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ABSTRACT

The main aim of this thesis is to undertake a comparative study of Christian and
Muslim understandings of the “eternal tree” (shajarat al-khuld) mentioned both in
the Bible and the Qur’an. For the purpose of this study, we have chosen two
Christians scholars who represent Christian views on the eternal tree. These were
St. Augustine (354-430AD) and St. Thomas Aquinas (1225-1274AD). We have
also chosen two Muslim interpreters of the Qur’an who represent Muslim views
on the tree, Imam al-Qurtubi (d.671H/1273) and Imam Sayyid al-Qutb (1906-
1966). The choice of these four thinkers is arbitrary apart from the fact that their
exegesis had been famous and influential. Their interpretations may also be

regarded as traditional.

In an effort to discuss the opinions of the four scholars on the meanings of

shajarat al-khuld, we have referred to their d books, Confessions and
The City of God by Saint Augustine, al-Jami’ li Ahkam al-Qur’an the Qur’anic
exegesis (al-tafsi) of Imam al-Qurtubi, Summa Theologiae by Saint Thomas
Aquinas and F7 Zldl al-Qur’an the Qur’anic exegesis (al-tafsir) of Imam Sayyid

Qutb. These primary sources are complemented by various secondary sources.

The thesis is organized into an Introduction, Six Chapters and a Conclusion. The
Introduction outlines the objectives, methodology and significance of our study.
The First Chapter explores Christian and Muslim methodological approaches to
the interpretation of the sacred texts with a view of clarifying the religious

background for understanding the eternal tree in the two traditions.
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Chapter Two discusses the creation of man as the backg to g

the eternal tree, including “the beginnings” of Adam and as taught in the Bible
and the Qur'an. This study then explores the meanings of the term shajarat al-

khuld in relation to creation of man.

In Chapter Three, we explain the symbolic meanings of the tree as understood by

the four think These boli i of the tree refer primarily to

Y

knowledge, sexual desire, impurity and tribulation. Each of these meanings is

discussed in details in the next three chapters (Four to Six).

This study concluded with a summary of the similarities between the four thinkers

on their understandings of the eternal tree as well as their differences. Based on

these views we draw the y lusi garding Christian and Islamic

teachings on this important idea.

vi



ABSTRAK

Matlamat utama tesis ini adalah untuk jalankan kajian perbandi tentang
pemahaman Kristian dan Islam berhubung “"pohon khuldi" yang disebut di dalam
Bible dan al-Qur'an. Untuk mencapai tujuan tersebut, kajian ini telah memilih dua
(2) orang sarjana Kristian yang mewakili pandangan Kristian terhadap "pohon
khuldi". Sarjana-sarjana ini adalah St. Augustine (354-430M) dan St. Thomas
Aquinas (1225-1274M). Kajian turut memilih dua (2) tokoh ahli tafsir muslim
(mufassir) iaitu Imam al-Qurtubi (m. 671H/1273M) dan Imam Sayyid Qutb
(1906-1966M) mewakili pandangan Islam terhadap pohon yang dimaksudkan.
Antara alasan pemilihan empat (4) sarjana pemikir tersebut adalah kerana
takwilan dan tafsiran mereka yang amat terkenal dan berpengaruh. Tafsiran

mereka juga boleh dianggap tradisional.

Dalam usaha untuk membincangkan pendapat empat (4) orang sarjana tersebut
tentang pengertian dan maksud "pohon khuldi", kajian ini merujuk karya-karya
mereka yang terkenal; Confessions dan The City of God oleh St. Augustine, al-
Jami' li Ahkam al-Qur'an (sebuah karya tafsir) oleh Imam al-Qurtubi, Summa
Theologiae oleh St. Thomas Aquinas dan F7 Zla al-Qur'an (sebuah karya tafsir)
oleh Imam Sayyid Qutb. Sumber-sumber utama yang dinyatakan ini turut
dilengkapi oleh sumber-sumber lain.

Tinnti hah

Tesis ini disusun puti t

o
o)

hul Enam Bab dan

Kesimpul, Bahagi. P lan/Pendahul menggariskan  objektif,

metodologi/kaedah dan kepentingan kajian ini. Bab Pertama meneroka



pendekatan metodologi/kaedah Kristian dan Islam tentang tafsiran teks-teks suci
dengan menjelaskan latarbelakang agama untuk memahami "pohon khuldi" dalam
kedua-dua agama ini.

Bab Dua bi k i ia sebagai latarbelakang untuk

& P P

memahami "pohon khuldi", termasuk “permulaan" Adam yang dinyatakan di

dalam Bible dan al-Qur'an. Kajian ini } dianny k ksud istilah

"pohon khuldi" dan hubungannya dengan penciptaan manusia.

Dalam Bab Tiga, kajian ini jelask ksud simbolik “pohon khuldi"

menurut pemahaman empat (4) tokoh pemikir tersebut. Maksud simbolik pohon
ini  merujuk terutamanya kepada ‘"pengetahuan", ‘"keinginan seksual",

"ketidaktulenan" / "ketidaksucian" dan "k " / "tribulasi". Setiap maksud

tersebut akan dibincangkan secara terperinci dalam tiga bab seterusnya (Bab

Empat hingga Bab Enam)

Kajian ini disimp dir kan dengan ring} p dan perbezaan

"pohon khuldi" mengikut pemahaman keempat-empat sarjana/tokoh pemikir
tersebut. Berdasarkan pendapat mereka, kajian ini membuat kesimpulan yang

sewajarnya menurut ajaran Kristian dan Islam terhadap idea penting ini.

viii



uaale

Clafinall (Lo Al Al alge Gl 13 e el Cangdl o
45583 culS Al il B el Jes ) Cilaiinall (g Al juaill
LI B U TEVORA I U N ARSI S I (PR P
ol (a€ 7 0-Y0£) Galael Gudll Laa (il il lallall Lliay g "alal)
Letiay g 45 ki 5 DL ol i Liad sttty (aVYVE-1YYO) Ly il (s
Gl s el ALYl (P YVYTAIVY) bl ALYl Laa o suaial
b Aol 03] Ana Y ab JLEAI (e canall 5 ) Leges 5 (213712140 1)

LOfialdl die 48 ga e 43S0 280 agd i )

Gl oY) thnal pall agilil pe 3355 "alal 5 el Jga dag Y1 agdl A aly
ASaY adlall g ¢ ophanse] yuill (The City of God« Confessions) &) ey
Summa ) S G Jaldl Candly o puai) il |l o
s gl AL () S DU & QS y st 8l Guiill (Theologiae

Al ally (3l Al g AV aad je ladd o34 Caingy ki

Cilaal Aedidl & Adlally gl Dy dedidl e sl 13a (g ging

W Gk S el e oSy I Uy sl Led sk dud )



aedl 0l Gaud (ly ae ol LY a8 A peaill § DLV L3S

il oila xie Al § el e

Talal Bl e agdl GlulS LU @AM e Say SBN L
DI 4y Jaa W 5 g S o N 4 LS Dl e adle Bl day iy

JE NI FOL P PP VORI LRSS S L MRS

I el malall B el e Gl (o Al el el U
e ol el 13ay aa ,SH Guw A8 Al Axg Y1 eladad ol

«(sexual desire) "dmuiall 33 al"y (knowledge) "Aimal"
At JS (tribulation) "disall"y ¢(impurity) "B 5 "k

Al D sy 8 A Al (8l < il

O agilidUia) g dag 1 elaladl ol J (G (o HLaia¥l o3a Al jall aids
ALYl cpal Gildae Lalisiad A )l a3 agd ) ey Maldll 5"

Aaplaall 3 Sl 034 oladi 44l yuaill



ACKNOWLEDGEMENTS

This study focuses on the comparative study of scriptural interpretations of the
eternal tree in two religious traditions, namely Christianity and Islam. For the
purpose of this study, we have chosen two Christian Scholars; St. Augustine and
St. Thomas Aquinas and two Mufassirin Scholars; Imam al-Qurtubi and Imam

Sayyid Qutb.

During three years of researching and writing, I have consulted with. many
scholars and friends. I wish to express my special gratitude to my respected
supervisor, Prof. Datuk Dr. Osman Bakar, Malaysia Chair of Islam in Southeast

Asia, Center for Muslim-Christian Under ding (CMCU), Edmund A. Walsh

School of Foreign Service (SFS), Georgetown University, Washington DC, USA
for being so generous with his time and guidance. He gave careful attention to this
thesis, as well as invaluable suggestions, motivation and moral support. I learned
and benefited in many ways from his professional advice and he was a very
inspirational Muslim Scholar and I am honored to.have been his student. I am
especially grateful to Prof. Dr. John L. Esposito, the Director and University
Professor of Center for Muslim-Christian Understanding, History and
International Affairs, Edmund A. Walsh School of Foreign Service, Georgetown
University, Washington DC, USA, for providing me with two years of hospitality
and as Visiting Research Professor .in his department and with provided full

facilities, internet/e-mail access and library 1 am also especially grateful

ta Prof. Dr. John Obert Voll, professor of history at the Center for Muslim-

Christian Understanding, Georgetown University, Washington DC for his



invaluable suggestions and loan of the invaluable book “Adam, Eve and the
Serpent”. 1 owe special thanks as well to my friends, especially Miss Lisa Swaim
the international student advisor of International Student & Scholar Services,
International Programs, Georgetown University, Datin Badariah Ahmad and her
family, Rosiza Buang and her husband Muhammad Ali, Dr. Thomas Mann,
professor at Library of Congress, Cornelia Neaver Taylor of the service advisor

staff at the Library of Congress, students in Hebrew classes, professors,

administrative staff at the Center for Muslim-Christian Und: ding,
administrative staff at the Library of Congress, Washi DC, ad ive
staff at Thomas Jefferson Library, Washi DC, administrative staff at the

Library of International Institute of Islamic Thought, Herndon, Virginia and
administrative staff at Joseph Mark Lauiger Memorial Library, Georgetown
University, Washington DC who supported me in various ways during my stay in

Virginia.

