CHAPTER 5

THE RAMA SAGA AS DEPICTED BY THE AL VARS

5.0 INTRODUCTION

The previous chapter was a study of the Ramayana incidents in the hymns
of individual alvars. The data thus collected are here compiled to discuss their
treatment in comparison to the Rama saga in Sanskrit and Tamil. The arrangement
of these incidents follows that of the cantos (kandas) of Valmiki Ramayana,
which being the older work is used as the basis for comparison. Events which are
different from the Sanskrit epic or are not found in it are identified. They are also
examined to determine if they had a different source or sources other than Valmiki
and also the influence of the alvdrs on the Rimayanam of Kampar. Itis generally
accepted by scholars that the Ramayanam of Kampar is the result of the flood of
devotion started and nourished by the a/vars and dcariyas.' The influence of the
hymns of the alvars, who belong to an earlier period, on Kampar is evident in his
epic. The thread of devotion which runs through it is unmistakable. This has
given rise to the popular tradition of considering him also as an alvar so that he is

sometimes referred to as Kampanégz‘ll_vﬁr.z

The Kamparamayanam which is accepted as the Tamil Ramayana
contains only the first six cantos. Scholars generally agree that the last canto,
Uttara Kandam was not written by Kampar, and attribute it to Ottakkattar. This
point has been discussed in Chapter 2.2 So the Uttara Kandam which was omitted

by Kampar but sung separately by Ottakkittar is utilised in this chapter. As such
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incidents from Valmiki’s Uttara Kanda sung by the alvars are compared to

parallel incidents in the work of Ottakkittar.

5.1 BALA KANDAM
In the hymns of the alvars, four incidents from the Bala Kandam are

mentioned.

5.1.1 Aiming at Kunis Hunchback

Only three alvars have referred to this boyish act of Rama in four different
verses.' In his boyhood Rama played with his catapult and in mischief aimed a
pellet at the hunched back of Mantarai, the maid and confidante of Kaikgyi. This
helped to straighten the hunch. Tirumalicaiya/var who dwells on this incident with

devotion mentions this twice.’

The same playful act of Tirumal during His incarnation as Rama and the
benefit that Mantarai received are also sung by Tirumahkaiyz?llvair6 and

Nammialvar’ in one hymn each.

This is not found in the Ramayana of Valmiki. But Kampar states that the
pellet from the kaivil or the toy-bow that need pebbles instead of arrows, removed
the hunch of Mantarai who is commonly known as Kini.® This certainly shows

Kampar’s indebtedness to the alvars.

The alvars have used this incident to illustrate Rama’s benevolence and

acts of compassion which may seem cruel. Such acts are known as marakkarunai
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meaning compassion shown through acts of anger or valour. These may cause hurt
or pain initially, but the end is beneficial to the devotees. In this incident the pain
when the pellet hit the back is unpleasant but the result is the Kuni’s ability to
become upright in her gait. The soul that experiences such acts of grace is often
angry or hurt because it lacks the knowledge to understand the true nature of God’s

acts. But true devotees like the alvars are appreciative of them.

N. Subbureddyar in his Cila Nokkil Nalayiram states that this incident has
not been dealt with by Valmiki and neither is the hunch-backed character Mantarai
to be found in the ffa'i—klrvya.9 It may be noted that though this particular incident
is not found in the work of Valmiki, the hunched Mantarai is mentioned in the

Ayodhya Kanda."

5.1.2 Killing Tatakai and the Asuras to Protect Sage Visvamitra’s Yaga

This occurrence has been sung by four alvars in seven different hymns."!

Tirumankaiyalvar in two of his verses sings of Tirumal killing the asuri
named Tatakai and thus protecting the sacrificial ritual performed by the sage'”

while he mentions the killing of the asur7 in another hymn.l3

Kulacgkaralvar uses this event twice. In one of them he presents slightly
more details. Rama split the chest of Tatakai who opposed him on the way and
killed her. He also slew the other asuras like Cupdku who obstructed the yaga.
Thus he protected the rituals of the sag,e.'4 In another verse, this alvar, too, like

Tirumankaiyalvar merely speaks of the slaying of the asuri. '3
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Besides, in one hymn Tontaratippotiyalvar says that Rama helped the Sage
to complete the yaga. This refers merely to the protection offered and there is no

mention of the killing ofTagakai.'(’

On the other hand, Periyalvar describes how the epic hero aimed his strong
bow and ended the life of the asuri.'” This is his only reference to this event in the
life of young Rama but the purpose for the killing, which is to protect Visvamitra’s

ydga is not explained.

