikh Muhammad ‘Abduh, nampaknya
menjadi jalan fikiran beliau. Seperti dalam menerima firman Allah yang gat i dan
hadis mutawatir sahaja dalam menetapkan sesuatu itu akidah atau bukan. Beliau
menolak sesuatu keyakinan (meskipun telah diterima awam) yang tidak ditetapkan
oleh ayat-ayat yang gat i dan hadis mutawatir dan menolak mengkaitkannya dengan

akidah perkara-perkara yang tidak berdasarkan nas tersebut.

Oleh itu, beliau menolak kepercayaan terhadap ‘Isa al-Masih masih hidup dan
akan muncul ke dunia menjelang kiamat scbagai perkara yang termasuk dalam
akidah dan lain-lain. Sebab perkara-perkara terscbut tidak merujuk kepada sumber
yang gat i dan mutawatir. Hasil kajian mendapati tidak adanya percanggahan di
antara pemikiran-pemikiran beliau seperti dijelaskan di atas dengan pemikiran yang

beteraskan akidah Tlam yang bersumberkan al-Qur ‘an dan al-Sunnah.



ABSTRACT

Islamic thought in the works of Joesoef Sou‘yb is a continuation of Islamic
thought which have ever developed since the Mu'tazilite, Syeikh Muhammad bin
‘Abdul Wahhab and Syeih Jamaluddin al- Afghani, Syeikh Muhammad ‘Abduh with
his disciple Muhammad Rasyid Rida. His thought is a combination of Mu'tazilite
rationalism, Syeikh ‘Abdul Wahab’s spirit of reformism one of the signal thought
salaf and Muhammad ‘Abduh’s Islamic reformism-modernism. All ideas have taken

place in Joesoef's thought completely.

The main reason for such difficult identification is mainly due to the fact that
Joesoef has inadequate relevant knowledge to the issues discussed by him. His
interest is only to investigate certain issues so that he can properly understand them.
This is clearly evinced from the themes of thought that have deepened so far in his
works, are totally different from one to another. For instance, he has various themes
of thought while discussing the legal issues and theology. Moreover, it does not
mean that his thought contradicts to each other. His idea on those issues always

reflected his rationalism, is/ah, and modernism.

It is due to the nature of his thought, which combines together three distinct
patterns of Islamic thought that people have come to question him. Partly, it is
because of his irrelevant educational background to the issues discussed. Some

claims that his thought represented a neo-modemist and his thought has been



inspired by Christian orientalists, and some even have gone so far as to accuse him

as the bearer of deviated teachings

In his thought on religious matters especially in responding to the issues on
Hadith which are not in harmony with the Holy a/-Qur ‘an and reasons, this paper
finds that he only adopted a critical method of Mu‘tazilite. Meanwhile, from the
western orientalists, he only referred to the scientific empirical evidences, which are
relevant to the indication of nas. For example, his claimed that ‘Tsa al-masih has died
pertaining to the finding of ‘Isa al-masih and his mother’s grave by the western
Christian archeologist. Furthermore, in proving his claim that Adam and Eve were
not the first men and women in this world, he argued with the finding of hundred-
year human-typed skeleton by the Christian orientalists before Adam was created by

Allah s.w.t.

On legal aspect, he seems mostly affected by the modernist ulama thinkers
like ‘Abduh and his followers. This can be easily identified from his saying that an
interest or bank benefit is not a riba, which is prohibited by Allah s.w.t. His reason is
simply because the origin of riba, prohibition is not applicable to the practices of

interest by today’s conventional banks.

In discussing the issues of women genitals (aurat), vasectomy and tubectomy,

public interest, and the right on man in the eyes of Allah s.w.t, the principles of al-

masalih mursalah have always b his main refe e. M hile, he seems to

follow the thoughts of Syeikh Mul d ‘Abduh while focusing on the issues of
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belief (akidah). To him, the categorization of belief (akidah) and non-belief (non-
akidah) issues is only due to nas gat T and hadith mutawatir. Tt is not a belief (even
though has been accepted by majority) if it is not regulated by nas gati  and hadith
mutawatir. For instance, his rejection to the belief of resurgence of ‘Tsa al-Masih
near the day after is simply because these issues were not regulated by the above
sources. Finally, the paper also finds that there were no contradictions among his

themes of thought, which is based on the Islamic beliefs, al-Qur ‘an and Sunnah.
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