I owe special thanks too, to al-ustaidh Abdul Ghani Samsudin; president of
Persatuan ‘Ulama, Malaysia for invaluable biography of al-Qurtubi and
administrative staff at the Main Library of the University of Malaya, Kuala
Lumpur, Malaysia, Perputakaan Negara, Malaysia and Library of Academy of

Islamic Studies.

I also owe special thanks to my editor and best friend Barbara Carlson, who read
the entire manuscript and helped me with editing, corrections and gave

and to Jamaluddin Mohideen who offered and criticism

on portions of the work as it was in progress.

xii



1 would also like to thank my employer, University of Malaya, Kuala Lumpur,
Malaysia, which granted me a three years study leave with generous financial
support. I am also happy to thank the Director of the Academy of Islamic Studies,
University of Malaya Prof. Dato’ Paduka Dr. Mahmood Zuhdi Hj Abdul Majid,
and my department head, Associate Prof. Dr. Che Zarrina Hj Sa’ari as well as my

colleagues in the Academy of Islamic Studies for giving their moral support.

I owe my most personal and special thanks to those many families whose have
given presence and personal support, and encouragement, and especially to my
parents, Hj Mohd Hambali Hj Abdul Salam, Hajjah Kalsom Hj Mokhtar and my
mother in-law, Hajjah Miskiah Hj Siddiq and all my brothers (in-laws) and sisters

(in-laws).

Finally and most of all, I am especially grateful to my lovely husband Lukman

Abdul Hamid for the extraordinary sacrifice, pati d ding and love, he

has shown toward my work as he was burdened with the heavy responsibility of
caring after our two lovely children, the ‘delights of our eyes” and source of

inspiration.

Khadijah Mohd Hambali

6166 Lessburg Pike No. 35, Jalan Yakut 7/13,

# B 107, Falls Church Sec. 7, 40000, Shah Alam,
Virginia 22044, USA Selangor Darul Ehsan, Malaysia
December 2002

xiii



CONTENTS

LIST OF ABREVATION

NOTES OF TRANSLATION

ABSTRACT

ABSTRAK

oalle

ACKNOWLEDGEMENT

CONTENTS

1.0 INTRODUCTION

1.1 INTERPRETATION CHOSEN FOR STUDY

1.2 THE BRIEF BIOGRAPHIES OF EXEGESES
CHOSEN FOR STUDY
1.2.1 ST. AUGUSTINE (354-430AD)
1.2.2 IMAM AL-QURTUBI (d.671H/1273)
1.2.3 ST. THOMAS AQUINAS (1225-1274AD)

1.2.4 IMAM SAYYID QUTB (1906-1966)

Pages

ili-iv

v-vi

vii-viii

xi-xiii

Xiv-xxxi

6-7

811
11-14
14-16

16-20



1.5

OBJECTIVES AND THE IMPORTANCE OF

STUDY

RESEARCH METHODOLOGIES AND
LITERATURE REVIEW
1.5.1 CHRISTIAN’S LITERATURE

1.5.2 MUSLIM’S LITERATURE

20-21

21

21-29

30-38

XV



CHAPTER ONE

THE CREATION OF MAN AS THE BACKGROUND TO

UNDERSTANDING SHAJARAT AL-KHULD OR THE ETERNAL TREE

Pages
1.0 INTRODUCTION 39
1.1  THE CONCEPT OF THE CREATION OF MAN
ACCORDING TO THE BIBLE 39
1.1.1 THE TERM OF ADAM 40-42
1.1.2  THE CREATION OF ADAM:
THE PHYSICAL ASPECT 42-48
1.1.3 THE CREATION OF ADAM:
THE SPIRITUAL ASPECT 48-51
1.1.4 THE CREATION OF EVE 52-55
1.2 THE BACKGROUND OF THE TREE OF
KNOWLEDGE OF GOOD AND EVIL 55-59
1.2.1 THE TREE OF KNOWLEDGE OF
GOOD AND EVIL 59-64
1.2.2 THE TREE OF LIFE 64-68
1.2.3 SERPENT 68-77

1.2.4 THE FALL OF MAN 77-80



1.2.5 GARDEN OF EDEN (PARADISE) 80-83
1.2.6 MAN IN THE CHRISTIAN CONTEXT 84-88
1.2.7 THE ASPECT OF CHARACTER

SIMILARITY BETWEEN GOD AND

MANKIND TO CHRISTIANITY 88-89

(i) MATERIAL ASPECT 89
(a) MORALITY 89
(b) SPIRITUALITY 90

(i) FORMAL ASPECT 90
(a) PERSONALITY 90
(b) IMMORTALITY 91-92

(c) RATIONALITY AND
INTELLIGENCE 92

(d) AUTHORITY 92-93

THE CREATION OF ADAM ACCORDING TO
THE QUR’AN
13.1 TIME AND DAY OF ADAM’S CREATION
132 THE STAGES IN ADAM’S CREATION

i. STAGE WHEN EXTRACTING

THE ESSENCE OF SOIL
ii. STAGE WHEN IT TURNS
INTO STICKY SOIL
iii. STAGE WHEN THE CLAY SMELT

iv. STAGE WHERE THE CLAY

93

93-95

96

96

96-98

98-99



HAS HARDENED
v. THE STAGE OF THE
BREATHING THE SOUL
1.3.3 THE CREATION OF EVE ACCORDING

TO THE QUR’AN

THE BACKGROUND OF SHAJARAT AL-KHULD
ACCORDING TO THE QUR’AN

1.4.1 DEFINITION OF SHAJARAT

142 THE TYPE (IDENTITY) OF SHAJARAT

1.4.3 GARDEN OF EDEN OR AL-JANNAH

100-103

103-110

111-113

113-116

116-120

120-123

xviii



CHAPTER TWO

SYMBOLIC MEANING OF SHAJARAT AL-KHULD OR THE ETERNAL

TREE

2.0 INTRODUCTION

2.1  THE CHRISTIAN SCHOLARS VIEWS

2.2 ST.AUGUSTINE: THE TREE OF KNOWLEDGE

2.2.1 THE ROLE OF SATAN

2.2.2 THE NATURE OF ADAM AND EVE’S

DISOBEDIENCE OF GOD’S PROHIBITION

2.3 ST. THOMAS AQUINAS: THE TREE OF

KNOWLEDGE

2.3.1 THE ROLE OF SATAN

2.3.2 THE NATURE OF ADAM AND EVE’S

DISOBEDIENCE OF GOD’S PROHIBITION

2.4  THE MUFASSIRUN VIEWS

2.5 IMAM AL-QURTUBI: SHAJARAT AL-KHULD

Pages

124

125-127

127-128

128-130

130-136

136-139

139-140

140-142

143-146

147-148



2.6

2.5.1 THE ROLE OF SATAN
2.5.2 THE NATURE OF ADAM AND EVE’S
DISOBEDIENCE OF ALLAH’S

PROHIBITION

IMAM SAYYID QUTB: SHAJARAT AL-KHULD

2.6.1 THE ROLE OF SATAN

2.6.2 THE NATURE OF ADAM AND EVE’S
DISOBEDIENCE OF ALLAH’S

PROHIBITION

148-149

149-154

154-156

156-157

157-161

XX



CHAPTER THREE

THE INTERPRETATION OF SHAJARAT AL-KHULD OR ETERNAL

TREE AS KNOWLEDGE

3.0 INTRODUCTION

3.1 SHAJARAT AS KNOWLEDGE
3.1.1 ST.AUGUSTINE’S CONCEPTION OF
KNOWLEDGE (THE THEORIES OF
KNOWLEDGE THAT INFLUENCED
AUGUSTINE)
3.1.1a GREEK THEORIES OF
KNOWLEDGE
3.1.1.1a PARMINIDES
3.1.1.1b ATOMIST AND SOPHIST
3.1.1.1c SOCRATES, PLATO AND
ARISTOTLE
3.1.1b EARLY CHRISTIAN’S THOUGHT
ON KNOWLEDGE AND
INTERPRETATION OF BIBLE
3.L1c ST.AUGUSTINE’S
INTERPRETATION OF GENESIS

3.1.1d ST. AUGUSTINE’S SYNTHESIS OF

Pages

162-163

163-164

165-167

167

167-168

168-169

170-171

171-182

183-190

Xxi



3.1.2

GREEK THEORIES AND

TRADITIONAL CHRISTIAN

3.1.d.a CHRISTIAN PLATONIST
3.1.1e ST. AUGUSTINE’S

INTERPRETATION OF SHAJARAT

IMAM AL-QURTUBI’'S CONCEPTION OF
KNOWLEDGE (THEORIES OF
KNOWLEDGE THAT INFLUENCED
IMAM AL-QURTUBI)
3.1.2a THE HOLY QUR’AN AND
AL-HADITH AS THE MAJOR
SOURCES
3.1.2.1 a THE GLORIOUS QUR’AN
AND AL-HADITH
3.1.2.1b THE REPORTS FROM
SAHABAH
3.1.2.1c THE REPORTS FROM
TABI‘IN OR SUCCESSORS
3.1.2.1d THE ARABIC LANGUAGE
3.1.2.1e DELIBERATION AND