The epics of both Valmiki and Kampar contain this incident."® Their

treatment of the occurrence is similar to that of the alvars.

While this incident may be said to be proof for Rama’s valour and heroism,
to the alvars it is much more. To them it is one of the great acts of compassion and
justice performed by God and the very reason for this incarnation. Here he kills
Tatakai and the other asuras who oppose or disturb the sacrificial rites. Thus
Rama kills those who oppose good deeds. In other words he protects good or
dharma and destroys those who are wicked or adharmic. Worship and védic

rituals benefit the persons who perform them as well as all beings.

5.1.3 Breaking the Bow of Shiva to Marry Sita

This epic event has been described by three alvars in eight instances. 2

Periyalvar sings of this incident in three of his hymns. In one he mentions

that Rama broke the bow which was in the possession of Janaka and brought Sita
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(to Ayodhya as his wife).”” Another verse contains the information that the bow
was broken in the presence of a large assembly®' while the third hymn states the

name of the bow Rama broke before marrying Sita. It is the Shiva-tar_ru.22

Tirumankaiyalvar also refers to this event thrice in his hymns. He sings of
the strong, firm bow named Shiva Tanu that Rama broke in order to marry Sita.”
The bow had appeared with her when she was found by Janaka, though it is said to
have been born with her.”?* One of the verses merely mentions that he broke the

bow and married her.?’

The same even is dealt with more briefly in two verses by Kulacékaralvar.
In both he states that Rama broke the Shiva-tanu to marry Sita.”® In one of them he

explains that it was Shiva’s bow.”’

The epics of Valmiki and Kampar, both describe that the bow broke when

28

Rama strung the bow with the arrow.” There seems to be no difference in the

opinion of the alvars either.

The dlvars have used this incident to praise the great power and ability of
Rama. While no one could even lift it, Rima not only bent it but broke the bow.
This is proof of his prowess. Besides, by saying that he did so to marry Sita, the
alvars seem to imply that since Rama is an incarnation of Tirumal the incident is
significant. It helps him to be united with Sita who is the embodiment of Mother

Earth, one of his saktis.



5.1.4 Subduing the Power of Paracurama
Three of the alvars have sung in five verses,of Rama’s encounter with

¢
Paracurama.’’

Periyalvar who is overwhelmed with the great power and heroism of Rama
mentions this incident in two of his hymns. He says that Rama took away from
Paracurama the Bow of Vishnu which the latter held in his hand and also destroyed

all the powers that Paracurama had accumulated through pe:nance.30

A hymn by Kulacgkaralvar also contains the same information and speaks
of it as an occurrence that took place some time during the past.’' Another of his
verses while repeating what took place when these two heroes met, adds that
Paracurama held the axe (malu) and that he was an enemy of Kings. With this

incident this enmity and power which Paracurama had were destroyed by Rama.*

Tirumalicaiyalvar merely refers to this incident in one of this hymns by
saying that the “red-eyed Mal (as Rama) took away the bow that once vanquished

Shiva” meaning the Bow of Vishnu which Paracurama held.”®

The alvars have thus treated this incident in the same manner as Valmiki*

Kampar too has used it in the same way.>?

This incident serves as a means for the alvdrs to sing the great prowess of
Rama. Paracurdma is said to have strength and valour feared by the three worlds.

The bow he held had defeated even Shiva. But the alvdrs celebrate Rama who was
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able to subdue that Paracurama. This shows that however strong or courageous
one may be, if he were to act with pride or egoism, he will lose before God and
become powerless and useless. Thus the incident illustrates God’s virya or
strength and bravery which is considered to be one of His auspicious

characteristics.*®

52 AYODHYA KANDAM

The alvars refer to only three events that occur in the dyodhya Kandam of

the Ramayana.

5.2.1 Rama Going to the Forest and His Stay There
Only three alvars refer to this incident but it is found in twenty two

separate instances.”’

Kulacékaralvar is touched by this incident in the life of Rama. He speaks of
it from various points of view — as a mother who sings a lullaby and as Dasaratha
who laments after sending the son to the forest. Placing himself in various
situations this a/var mentions this incident in thirteen different verses with slightly
different details. One of the verses indicates that Rama, accepting the words of his
step-mother Kaikgyi went to the forest followed by his relatives.”® In another verse
Rima is said to have given up his ancient royal rights and position because of
Kaikeyi’s words.”® According to two verses he left for the forest with his wife and
younger brother. The reason for doing so is the same — i.e. his step-mother’s
command.’® Two verses show Dasaratha lamenting his son’s departure o the

forest. He feels that heeding the words of Kaik&yi he has become a sinner (pavi)



' To these bits of information another stanza adds the fact

who sent Rama away."
that it was Ktuni who instigated Kaikéyi."* But there are verses to show that Rima
accepted Kaikéyi’s wish and had no hard feelings. In two different hymns the
alvar sings that the eldest son of Dasaratha went in order to uphold the word of
honour given by his father. Another verse mentions that Rama appointed Bharata
as the king and left with another brother Lakshmana who was totally devoted to

Rama.* Three other poems contain general information like his arriving at the

forest or living there.*’

Periyalvar refers to this happening in five verses. In one he mentions that
Rama went to the forest accepting the words of Mantarai, the hunch-back but in
another adds the necessary information to clarify what is said in the previous
instance. Rama actually heard the behest of Kaik&yi who had listened to the ill-
advice of Mantarai.*’ The other three verses just say that he went after listening to
Kaikeyi, his step—mother.48 This alvar also sings of this with sorrow. However, he

does not mention Sita or Lakshmana following him.

The same information is given by Tirumankaiyalvar in four verses.
According to him Rama accepted his father’s instruction, gave up his right to rule

the country and left for the forest. Sita followed him.* Another verse mentions

50

the Lakshmana also went with them.” The cause for this change of Rama’s
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fortunes is said to be the cruel advice of Kuni.”>' One of his hymns just mentions

that he crossed the forest area.’”



Valmiki and Kampar certainly utilise this incident for it is essential to the
epic.” Their treatment of this important event is not only similar but also seems to

be similar to that of the alvars.

The alvars, by using this incident, try to illustrate the fact that though Rama
is an incarnation of Tirumal, he was born as a human being. He could be a prince
but he still has to undergo the normal experiences of joy and sorrow which are part
and parcel of human life. But Rama, by accepting the command as his father’s

word without any ill-feelings, is also shown as an ideal man to be followed.

According to Kampar, Rama himself explains this from the point of view of
cause and effect. The childish prank of Rama which caused physical pain to
Mantarai had angered her. So she took her revenge by instigating Kaikeyi. Thus
the author explains that those who are strong or powerful should not disregard or

cause hardship to others. Any such act would cause great harm later on in life.”*

5.2.2 Friendship with Guha and Crossing the Ganges

This incident has been mentioned once each by three of the c’i_Ivc’z'rs.55

In one of his hymns Tirumankaiyalvar deals with the meeting of Rama and
Guha the hunter-boatman, at which both of them are united in friendship. Rama,
though of royal birth accepted Guha as his friend and brother. He also introduced
his wife as another friend to the hunter and Lakshmana as a brother.”®  This
gracious simplicity of Rama overwhelms the alvar who cites this and asks for the

divine grace of Tirumil to whom differences in wealth, birth or occupation do not



matter. But this verse does not mention Rama crossing River Ganges with Guha’s

help.

Periyalvar merely mentions their meeting on the banks of the river and their

ensuing friendship5 7 but he too does not speak of Rama crossing the river.