DEDUCTION

3.1.2b MUSLIM SCHOLARS’ OPINION AND

IMAM AL-QURTUBI’S

190-199

199

200-203

203-204

204

204-205

205-206

206

206

xxii



INTERPRETATION OF SHAJARAT  206-219

3.1.3 ST THOMAS AQUINAS’ CONCEPTION
OF KNOWLEDGE (THEORIES OF

KNOWLEDGE THAT INFLUENCED

ST. THOMAS AQUINAS) 219-220

3.1.3.1 CHRISTIAN PLATONIST 220
3.1.3.1a ERIGENA 220-221
3.1.3.1b ST. ANSELM 221
3.1.3.1c PETER ABELARD 221-222

3.1.3.2 THE ARABIC ARISTOTLE 222
3.1.3.2a IBN SINA (AVICENNA) 223
3.1.3.2b IBN RUSHD (AVERROES) 223-224

3.1.3.2¢ ARISTOTLE AND
CHRISTIAN 224

3.1.3.2d ST. BONAVENTURE 225
3.1.3.3 ST. THOMAS AQUINAS'

INTERPRETATION OF THE

BIBLE/GENESIS 226-233
3.1.3.4 ST. THOMAS AQUINAS’ SOURCES

OF INFLUENCE 233-235
3.1.3.5 ST. THOMAS AQUINAS’ SYNTHESIS

(SCHOLASTIC PHILOSOPHY) 236-238
3.1.3.6 ST. THOMAS AQUINAS’

INTERPRETATION OF SHAJARAT  238-245

xxiii



3.14 IMAM SAYYID QUTB’S CONCEPTION

OF KNOWLEDGE

3.1.4a THE TRADITIONAL SOURCES (THE
HOLY QUR’AN AND AL-HADITH

3.1.4b IMAM HASSAN AL-BANNA AND
THE IKHWAN: CONTEMPORARY
SOURCES

3.1.4c IKHWAN AL-MUSLIMUN’S OPINION
AND THOUGHT

3.1.4.2 IMAM SAYYID QUTB’S

INTERPRETATION OF SHAJARAT

245-246

246

247-250

250-256

257-268



CHAPTER FOUR

THE INTERPRETATION OF SHAJARAT AL-KHULD AS SEXUAL

DESIRE

Pages

4.0 INTRODUCTION 269--270

4.1  VIEWS OF ST.AUGUSTINE AND ST. AQUINAS 270
4.1.1 SEXIN THE BIBLE 270-275
4.1.2 ST.AUGUSTINE’S INTERPRETATION
OF SHAJARAT AS SEXUAL DESIRE 275-290
4.1.3 ST.AQUINAS’ INTERPRETATION

OF SHAJARAT AS SEXUAL DESIRE 291-305

4.2 VIEWS OF IMAM AL-QURTUBI AND IMAM
SAYYID QUTB 305
4.2.1 AL-QURTUBI AND SAYYID QUTB’S
INTERPRETATION OF SHAJARAT

AS SEXUAL DESIRE 305-312



CHAPTER FIVE

THE INTERPRETATION OF SHAJARAT AL-KHULD AS TRIBULATION

Pages

5.0 INTRODUCTION 313
5.1  AUGUSTINE AND AQUINAS’ VIEWS OF

SHAJARAT AS TRIBULATION 313-320
52 AL-QURTUBI’S INTERPRETATION OF

SHAJARAT AS TRIBULATION 321-328

5.2.1 MIHNAH REFERRED TO

AL-KHILAFAH 328-332
522 AL-MIHNAH REFERRED TO AL-IMAN 332-340

5.2.3 AL-MIHNAH REFERRED TO KNOWLEDGE 340-341

53  SAYYID QUTB’S INTERPRETATION OF

SHAJARAT AS TRIBULATION 342-343
5.3.1 A SUPERIOR INTELLECT 343-346
5.3.2 FREE WILL 346-347
5.3.3 RESPONSIBILITY 347
53.4 MORALITY (4L-AKHLAQ) 348-349
54  VIEWS OF THE STUDY 350
54.1 SHAJARAT AS SEXUAL DESIRE 350-354

XXvi



CONCLUSION 355-370

BIBLIOGRAPHY 371-407

Xxvii






INTRODUCTION

This thesis is a comparative study of scriptural interpretations of the eternal tree'
in two religious traditions, namely Christianity and Islam. The idea of the eternal
tree is common in the scriptures of both religions, the Bible and the Qur’an. In the
Qur’an, the Arabic term used is shajarat al-khuld? In the Bible, the eternal tree is
primarily identified as the “tree of knowledge of good and evil”. In Islamic

interpretation, the eternal tree is primarily identified as the “tree of knowledge”.

In Christianity, the idea of the tree is very closely related to the idea of “The Fall”.
The story of man’s estrangement from his Creator, the story of Adam and Eve,
has always been of the utmost interest to the Church. Since about 1900 Biblical
exegetes have re-examined the literary form of the account of The Fall and have
come to a deeper knowledge. As a result new light has been thrown on the nature
of The Fall and its consequences. “The Fall of man™ and terms related to The Fall,
such as “the Tree of Knowledge of Good and Evil”, “the Tree of Life”, and “the
Serpent”, had widely been discussed in Yahwist tradition, the ancient Near
Eastern accounts such as The Gilgamesh Epic3 (Pritchard ANET 75, 77, 96) and

in the Bible.

! For the purpose of this study, hereafter we used simply the tree and sometimes the forbidden tree
to refer to the eternal tree.

2 For the purpose of this study, hereafter we used simply shajarat to refer to shajarat al-khuld.

* Gilgamesh Epic is one of the oldest recorded stories of human history in the world. It tells the
story of an ancient King of Uruk, Gilgamesh who may have actually existed and whose name is on
the Sumerian King list. The story of Gilgamesh, in various Sumerian versions, was originally widely
known in the third millennium B.C. After a long history of retelling, this story was recorded, in a
standardized Akkadian version, in the seventh century B.C., and stored in the famous library of
King Assurbanpal. Later, the story of Gilgamesh was lost to human memory, except for occasional
fragments. The story was rediscovered in the mid-nineteenth century A.D., and made available in
translation to German by the beginning of the twentieth century. People were especially amazed
when they read these most ancient stories and realized that one of the stories in Gilgamesh that is

1



Christian theologians refer to the Yahwist writer of the 10" or 9" century B.C.
and especially Genesis Chapter 2 and 3, to explain the human condition.
Accordingly, that narrative may be called etiological, for it assigns the causes of

existing conditions. It is also inspired reconstruction, for the sacred writer not

only worked under divine inspiration as claimed by Christianity, but he also
reconstructed the origins of mankind in the light of his interpretation of existing
conditions. The writer worked deductively and with an interest that was religious
in manner. This, of course, does not mean that the account lacks any historicity
(in the sense of reality), but that it is a sacral history that differs vastly from
modern profane history. Catholic scholars use such terms as “folklore” (J.
Chaine), “sapiential” (A.M Dubarle, L. Alonso Schokel) and “myth” (if this term
is correctly understood such as J.L McKenzie) in relation to the Genesis account.
These terms have their validity, but they must be used with a prudence that

forestalls misunderstanding and hence scandal.*

A further important factor is that the Yahwistic account does not deal exclusively
with a first man and first woman whose names he knew or the facts of whose lives
he was able to set down in a biographical style. He wrote about the man
(ha’adam) and the woman (ha'issa) as individuals symbolizing collectives and not
as “individuals”, known to him by experience or biography. They were the objects
of a “theologising” and the Yahwist could theologize well. The genius of the

Israclites was demonstrated in their ability to combine history and theology so

the flood story was a close analogue of the flood story in Hebrew Bible. Please refer to Maureen
Gallery Kovacs (translated) (1990), The Epic of Gilgamesh. Stanford: Stanford University Press,
. 5. John Maier and John Garden (translated) (1981), Gilgamesk. New York: Vintage, p. 3.
J.L McKenzie (1954), The Literary Characteristic of Genesis 2-3. New York: Garden City, pp.
541-572.



successfully that their history was not deprived of theological dimension nor their
theology of historical dimension. What the account described was something that
actually took place-but one must look through the imagery in order to view
theologically what happened and what continues to happen. Just as the writer
dealt with the conditions in which mankind found himself, so there was implied
the existence of real individuals in the beginning, from whose sinful act humanity
had become contaminated. This latter point is shown by Genesis chapter 4°,
where man, as a consequence of "The Fall", is portrayed as jealous, murderous to

the point of fratricide, boastful, revengeful, insolent, deceitful and fearful.