However, Kulacékaralvar refers to Guha as a great devotee of Rama and
that the latter crossed over to the opposite bank with the hunter’s help. He also
speaks of the bond of friendship that was formed during this first meeting between

the two.>®

Both the epic authors mention this event.” But Valmiki does not dwell on
it as Tirumankaiyalvar does. However, Kampar uses the same details found in the
alvar’s hymn in a later canto of the epic. When Sita was held captive in Lanka
surrounded by the asura women she recollects many pleasant incidents that took
place when she was with her husband. One such is their arrival at the bank of the
Ganges and their meeting Guha. This reminds her of the simple and loving nature
of Rama.% 1t is clear that the hymns of the alvars have been the source from

which Kampar drew this poignant incident.

Through this event the alvars bring out the great compassion of Rama who
accepts the love and devotion of all devotees irrespective of their social or
economic differences. This characteristic is referred to as Sausflyaf" or excellent
disposition towards others and goodness of character. This is one of the facts of

life expounded by the Rama incarnation. If each person were to show affection



considering everyone else equal it would give rise to friendship and universal

goodwill.

5.2.3 The Arrival of Bharata and the Granting of the Pdduka and Kingship

These two incidents are found in six different hymns of two of the alvars.*

Periyalvar with his unending devotion to Rama who possessed endless
compassion for all beings sings this event in four of his verses. In one verse he
says that the epic hero gave his sandals to Bharata who followed him (to the
forest).® In another hymn he adds that the sandals were given as a worthy pledge
of Rama’s return.** This alvar in one verse mentions only the arrival of Bharata at
Citrakuita Hill where he met and paid homage to Rama in exile. Here, there is no
mention of anything else that transpired between the brothers.*’ 1t is also said that

Rama gave the kingship to Bharata before leaving for the forest.5

The other al/var who uses this incident in his hymns is Kulac€karalvar. He
too sings that Rama who had crossed the Ganges and entered the forest gave his
sandals and kingship to Bharata.’” But another verse says that he left for the forest

with Lakshmana, after appointing Bharata as King.®®

Thus both the alvars have, in one hymn each, put the granting of the
kingship, before Rama’s departure to the forest. ~ While this may seem
contradictory, it really is not so, because before leaving Ayodhya he had accepted
the command bidding him to go away for 14 years leaving the kingdom of Kosala

to be ruled by Bharata. This acceptance is equivalent to the appointment of



Bharata as King. When Bharata, going to the forest, begged his older brother to
come back, he was given the sandals as an assurance and Rama told him in person
to rule the land till his return. So the sequence of incidents is not changed but both
the incidents are dealt with to convey the same idea — that Rama kept to his word

under any circumstance.

The epics of Valmiki and Kampar also treat these incidents in the same
manner. There are no differences in the depiction of these events in the two epics

or the hymns of the alvars.”’

These incidents are used by the alvars to bring out Bharata’s respect, love
and loyalty to his brother and to the tradition of their family that the first born
becomes king. Sudden wealth and power do not change these but make him go to
Rama and beg him to return. Rama standing firm by his father’s words and
determined to carry them out shows his wisdom in this incident. He understands
Bharata’s feelings and he appoints him as a regent with the sandals as a symbol of
Rama. Such a decision suitable to both the brothers illustrates Rama’s compassion
and qualities of royalty and leadership. As an incarnation of Tirumal, he displays

divinity and a love of all beings.”

53 ARANYA KANDAM
The Nalayirat Tivyap Pirapantam refers to eleven incidents found in the

Aranya Kandam of the Rama Saga.



5.3.1 Plucking Out the Eyes of Kakacuran
There are only two instances in which this act of Rama is mentioned and

both are by Periy,:'i_lvﬁr.71

When Rama was alone with Sita at the Citrakuta Hill, Cayantan in the form
of a crow pecked at Sita. Seeing this Rama used his missile of Brahma and
plucked out one of the eyes of the crow. Periyalvar sings of this in two verse.?

The information in these verses are identical.

Both Valmiki and Kampar use this incident.” The Sanskrit epic lists this
as one of the incidents mentioned by Sita to Hanuman as proof that she is really the
wife of Rama. But in the Tamil epic Sita is shown to be lost in thoughts about her
husband’s handsome form, his qualities and his valour. This is one of the incidents

that come to her mind.