This interpretation is quite in keeping with the essential demands of Humani
generis (Ench of Biblical 617-618) and at the same time makes use of the
recommendations of Divino afflante Spiritu (Ench of Biblical 560). However, the
text from Genesis chapter 2 and 3 is in itself an unusual and ingenious literary
masterpiece and the problems it occasions will continue to vex future

genemtions.6

In the story of “The Fall”, the Yahwist did not declare his purpose; in fact few
writers of either the Old Testament or the New Testament declared their

intentions with precision. In the case of the Yahwist, several purposes were

I psychologist and 1i

¢

probably in his mind. Although he was a keen p

% For an example Genesis 4: 4-5 “But Abel brought fat portions from some of the firstborn of his
flock. The Lord looked with favour on Abel and his offering, but on Cain and his offering he did not
look favour. So Cain was very angry, and his face was downcast”. Genesis 4: 8 “Now Cain said to
his brother Abel, “Let’s go out to the field”. And while they were in the field, Cain attacked his
brother Abel and killed him”

© Ibid.



he or she was also interested in transmitting a real, though sacral event of the
remote past, which could be captured only in a generic, deductive and religious
sense. His intention was to describe the events, which led to the sorry condition of
mankind. In the Yahwist’s experience man’s plight was the struggle to make the
thin Palestinian soil produce its fruit (note the shift from the Babylonian scene,
with its rich alluvial soil, to the Palestinian). On the other hand, woman’s plight
was even more severe; she had a lonely status, was dominated by man and yet
yearned for him, and while she suffered at childbirth she still desired to bear
children in order to obtain status. The Yahwist also observed the shame connected
with nakedness and most of all the heavy penalty of death that reduced man to
dust. Since the writer, like the Priestly Writers, believed that God had made all
things good and there had been, at creation a state of peace and good order
prevailing (Genesis chapter 2 and see also Genesis 1.31), the writer concluded,
under divine inspiration, that something very real had taken place between the
time of creation and his own time to mar this peace; tragedy had upset the
equilibrium that man should have within himself and in his relations with others,
especially with God. Since this disorder affected all men and their descendants,
the search for the answer was projected into the past to find the cause for it at the
very beginning of mankind, at the first man and woman.” In the punishment
exacted by God (Genesis 3.14-24), the purposes of the Yahwist can be seen
clearly. Another possible intention, which did not exclude the other purposes, was

a polemic against the power of evil itself, represented by the serpent.

7 Please refer to Genesis 4.12-24; 9.20-25; 16.12; 19.30-38.



In Islam, the idea of the tree is also related to the origin of Adam and Eve but
Islam does not entertain the idea of “The Fall” as understood by Christianity. It is
known that the Companions of the Prophet (sahabah) had asked the Prophet® and

investigated the meaning of shajarat and developed the concept. The Muslim

is (Mugassir ) expl

d the term of shajarat to extend and expand its real
meaning based on both the creation and Adam and Eve disobedience of God’s
order. Their discussion is slightly different from that of the Christian theologians
who emphasize the cause of "The Fall" and its relation to the teachings of

Christianity. But at the same time mufassirin developed analysis of the text and

interpretation of the theme of shajarat in the texts.

Upon further reflection on this matter, we became convinced that it would be a
worthwhile and interesting investigation to further explore the concept of shajarat
according to Christian scholars who referred to the Yahwist tradition and Near
Eastern accounts and Muslim scholars who referred to Islamic sources namely the

Holy Qur’an and commentary upon the Qur’an or Qur’anic exegesis (al-Tafsir)

ERSITI MALAYA

and to see in what way the interp of this

pt are related to the
intellectual perspectives of the thinkers.

Therefore, this is a parative study of the scriptural interpretations of the tree

according to the Christian Scholars and Mufassirin. Their beliefs and the extent

of the definition and concept of shajarat are widely discussed.

® We will discuss it further in Chapter Three.
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This study is organized into an Introduction, Five Chapters and a Conclusion:

1.1

An introduction to the study

The creation of man as the background to understanding shajarat al-khuld

or the eternal tree

Symbolic meaning of shajarat al-khuld or the eternal tree

The interpretation of shajarat al-khuld as knowledge

The interpretation of shajarat al-khuld as sexual desire

The interpretation of shajarat al-khuld as tribulation

Conclusion

INTERPRETATIONS CHOSEN FOR STUDY

As far as we know, no attempt has yet been made in comparative study of

scriptural interpretations of the forbidden tree in Christianity and Islam. Research

on the tree is only di: d by each religi dition, but not in depth and not in

comparison with other. For (the purpose of) this study, we have chosen two



Christians Scholars- St. Augustine’ and St. Thomas Aquinas'*-(hereafter called St.
Aquinas or Aquinas)- and two Mufassirin Scholars - Imam al-Qurtubi'' and Imam

Sayyid ngblz. The main consideration for our selection of these four thinkers is

the fact that their exegesis has been famous and influential. Their interp
may also be regarded as traditional. Even though, Imam al-Qurtubi and Imam
Sayyid Qutb are separated in time by centuries, Sayyid Qutb’s interpretations are

no less traditional than those of al-Qurtubi.

1.2 THE BRIEF BIOGRAPHIES OF EXEGESES CHOSEN FOR

STUDY

This study will discuss the biographies of the four chosen scholars generally and
chronologically; St. Augustine (354-430AD), Imam al-Qurtubi (d.671H/1273), St.
Thomas Aquinas (1225-1274AD) and Imam Sayyid Qutb (1906-1966) in order to
understand their life and works as well as their views and opinions in their

interpretations of the tree.

? St. Augustine is the most famous Christian theologian and philosopher. Almost all Christian sects
acknowledge his wisdom, principl; holarship and dge. He is however, better known and
respected by the Roman Catholics. His two books, The City of God and Confessions are
considered a main source of reference for Christians (again, Roman Catholic in general). His
writings portray him as a philosopher. He is also known as the originator of the original sin
doctrine, which is closely related to the story of Adam, Eve and Jesus. The book The City of God
also discusses the tree.

19 St. Thomas Aquinas is a Roman Catholic Christian theologian. His writings in Summa
Theologiae have influenced the Roman Catholics on the question of faith especially after the 16"
century till today. Here in the discussion of the tree, this research refers often to Summa
Theologiae.

"His voluminous al-Tafsir al-Jami’ li Ahkam al-Qur’an is the main source of reference in this
study relating to the shajarat.




1.2.1 ST. AUGUSTINE (354-430AD)

Augustine was born in 354 of a heathen father and a Christian mother at Tagaste,
a small town in the province of Numidia, Algeria. His mother instructed him in
the Catholic faith as she understood it, a very crass and superstitious kind of faith
and he would have been baptized as a boy had she not persuaded him to wait until
he matured, so that the healing virtue of baptism might not be destroyed by the

lusts of youth.

Augustine was a hard working student and an omnivorous reader; and kept him
from the many excesses to which his temperament made him easily liable. His
reading was confined almost exclusively to Latin authors such as Cicero, whom
he admired greatly, Varro, Sallust and some Greek writers, which he knew in

Latin translations."*

In spring 381, Ambrose, bishop of Milan, for whom he had conceived a great
respect, then baptized Augustine a Catholic Christian. Afterward, Augustine spent
a year in Rome and then returned to his native town where he lived in retirement.
In 391, much against his will, he was made priest in the Catholic church of the

neighbouring seaport of Hippo Regius. Here he remained for the rest of his life,

12 His most famous composition is F7 Zlal al-Qur’an (In the shade of the Qur’an), which is the
main source of reference for interpreters and scholars in other fields of study.

3 St Augustine (1961), Confessions. Translated with an introduction by R.S. Pine-Coffin.
England: Penguin Books Book I & Book II, pp. 21-55. Arthur Cushman McGiffert (1933), A
History of Christian Thought: The West From Tertullian to Erasmus. Volume 1I. New York:
Charles Scribner’s Sons, p.71. Hereafter, this book will be known as A4 History of Christian
Thought.

" Ibid, p. 73.



giving himself wholly to the service of the church. He spent four years as priest,

and then was bishop until his death in 430 at the age of seventy-five."”

Augustine wrote the work after he had been a member of the Catholic Church for
thirteen years and a bishop for five, and his Catholicism led him to see many
things in a distorted light. The work is accurate enough in its reflection of his
mood and his state of mind at the time he wrote it, for it is as frank and probably
as sincere as any such production can be. But it must be read with caution and
with large allowance for the author’s desire to make his career religiously

edifying.

His literary career covered a period of more than forty years, and during that time
he wrote not only sermons, Biblical commentaries, apologetic, doctrinal, polemic
and practical works, but also a vast number of letters, more than two hundred of
which are still extant. In fact, no other ancient Father is as intimately known by
the Christian’s world as Augustine. Fortunately, we have many writings from his

pen: Contra Academicos, De Beatd Vitd, De Ordine, Soliloquies, De

Immortalitate Animate, De Magistro, De Doctrina Christina, De Genesi ad
Litteram, Enarrationes in Psalmos, De Sermone Dei in Monte, De Consensu
Evangelistarum and others. The Confessions, written in 397-398 is a personal
document and statement of faith and The City of God 'written in 413 and

completed in 426. These books were Augustine’s greatest writings and rightly

15 .

Ibid, p. 79.
1°St. Augustine (2000), The City of God. Translated by Marcus Dods. Introduction by Thomas
Merton. New York: The Modern Library. St. Augustine (1998), The City of God. Edited and
translated by R.W. Dyson. United Kingdom: University of Cambridge. For the purpose of this



belong to the great literature of the world."” For the purposes of this study, we will
use these as our reference for analysis, as his thoughts on the tree are best

described in them.

In his Confessions, written at the age of forty-five, Augustine gives an interesting

but inadequate and in certain important respects misleading account of his

11 | and religious develop As a matter of fact, the work is not and
was not i ded to be an biography in the ordinary sense. It was written
rather to show forth, or “confess,” the good: and gr of God as

illustrated in certain phases of Augustine’s own career. As his purpose was to
glorify God, he also described briefly in the course of the work, the lives of his
friend Alypius and his mother Monnica, in whom he found similar evidences of

God’s controlling grace.

In Confessions he speaks of his mother in terms of filial devotion and says that he
owed everything to her. She was a pious woman and her affection for her son was
very real, but for all her piety she was controlled by decidedly worldly motives
where he was concerned. For instance, when with a tardy sense of justice and
decency he wanted to marry his mistress, the mother of his son with whom he had
been living for years, it was his mother who dissuaded him on the grounds that the
marriage would interfere with his prospects, and it was she who found him a

wealthier fiancée. Religious - minded as she was, Augustine undoubtedly had

study, we rely more on the book translated by Marcus Dods. However in several cases, we prefer
the other one.
17 St. Augustine, Confessions, p. 20.



better moral character in him than she had, and we may fairly believe that he

owed more to his father than is commonly supposed.

With great intell | gifts he bined a vivid nature and a

p dly religi p He also had an uncommon talent for
expression and wielded a facile and tireless pen. He was a philosophical thinker
of high rank and made important contributions in psychology, particularly in
connection with the primacy of the will. At the same time, he was a theologian of
great importance, the most famous and commanding of all the Latin Fathers. He
entered into the heritage of western Catholic thought and can be understood only
in its light. Although most of his ideas had found expression before his day, he
made them thoroughly his own, brought them into a larger and more imposing
setting, and so worked them over in the light of experience and observation as to

give them new significance and an influence far wider and more lasting than

would otherwise have been possible. '*

1.2.2 IMAM AL-QURTUBI (d.671H/1273)

(As we know) Successive generations of Muslim scholars have devoted a
considerable amount or great deal of their intellectual talents and genius to
exposition of the classification and description of al- ‘uliim (sciences). The authors
of these sciences or al- ‘uliim were scholars of diverse religious and philosophical
persuasions, representing almost the whole spectrum of the Islamic intellectual

tradition. Among them are philosop ientist and irin, theologi:
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jurist and as well as Sifis, Sunnis and Syi’ites. Imam al-Qurtubi is one of

mufassirin who contributed to the interpretations of revealed text.

In marked contrast to the life of several other great mufassirin who enjoyed fame
and influence in both the Islamic world and Western world, very little is known
with certainty about Imam al-Qurtubi’s background and early education and
training. Even about his later life, there are too many episodes, which are at
present not known in a definitive manner. Abi ‘Abdullah Muhammad ibn Ahmad
ibn Abi Bakr ibn Farah al-Ansari al-Khazraji al-Andalisi al-Qurtubi al-Mufassar,
who will be known as Imam al-Qurtubi was the famous learned writer and
research scholar of Andalusia (Spain)."’ His famous name al-Qurtubi refers to the
fact that he was believed born in Qurtuba, Andalusia (Spain), although there is
surprisingly, no reference to his date of birth.*° He then moved to East Qurtuba
and lived in Munyah Ibn Khusaib till end of his life.?' This statement is
strengthened by Prof. Dr. al-Qusbi Mahmid Zulot who studied the methodology
of the exegesis of al-Qurtubi. The Professor noted that we could presume that al-
Qurtubi was born in the end of the year of 6H or a year before. He also believed
that al-Qurtubi was born in the year of caliph Ya‘qib ibn Yisuf ibn ‘Abd al-
Mu‘min (580-595H).2 In any case, al-Qurtubi was well known as an important

early mufassir or exegeses and one to be reckoned with during his era. He was a

'® St. Augustine, Ibid. Book I, p. 48-49.

" Shari‘ah Institution (1999), Famous Commentaries of the Qur'an. Islamic United States:
Centre of North America, pp. 3-4.Hereafter, this book will be known as Famous Commentaries.

2 ‘Umar Reda Kahhalah (n.d), Mu am al-Muallifin. Volume IV. Beirut: Maktabah al-Muthanna,
p. 24

' Ibid.

22 41.Qusbi Mahmid Zulot (Prof. Dr.) (1979), al-Qurubi wa Manhajuhu f7 al-Tafsi. al-Qahirah:
Dar al-Ansar, p. 6 & 8
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described in this book rather than in his ZTafss. Imam al-Qurtubi passed away on

Monday night ninth Syawal 671H/1273.%*

Indeed, al-Qurtubi, who had been viewed as the “silent” scholar and was born an
infamous family, became known as the “positive thinker” and researcher. This
was the reason that the date of al-Qurtubi’s birth was not noted and known.”

1.2.3 ST. THOMAS AQUINAS (1225-1274AD)

St. Thomas Aquinas sometimes called the Angelic Doctor, Prince of Scholastic,

the Italian philosopher and theologian was born about 1225, of the noble family of

Aquino of Roccasecca in central Italy. He began his education at the neighbouring
monastery of Monte Cassino, the parent house of the Benedictines and continued

at the University of Naples. In spite of bitter opposition from family and friends,

he joined the newly formed di Order of Preachers (the Dominican Order)

in 1243, the year of his father’s death. He was young and had not yet graduated
from University. His mother, opposed to Aquinas’s affiliation with a mendicant
order, confined him to the family castle for more than a year in a vain attempt to
make him abandon his chosen course. She released him in 1245, and later
Aquinas journeyed to Paris to continue his studies. He studied under the German
Scholastic philosopher Albertus Magnus and followed him to Cologne in 1248.

Because Aquinas was heavyset and taciturn, his fellow novices called him Dumb

*Ibid. al-Qurtubi, al-Jami’, p. ii. ‘Umar Reda Kahhalah, Mu §am al-Muallifn, p. 24. Ton Farhin,
al-Dibg al-Madhhab fi Ma‘rifah’A‘yan’Ulam&’ al-Madhhab, p. 317. Ali Yusuf Ali, Silsilah
Ulama’ Tafsir, p. 5. al-Zahabi, al-Tafsi wa al-Mufassirim, p. 457.

2 “Umar Reda Kahhalah, Mu’jam al-Muallifin, p. 24.



Ox, but Albertus Magnus is said to have predicted that “this ox will one day fill

the world with his bellowing”. *

Aquinas was ordained as a priest about 1250 and he began to teach at the
University of Paris in 1252. Two years later after he was lecturer, and his first
writings, primarily summaries and amplifications of his lectures were appeared.
His first major work was Scripta Super Libros Sententiarum (Writings on the
Books of the Sentences, 12567), which consisted of commentaries on

S i Libri O (Four Books of Sentences), an influential work

concerning the sacraments of the church, by the Italian theologian Peter
Lombard.”’ In 1256, Aquinas was awarded a doctorate in theology and appointed
professor of philosophy at the University of Paris. Pope Alexander IV (reigned
1254-1261) summoned him to Rome I 1259, where acted as adviser and lecturer

to the papal court.

St. Aquinas was an extremely prolific author with about 80 works ascribed to him.
His two most important and great writings are Summa Contra Gentiles (1261-

1264) and Si Theologica/Theologiae (1265-1273). Summa Contra

Gentiles, which has been translated into English as On the Truth of the Catholic

ded de intell 1

Faith (1956), is a closely d treatise i to p

Muslims of the truth of Christianity. Si Theologica, which has been

republished frequently in Latin and vernacular editions under its Latin title, was

written in three parts (on God, on the moral life and on Christ) and was intended

* Arthur Cushman Mc Giffert, 4 History of Christian Thought. Volume 11, p. 259.
3 3
Ibid.



to set forth Christian doctrine for beginners. The last part remained unfinished at
his death, which came in 1274, when he was on his way to attend the Council of

Lyons. He was not yet ﬁﬁyAJz

For purpose of this study, we rely on his great writing Summa Theologica as our
reference in doing analysis. This is because his references of the tree are best

described in this book.

1.2.4 IMAM SAYYID QUTB (1906-1966)

Imam Sayyid Qutb was born October 8, 1906 in the village of “Musha” in the
township of Qaha, in the province of Assyout, in Egypt. His father is Haj Qutb,
son of Ibrahi, and a very religious person of his village. His mother was also
religious and from a well-known family. She cared for him, his two younger

sisters Hamida and Amina, and his young brother Muhammad.**

He began school in Musha in 1912 and finished his primary education in 1918. It
should be noted that he memorized the Qur'an when he was ten years old.

Because of the revolution of 1919 he did not return to school for two years. **

2 Ibid, pp. 276-278
¥ Sayyid Qutb (1971), F7 Zilal al-Qur’an.Volume 1. Beirit: Dar al-Ma'rifah, p. Mugaddimah.
Herefafter, we used simply F7 Zlal. Sayyid Qutb (2000), In the Shade of the Qur’an Fi Zl4 al-
Qur’an, translated and edited by Adil Salahi & Ashur Shamis. Volume 1. America: The Islamic
Foundation, p. 2 Ahmed al-Kadi (2000), “Great Muslim of the 20" Century: Sayyid Qutb”, The
ﬁlasage, No. 3. New York: Islamic Circle of North America, pp. 13-14.

Ibid.



In 1920, when he was fourteen years old, he moved to Cairo where he lived with
his uncle, Ahmad Hussain 'Uthman. When his father died, he convinced his
mother to move to Cairo, where she lived until she died in 1940. After her death,
he expressed his loneliness in several articles (Ummah, my mother) published in
the book, Atatiaf Alarbaa (the Four Lights), which he wrote with his sisters and

brother.

In Cairo, he completed his High School education and enrolled in the teachers’
college, Darul Oloom in 1929. In 1939, he qualified as a teacher of Arabic,
received his Bachelor of Arts degree, and joined the ministry of education in a

teaching position. After six years, he left that job and devoted his time to

freelance writing. A factor that led to his resignation was his disag with
the ministry and many colleagues regarding his philosophy of education and his

attitude towards the literary arts.*®

He spent eleven years in prison, during which he had an opportunity to confirm
his belief in Maudiidi’s ideas. This conviction led the secular Nasserites to

condemn him to death by false accusation.

Imam Sayyid Qutb, the doyen of the Muslim Brotherhood (/khwan al-Muslimiin)”’
had a very profound impact on the Muslim Arab youth coming of age since the
late 1960’s. Western writers in recent years have focused on him as one of the two

most influential Muslim thinkers of this century, the other being Sayyid Maudidi.