Through this, the alvar points out that the souls which are unable to control
their senses have to face the consequences. But at the same time, those who take

refuge at Rama’s feet may be saved from sin. This is the concept of caran&kati.74

5.3.2 The Slaying of Viratan

This event is sung by two alvars in one verse each.”

While singing the story of Lord Rama at Tillai, Kulacekaralvar relates how

Rama killed the asura named Viratan, who carried Sita away.76



Tirumankaiyalvar also mentions this incident. He describes Viratan as
holding various weapons in his strong hands and having fierce eyes and great

strength. But Rama bent his bow and discharged an arrow that killed the asura.”’

Valmiki as well as Kampar have sung this incident.”® The manner in which

they have referred to it is similar to its treatment by the alvars.

Through this event, the alvars try to point out the compassion of Rama.
God, in order to remove the evil deeds of a soul and grant it salvation sometimes
resorts to harsh means suitable to chastise the evil doer. This is called

marakkarunai or compassion that uses harsh means.

5.3.3 Receiving the Bow from Sage Agastya
Only one alvar, namely Kulacgkaralvar, has sung this incident in one of

his hymns.”

In the same hymn in which he speaks of the slaying of Viratan, the alvar
mentions that Rdma received a bow that was presented to him by the sage Agastya

who 1s associated with Tamil.

This too is found in both the Sanskrit and Tamil epics and their treatment as

well as that of Kulacé’karﬁlvﬁ'r are identical .*

This presentation of the bow by a sage illustrates that the sages through

their power of prayer and penance help Rama in his duty of upholding dharma.



5.3.4 Cutting off the Limbs of Surpanakha

Five different alvars have sung this incident in 15 hymns.*'

Tirumankaiyalvar when exhorting his foolish heart to worship Tirumal who
is manifest at Tillai, says that as Rama, the Lord had cut away the ear and nose of

Strpanakha though she cried out. He mentions this incident in three hymns.
two other verses he refers only to the cutting off of her nose.”
Periyalvar also refers to this incident. Three of his verses speak of Rama

severing the nose of Ravana’s sister™ and one more states that her ear and nose

were cut off.*’

The same incident is used by Nammalvar. In one of his hymns the cutting
off of both the limbs, nose and broad ear, is mentioned®® while another sings of

only the nose being severed.”’

Kulacékarélvérgs and Ax}_tﬁ}ag refer only to the cutting of the nose in one

hymn each.

Though both the epic poets refer to his event’® there are also certain
variations. According to Valmiki and Kampar, it was Lakshmana who disfigured
Surpanakha at the behest of Rama. The alvars do not deal with this detail but
attribute the act itself to Rama. Kampar is explicit that Lakshmana did it for Rama.
Kampar further adds that besides the nose and ear her breasts were also severed,

though this is not found in the hymns of the alvars. It is possible that Kampar



included this to show that she had stepped beyond the bounds of feminine

decorum. This is supported by the Tirukkural,

The desire of the unlearned to speak (in an assembly
[s like a woman without breasts seeking (the joys of) womanhood.”!

It may be concluded that the alvars used this incident to show that Rama

chastised all acts that were indecent or immoral.

5.3.5 The Killing of Karan and Tutanan

Three alvars have sung this incident in four hymns.”?

This act of Tirumal during the Rama incarnation is mentioned by
Tirumankaiyalvar in two hymns.” In both he says that the Lord killed Karan, the

older brother of Strpanakha with his arrows.

Tirumalicaiyalvar sings that Rama who held various weapons in his hands
severed and broke into pieces, the head of Karan.”* But no mention is made of the

particular weapon used to do so.

One of the hymns by Kulacékaralvar mentions together the killing of Karan

and Titanan by Rama.”

While the death of these asuras at the hands of Rama is found in the
Ramiyanas of Valmiki and Kampar,”® there are some small differences. The
alvars mention only two asuras — Karan and Ttanan but the epics mention

Tiriciran as well. In the epics the chronological order of their death is different.