*Ibid
¥ Ibid, p. 15



Prior to 1951, Qutb’s writings were listic”. Qutb b a luti y
after being introduced to Maudiidi’s ideas; that Islam is complete way of life and
that every Muslim’s primary responsibility was to work towards the establishment
of Allah’s order on earth. A two-year sojourn (1948-1950) in the United States

opened his eyes to the malaise of western culture and non-Islamic ideologies.”

From 1939-1951, an obvious switch in his writing towards the Islamic ideology
was noted. He wrote several articles on the artistic expression of the Qur’an, as
well as the two books titled “Expressions of the Qur’an”, and “Scenes from the
Day of Judgment”. In 1948, his book “al-‘Adalah al-Ijtima‘iyyah f1 al-Islam”
(Social Justice in Islam) was published. In it, he made it clear that true social
justice can only be realized in Islam. In November 1948, he went to the United
States to study educational curricula. He spent two and one half years moving
between Washington D.C, and California, where he realized the materialistic
attitude of the literary arts and its lack of spirituality. He interrupted his stay in the
United States and returned to Egypt in August 1950, where he resumed his job as
a teacher and inspector in the ministry of education before he resigned in October

hical di

1952 (again b of his inued and repeated philosop g

with the minister of education and many of his colleagues).””

The period from 1951 to 1965 included his joining the /khwan. His ideas were
quite clear regarding the fallacy of many of the prevailing social and

political/economic injustices and the need for Islamic reform, and he became the

%7 For the purpose of this study, hereafter, we used simply Zkwan.
3 Ibid, pp. 11-12



chief editor of the newspaper of /khwan. During this period, several of his books

on Islamic ideology and Islam as a p way of life app d. He was

arrested in 1954 when the /khwan was accused of attempting to overthrow the
government, and was sentenced for fifteen years imprisonment with hard labour.
He remained in Jarah prison near Cairo for about ten years, after which (due to his
poor health), he was released when the Iragi President, Abdul Salam Arief,
intervened.” In 1965, he published his famous book Ma‘dim fi JTareq
(Milestones), which led to his re-arrest with accusation of conspiracy against the
Egyptian President, Abdul Naseer. He was tried and rapidly sentenced to death
based upon many excerpts from his book, Milestones. An international uproar,

and d ions in various Muslim countries, and appeals to President

p

Abdul Nasser to pardon Sayyid Qutb were unsuccessful and he was executed by

hanging on August 29, 1966.

He left behind a total of 24 books, including several novels, several books of

literary arts critique and education of adults and children and several religious

books, including the thirty vol of C y on the texts of the Qur’an.*'
His famous exegesis Fi Zlal al-Qur’n (In the Shade of the Qur’an) was

lated into other I such as Malay and English was published

repeatedly and was used widely in interpretations of the Qur’an. For the purpose
of this study, we rely on Sayyid Qutb’s Fi Zild because his references of the

shajarat are best described in this exegesis.

* Ibid.
“ Ibid, p.16.



Sayyid Qutb will always be remembered for his legacy of clearly defining the
basic ideas of the Oneness and sovereignty of Allah, the clear distinction between
pure faith and the association of overt and hidden partners with Allah (syirk), and
the only hope of salvation of humanity. Sayyid Qutb was smiling when he was
executed, showing his conviction of the beautiful life to come in Paradise —a life

he definitely and rightfully deserved.

Imam Sayyid Qutb was lly regarded as the emi thinker and scholar as

well as the one the most commentary mufassirin. He was one of the most
prominent representatives of the Egyptian activist and chief ideologist of the

Muslim Brotherhood or /khwan.

Imam Sayyid Qutb represented an important period, which witnessed the
beginning of integration of a/- ‘ulém (sciences) with modern and western sciences
as well as the integration of Islamic political thinking with political thinking of

the West. Imam Sayyid Qutb flourished as a categorical and critical thinker.

1.3 OBJECTIVES AND THE IMPORTANCE OF STUDY

The objectives of this study are:

1. To study the similarities and differences between Christian and
Muslim’s interpretation and understanding of shajarat or the eternal

tree

! Ibid.
20



To analyse the comparative study of the views of the two traditional
Christian and the two Muslim scholars regarding the meaning of

shajarat or the eternal tree

To relate the views held by the four thinkers, about shajarat or the

eternal tree, to the general hing of their respecti ligi

ve g

1.4  RESEARCH METHODOLOGIES AND LITERATURE REVIEW

Our methodological approach is to analyse the views of the four thinkers as listed

in the Primary Sources. These will be complemented by various Secondary

Sources.

At this time, there are several specific researches on the topic of shajarat, which
is known in Christianity as the “tree of knowledge”. They are found as books,
microform, electronics and moving image or slide transparency. Unfortunately,
these books are not directly related to the concept of shajarat or the eternal tree.

In order to examine the literature review, we will discuss them as follows:
1.5.1 CHRISTIAN’S LITERATURE

We are not listing or describing comprehensive Christian literature, on this
subject, of the Classical Period, but will focus on Christian literature of the

Modern Period.

21
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Captain Russell Kelso Carter (1894, San Francisco) who wrote The Tree of
Knowledge; a Startling Scientific Study of The Original Sin and The Sin of The
Angel, with a History of Spiritism in all Ages attempts to explain the concept of
spiritualism from a scientific perspective. He discussed the original sin of Adam
and his wife Eve, which is the cause of the fall of man. He also discussed the
original sin of the angel who is referred to as Satan. However, he does not discuss

the concept of the tree. This book is also avai as microform and el

data.

One book on the “tree of knowledge” was written by an unknown woman (1908,
New York), The Tree of Knowledge: a Document is mainly about the status of
woman and that her position should equal to that of man. Man and woman have
been given knowledge equally. Because of this opportunity, woman can debate
man in any topics and aspects. This book however focused on women without

discussing anything about the concept of tree of knowledge.

The Tree of Knowledge, written in Spanish by Pio Baroja (1928, New York), was
translated into English by Aubrey F.G. Bell. This book was also printed into

'm and el ic data. It hasizes the importance of knowledge from

the Christian perspective.

In addition, several books refer to the structure of the human body, especially as
to the creation of the first man, Adam, and his partner, Eve. This is to show that
the different biological structure of men and women causes “attraction” and is
related to the meaning of shajarat or the eternal tree. The rationale of the human
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biology, mind and desire are some of the reasons brought forth, which encourages
shajarat to be defined differ than real tree. Some of the references on the
biological structure of men from the scientific aspect include Harry Robert
Turney’s (1968, New York), Man and System: Foundation for the Study of
Human Relations, T. Thompson (1969, America), Anatomy Jor the Medical
Record Librarian. These publications discuss the creation of men and the
structure of the human body from the aspect of Modern Science. The result of the
research from these books is that there are similarities in the elements of soil and
the human body. No doubt the ratio of these elements is not the same, but the
similarity of elements is what is important here. However, these books do not

discuss the stages of Adam’s creation in detail.

Two books available in microform and electronic data were more focused on the
evolution, the anthropology of man and its process. The titles of these two books
are An Introduction to Anthropology by Victor Barnouw (1971, Illinois), which
focuses on the anthropology of man based on the first man and The Tree of
Knowledge: A Study of The Evolution of Reason by Fred S. Spier (1975, New
York). Spier discusses cosmology, science and philosophy, nuclear warfare, and
moral and ethical aspects based on that tree which is mentioned in the 7orah as
the “tree of good and evil”. He tried to link the concept of good and evil in the
mind of man with his own ethical and moral aspects. He also was inclined to the
view that the evolution of mankind and cosmology are indeed related to the
knowledge of man. This book also gives a commentary on the evolution of man,

referring to Adam and Eve and their relationship.
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Leanne Payne (1981, Crossways Books) in her book, The Broken Image, touches
on the relationship between men and women, referring back to the history of

Adam and Eve. They are supposedly the pi of such a relationship, but theirs

was not blessed by God. Even though superficially Adam and Eve’s relationship is
the one that destroys the sacred relationship of men and women, without them,

men on earth would never have unds d such a relationship. She does not

t , discuss the pt of shaje from the view of either Christianity or

the West. The same can be said of Healing of Memories, by David A Seamands
(1985, Victoria Books) in which he scrutinises the history of Adam and Eve and

how it was moulded into the emotions of two genders.

Almost all publications, based on Adam and Eve, are inclined to lean towards
aspects of relationship and how male-female relationships need to abide by the
law and practices of the Bible. This brings us to the conclusion that Christianity
does not approve of same gender relationships. In-fact, one book emphasises the
law and ethics of having a relationship only between men and women and
discusses the unlawful aspects of gender relationship in Christianity. This we can
see in Elizabeth Moberly’s (1983, Cambridge) Homosexuality: A New Christian

Ethic.

The Tree of Knowledge (1984, Library of Congress) available in moving image
or slide or transparency and also in videocassette, written in Spanish and English
with some English dubbed, emphasized only the power of knowledge. This book
also discussed the category of knowledge in relation to the first knowledge, which
was given by God to Adam.
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Louis A. Gottschalk (1985, Eden Press, California) discussed the tree of
knowledge as it was discussed in Torah in The Tree of Knowledge. But this
author did not attempt any discussion of the concept of that tree. He only focussed
on the power of knowledge, and how it relates to the first man, Adam and Eve and

their life in heaven.

Other books focus more on the life of the first man, Adam and his partner Eve.
These two books are M.J. Kister, (1985, University of Calgary), Adam: A Study
of Legends in Tafsir and Hadith Literature and Earl W. Count’s (not dated, New
York) This is Race. Most discussions by Western scholars pay more attention to
Adam and Eve’s relationship throughout their stay in heaven. The scholars are
quite sure that the forbidden tree here is descriptive of their relationship. This can
be seen from the interpretation of the Bible, which is slanted in that direction.
This definitely has links to the concept of Original Sin, which was introduced by

the second founder of Christianity, St. Paul. Hi , Western and Christian

scholars do not debate these explanations and the rationalisations of the

which are slanted towards the concept of Original Sin. It is probably because the
Bible is to be believed rather than to be debated; as debate may rouse confusions.
There are, however, opinions, which view Adam and Eve’s relationship as one
leading towards universal human development. This opinion is rather different
from the interpretation in the Bible and the views of other scholars who blame
Adam and Eve for causing men to be born as sinners as a result of their unblessed

relationship.
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However the book by Elaine Pagels (1988, New York) Adam, Eve and Serpent,

hasizes new interpi ions of Genesis, especially in chapter 1-3, that relate

to the story of Adam, Eve, Serpent and ‘fruit of tree of knowledge”. She explained
the ideas of sexuality, moral freedom and human value based on the story in
Genesis. She discussed the conflicting interpretations of Genesis voiced by the
traditional and radical Christians such as St. Augustine and modern Christians
such as the young bishop, Julian of Eclanum, as well as Jewish, traditional and
pagan interpretations of the story of Adam and Eve. This book concluded that
certain ideas in particular those concerning sexuality, moral freedom and human
value developed during the first four centuries as interpretations of the Genesis
creation stories, and they have continued to affect culture and everyone in it,
Christian or not, ever since. However, this book does not emphasizes on the
concept of shajarat except in describing it as “carnal knowledge”, and relating it
to new interpretations of sexuality, moral freedom and human value, based on
Adam, Eve and the Serpent. Indirectly, this book slightly mentioned the concept

of tree of knowledge.

The Tree of Knowledge (1990, London, England) is a historical fiction on the
creation of Adam and Eve and their life in heaven emphasizing the tree of
knowledge, situated in the middle of heaven. But as this is historical fiction, Eva

Figes does not discus the concept of the tree.

Humberto R. Maturana and Francisco J. Varela (1992, New York) wrote in

Spanish The Tree of Knowledge: The Biological Roots of Human

Und di which, fi d on the ion of man. Robert Paolucci and
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foreword by J.Z. Young, translated this book into English. It emphasizes the
biology of man and his creation and includes discussion about the biological

differences between man and woman based on the creation of Adam and Eve.

Georg Henrik Von Wright (1993, New York: Leiden) in The Tree of Knowledge
and Other Essays compiled his writings on modern philosophy-20" century and
analysis philosophy and modemn-20" century civilization. This book has nothing
related to any discussion of the tree, although the title of his book seems to

suggest that topic.

A research into the history and background of the disobedience of Adam and Eve

in heaven, according to the Christian perspective was discussed by John White

(1993, Illinois) in his publication, Eros Rede d: Breaking the Stranglehold of
Sexual Sin. He also discussed the importance of Adam and Eve’s relationship as

the trigger, which pi d growth, and develop of the earth. He does not,

however, discuss the concept of the tree. His writing has opened doors towards

d; ding that male-female relationships are y in order to achieve
God’s mission to develop the earth. John White in Eros Redeemed Breaking the
Stranglehold of Sexual Sin also tries to clean up the image of Adam and Eve as
the cause of the Original Sin. The reason, he argues, was that without Adam and
Eve, men would not have known how to expand their ties of kinship and develop

human civilization. He added that the special relationship between Adam and Eve

led to human and world development.
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General other pieces of research by Christian scholars attempt to look behind the
meaning of the forbidden tree as the unblessed sexual relationship of Adam and
Eve. John Piper and Wayne Gruden’s (eds.) (1993, Illinois), wrote the Recovering
Biblical Manhood and Womanhood. This book offers a perspective of the
importance of the male-female relationship from the aspect of humanity and
personality in developing men. However, it does not explain the reason of the
forbidden tree being such. Other Biblical interpretations have interpreted the

forbidden tree or the eternal tree as “tree of knowledge of good and evil”, which

is then interpreted by other Western hers as the unblessed relationship of

Adam and Eve.

‘Ets ha-da’at: Elohim, Logikah Ve-Sibatiyut, written in Hebrew by Yuval
Stienitz (1994, Tel Aviv: Devir) is translated in English as Tree of Knowledge:
God, Logic and Causation. This book discussed logic, causation, god and
metaphysics, which the author tried to relate to the plan of God in His creation of
man and mankind. This book is not related to the concept of the tree and its
relation to Adam and Eve directly, but rather indirectly, providing information

that relates to the concept of that tree.

Other research has been done by Western scholars on the creation of the first man,
Adam, and his partner, Eve. Ronald L. Ecker’s (1995, Hodge & Braddock) And

Adam Knew Eve: A Dictionary of Sex in the Bible, debates the relationship

le-fe I

between Adam and Eve, from their ion to the pt of
relationships according to the laws and practices of The Old and New Testament.
He discusses the importance of relationships among men according to the Bible.
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He also studies and explains in detail the und ding of the forbidden tree as a

starting point for Adam and Eve to learn to survive a challenging life, the first

step ds human develop His opinion is based on his interpretation of a

Hebrew term found in the Bible but he does not, however discuss his rationale

completely in placing the concept as such.

Further, the article Fruit of the Tree of Knowledge the Relationship between
Faith and Practice in Islam by Vincent J. Comell in The Oxford History of
Islam, edited by John L. Esposito (1999, New York: Oxford University Press)

d and elab d on the ing of “fruit of tree of knowledge”, as it

relates to the teachings and the practices of Islam. He explained in detail the
relationship between Five Pillar of Islam (arkan al-Isiam), the Sixth Pillar of
Islam (arkan al-Jman), morality (akhlag), practices (‘amal), ihsan and knowledge.

Tnd

These are the pulsory practi in Islam. irectly, this book slightly

mentioned the concept of the tree, and gives us room to discuss the matter.

There is also Tree of Knowledge, Tree of Life: Conversation with The Torah by

Michael Rosenak (2001, Boulder: Westview Press). This book focussed on the

criticism, interp ion and y of the Bible, especially The Old

1ios 4

T and P h. It also di d Jewish relig ion and its

philosophy, as well as Judaism, which emphasizes its study and teaching.
However, this book does not discuss the concept of shajarat and its relation to

Adam and Eve.
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152 MUSLIMS’ LITERATURE

We are also not listing or describing prehensive Muslim li in this
study, of the Classical Period, but will focus on Muslim literature of the Modern

Period.

There are several Muslim studies on the creation of the first man. Al-Bahi al-
Khuli’s writing (1960, Cairo), Adam ‘a.s: Falsafah Taqwim al-Insan wa
Khilafatih provides much information on the creation of Adam’s essence.

Through information obtained from the Qur’an and the interpretations of several

is and science publicati it is certain that Adam’s body was made out of
soil from the earth. Definitely, this is related to the fact that man’s ultimate
mission is to submit to God and develop the world as God’s servants and His

caliphs on earth.

These el have also infl d the biological difference between men and

women, which is suitable to their duties in developing the world. When this
matter is linked to shajarat or the eternal tree, it will definitely open doors for
further discussion on the “other meaning” behind the creation of Adam and Eve
as well as God’s restriction to not approach the tree, which is an offence to Adam
and Eve. The question now is, in what form did self-offence happen and what are
the reasons for shajarat to be defined as having an entirely separate meaning from
that of “just a tree”. This becomes the starting point of this study - to look to the

different views among the Christian Scholars and M irim Scholars on the
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meaning of shajarat, which can be brought forth to strengthen the explanations of

its definition as such.

The list of books includes those by al-Shahrastani (1961,Cairo), al-Hay’ah wa al-
Islam and al-Shahrastani, Muhammad ibn ‘Abd. al-Karim (1967, Cairo), al-Milal
wa al-Nihal, Tbn Qayyim (1979, Beirut), Miftak Dar al-Sa’adah wa Manshu
Wilayat al-‘llm wa al-Iradah and al-Tafsi by Sayyid Qutb (1982, Beirut), Fi
Zla al-Qur’an. These works are closely related to the early history of shajarat
and include the basic foundation of its concept of shajarat. Ibn Qayyim and al-
Shahrastani however, believe that shajarat is a concept of knowledge but Sayyid
Qutb views it as the sexual desire, which was to emerge in Adam and Eve. The
researchers did not discuss further the significance of this concept to that of
shajarat. This study, therefore tries to enrich studies on the concept of shajarat by

examining the extent that shajarat is identified and its significance.

Majid Ali Khan (1978, Lahore) writes about Islam on Origin and Evolution of

Life. This publication di the ion of men and the structure of the

p

human body from a modern science aspect. The result of this writing has found
that there are similarities in the elements of soil and the human body. No doubt
the ration of these elements are not the same, but the similarity of elements is

what is important here. These books however, do not discuss the levels of Adam’s

creation in detail.

'Abdullah Yisuf 'Ali (1983, U.S.A.: Amana Corp.) in The Holy Qur’an Text,

Translation and C ry di d the ing of shajarat as the “tree of
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eternity”. He explained that the suggestion of the Evil One (Satan) is clever, as it
always is: it is false, and at the same time plausible. It is false because that felicity
was not temporary, like the life of this world. Adam and Eve were supreme in the
Garden and a “kingdom” such as was dangled before them would only add to their
sorrows. It was plausible, because nothing had been said to them about eternity, as
the opposite of eternity was not yet known, and the rewards of Power arise from
the saviour of Self, and Self is an alluring (if false) attraction that misleads the
Will. 'Abdullah Yiisuf 'Ali tried to make a clear discussion on the meaning of

shajarat.

In addition, Mufassirins do not find the opinions, which establish Adam and Eve
as the cause of men’s sins in any interpretation of the Qur’an. Only a few views
lean towards the idea of shajarat as the beginning of Adam and Eve’s
relationships, as presented by Sayyid Qutb. He does not, however express, his
view strongly and his rational on that issue was inconsistent. This means that
there is still much room for a Muslim scholar to examine this subject. This study
therefore uses the historical approach as well as interpretations from the Qur’anic
verses or texts (nusas) directly related to shajarat. There are quite a number of a/-
Tafsi and publications relating to the history and background of shajarat, the
existence of man and his importance to the world’s civilisation. An example is
Marriage and Sexuality in Islam; A Translation of al-Ghazali’s Book on the
Etiquette of Marriage from Ihy& by al-Ghazzali (1984, Beirut). This publication
dealt with the concept of marriage and behaviour in married life, according to
Muslim principles. He stresses the importance of knowledge as the primary asset
of each individual, especially husband and wife, in building human civilisation, as
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q

ion of uni | human develop . This is the main

the family is the fc
reason that knowledge is the main requirement of each couple in building a
marriage. It is closely related to the creation of Adam and the fact that he was
given knowledge to bear the responsibilities as a caliph and God’s servant on
earth. Knowledge is then phrased in the form of shajarat, which is the tree of

knowledge.

The discussions on knowledge, as linked to shajarat, did not proceed further —
and no reason was given. Instead, Imam al-Ghazzali explains that knowledge is
the starting point in understanding the principles of marriage and the relationship

within couple, to ensure that the marriage is based on the principles of Islam.

There is several other al-Tafsir; which discusses the life of Adam and Eve in
heaven and they include the story of shajarat. Among these include al-Tafsi al-
Qayyim by Ibn Qayyim al-Jawziyah (1985, Beirut), Al-Tafs# al-Kabi by Fakhr
al-Razi (1985, Cairo), al-Jami’ li Ahkam al-Qur’an by al-Qurtubi (1965, Beirut)

and Safwah al-Taf#1r by Muhammad “Ali al-Sabiini (1981, Cairo).

There are also writings on the problems faced by Adam and Eve in heaven after

their disobedience to God’s order. These publications, however do not debate the

concept of shajarat completely. The rationalisation aspect on the various views of

the shajarat is also not discussed with more depth. This encourages us to do

h for the adv (or p ion) of new information (or finding).

which may be established after the study is completed.
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The discussion of the concept of shajarat based on the nusis is found in current
and past academic writings, such as al-As& f7 al-Tafsir by Sa’id Hawwa (1985,
Cairo) and Pokok Larangan Syurga: Satu Tafsiran by Dr. Mahmood Zuhdi
Abdul Majid (1993, Academy of Islam, University of Malaya). Both debates refer
more to text related to shajarat and thereafter offer comments on the views of
several Mufassirin on this subject. However, Sa’id Hawwa is not firm in voicing
his stand on the concept of shajarat. In Mahmood Zuhdi’s debate however, he is
inclined towards placing shajarat as meaning of Adam and Eve’s sexual
relationship, which is based on plot and style as explained in nusds of al-Qur’an.
He then, provides comments and analysis of the views of the great Mufassirin.
The infirm attitude of the Mufassirin in defining shajarat as Adam and Eve’s

sexual relationship, however, ged Mah d Zuhdi to open the debate on

the issue. In other words, his debates leave room for more discussion to obtain

information and stronger evidences. After all, Mahmood Zuhdi does not explain

his reasons c letely and the explanations of shajarat as having its own concept

are far too different from its meaning as a tree. He also presents the different

views of the A in and then cc on them, but in the end it seems to
mean a sexual relationship. There is still much room for further discussion on this
subject. Thus this research debates the concept of shajarat through the method of
Qur’anic texts (nusids) and history to assess the situation, which is slanted to mean
something different from the reality of it as a tree as well as the explanations on

why it is such.

In addition, al-Shahrastani debated this eternal tree in his famous composition al-
Milal wa al-Nipal. Ton Hazm brought this up in his publication, al-Sa"adah and
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Imam Ghazzali in al-Ifya. Though these books do mot provide a complete
historical picture, they do discuss the background of the creation of the first man
and its connection to the eternal tree. The discussions, which were presented by
them, however, did not stress the real understanding, which was the meaning of
the eternal tree. Only al-Shahrastani defined it to mean knowledge. Ibn Hazm and
al-Ghazzali supported his views, which described the first human as being
equipped with knowledge, which could cause him harm if it was abused (which
he could hurt himself with). There are however, no further debates on this matter
and no explanations to connect it as such. We are encouraged to do this study in
an attempt to offer some explanations and relate each interpretation of the tree,

which has been produced by various Muslim scholars.

Several books which refer to the history of the first man written by al-Suyiti,
(1951, Cairo), al-ltqan fi ‘Uldm al-Qur’an; Hisyam Qabalan, (1986, Beirut),
Ma’a al-Qur’an 1 al-Din wa al-Duny& Mahmid Shalabi, (1987, Beirut), Hayh
Adam; unknown author (not dated, Lahore), al-Suyiiti (not dated, Lahore), Ithn&
‘Asyarah al-Ras&'il; Ibn Kathir (1966, Beirut), al-Bidayah wa al-Nij#yah. All of

these books focussed on the life of Adam as the first man and as the caliph.

There are several other famous al-tafsir and other books debate the history of
Adam and Eve’s creation from the etymology aspect. For an example, the writings
of Abii ‘Al bin al-Hassan al-Tibrisi (1339H, Beirut), Majma’ al-Bayan f7 al-
Tafsir al-Qur’an and Muhammad bin Ahmad bin Ilyas al-Hanafi (not dated,
Misr), Bad&’i al-Zuhur. These authors debated the process of Adam and Eve’s
creation from the historical aspect, the main features of the human body and the
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structure of its creation, and the personality of a human compared to that of an
animal. Discussion on the details of Adam and Eve's creation is important in this
study as it is closely related to the disobedience of God’s order not to approach
the forbidden tree. (To understand this research topic, one must appreciate that
“creation” is). This study finds that the process of the creation of the first human
is probably related to men’s personality; making them one of God’s most special
creations, as they are endued with intellect (‘ag/) in order to think and have
desires. Unfortunately, all of those books are not directly focussed on the concept
of shajarat. Subsequently, this study tries to prove that shajarat does not means as
a tree per se that cause the realization and the attraction to create Adam and Eve’s

relationship through approximation.

Based on these discussions, it is found that most research and publications on
shajarat discuss it from a historical and textual aspect and are thus useful in
identifying and explaining the background of shajarat. This study, however,
emphasizes the beliefs of Muslim scholars, particularly Mufassirins, by referring
to the Muslim sacred books, which are the Qur’an and its interpretations, and

linguistic aspects that will discuss the etymology of shajarat.

The discussion above shows that previous research focused more on the
background history of shajarat and its connection to Adam and Eve. This includes
establishing their relationship as the starting point for human and world
development. Indirectly, this shows that almost all Western scholars view the tree
as Adam and Eve’s relationship in expanding human and world civilisation.
Elaine Pagels mentioned briefly that the “fruit of forbidden tree” referred to
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“carnal knowledge” without discussing it further. Vincent J. Cornell emphasized
the “fruit of the tree of knowledge”, which related to the teaching, faith and

practices of Islam. Thus, the pt of shaji and the rationale that it could

have a different meaning from “being just a tree” has not been debated in-depth
by either Western or Eastern scholars. We find that Western scholars are inclined
towards using the interpretations of the Bible, which explains that it is a means of
tribulation and survival; as a result of Adam and Eve relationship, their lives were
full of challenges, which ensured universal human development. This means that
they agree on the concept of the tree as related to "The Fall" of Adam and Eve.
However, the rational of these opinions has not been examined further. Muslim
scholars however use the interpretation of the Qur’an to obtain the concept of
shajarat. They are of the opinion that shajarat carries its own concept, which is
different from the original meaning of it as a tree. These explanations however are
not debated in great detail. Only a small percentage of the interpreters such as
Imam Sayyid Qutb place shajarat as the sexual desire of Adam and Eve based on
the plot and style of nusis of the Qur’an, without denying that the interpretation
of shajarat referred to knowledge also. The opinions of other mufassirin such as
Imam al-Qurtubi, theologians such as al-Shahrastani, Ibn Hazm, a jurist and al-
Ghazzili, a philosopher place shajarat as knowledge (“ilm) based on the fact that
Allah had bestowed on Adam with intelligence to prepare him to perform the
duties and responsibilities as a caliph and God’s servant. They do not though,
express their views and the rational of the meaning is not debated in depth. The
same can also be said for Mahmood Zuhdi’s opinion that inclines towards placing
shajarat as Adam and Eve’s sexual relationship but does not debate the concept
of shajarat. Abdullah Yusuf Ali tried to explain the meaning of the khuld as both
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eternity and the concept of that eternity. Thus, this study aims to enrich the debate
on the concept of shajarat and the rational for its different meanings based on the
history and the Qur’anic texts (nusis), as related to the research topic. Indeed, all

the opinions of the researcher, as above will be analyzed in depth.

Even though the previous researchers do not exactly do justice to this topic, they
have most certainly contributed much in building the basis of theory for this

study.
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