According to Vialmiki Tutanan was killed first, followed by Tiriciran and Karan.
But Kampar speaks of Tiriciran’s death first, then Tutanan and finally that of

Karan.

Since all these three are relatives of Surpanakha and were supportive of her
actions, their killing illustrates that the Lord destroys such evil support when

chastising immorality.

5.3.6 The Appearance and Death of Marica

Seven alvars have used this incident in ten different hymns.”’

Tirumankaiyalvar has mentioned this the most, but with a varying amount
of information. In two verses he states that Rama killed with an arrow Marica who
frisked and played in the form of a deer near the hermit-hut in which Rama and
Sita stayed.” One of the verses speaks of Rama following the illusory deer which
he saw before his eyes in the forest and aiming a sharp arrow at it.” Another
hymn merely says that the hero followed Marica who came as a shiny golden

deer.'%

A hymn by Poykaiyalvar mentions that long ago Rama had discharged the

arrow to kill Marica.'®"

Putattalvar adds further details to this happening. He says that Lord

Vishnu, born as Rama followed the illusory deer for Sita’s sake. Doing so he
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entered the deep forest and was separated from his wife. ™ But this alvar does not

mention the death of Marica.

However, Péyalvar presents all the above details — the Rama incarnation,
chasing the deer for Sita’s sake, aiming the arrow and killing the deer in one of his

VErsESs. 1

Kulacgkardlvar merely mentions the killing of the deer by discharging an

ElI’I'OW.m4

A gold-coloured deer entered the premises of the hermitage where Rama
stayed with Sita and Lakshmana. It played about happily. Since Sita liked it,
Rama out of his love for her, took his bow and followed it to catch it. This caused

Lakshmana also to be separated from her.'®

Thus Periyalvar relates many related
events and emotions connected with the killing of Marica, but he does not mention

the killing as such.

Nammalvar also sings that once, long ago, Rama followed Marica who
appeared before him as an illusory deer and killed it,'%
This incident found in Valmiki’s as well as Kampar’s anﬁyapam is

treated in the same manner by these epic writers and the devoted alvars.

At the human level, this incident is useful as a warning that when one is led

by emotions it can lead to danger. Careful consideration of the situation and its



implications is necessary. If Rama had thought of the possibility of finding such a

deer on earth he could have behaved otherwise. But he followed his heart.

Yet as an incarnation of Vishnu, he did the inevitable as pre-ordained. It

also shows that the Lord in His kindness to others is prepared to suffer Himself.

Besides, a mere arrow from Rama seems enough to remove illusion and
grant knowledge about the truth of things. This is illustratative of Rama’s

compassion for souls'®®

and his power to remove illusion.
5.3.7 Lakshmana Going away Leaving Sita Alone
This incident being a result and continuation of the appearance of the deer

is related only by Periyalvar in one line of a hymn.I09

Valmiki and Kampar have used this incident''® which is important to the
story. But their treatment varies. According to Valmiki when Marica cried out for
help Sita was upset, thinking it was Rama’s call for help. But Lakshmana,
confident of his brother’s ability, keeps quiet. Noticing this, Sita becoming
emotional, tells him that she would not live if Rima dies but kill herself. She lists
the various modes of suicide — falling into River Godavari, hanging, jumping from
the hill-top, swallowing poison or burning herself. Kampar does not deal with
such details. Sitd is said to have run saying that she would jump into the forest
fire. Perhaps two considerations may be cited for Kampar’s alteration. Action is
more effective than words and Sita running from their hermitage became the cause

for Lakshmana’s departure inspite of Rama’s request to stay back and protect Sita.



Another variation is that in the Sanskrit epic, Lakshmana prays to the gods
(devas) and asks them to protect Sita. But the Kamparimayanam shows him as

beseeching the devas and Jadayu, the King of the Eagles, to guard her.

This incident shows that human ignorance and emotions cloud one’s
judgements and also prevent one from listening to the advice or arguments
presented by others. Emotional outbursts lead to hasty actions which bring danger
and sorrow. The harsh words of Sita, uttered because of her anxiety for Rama
made Lakshmana leave her even though he was confident of Rama’s ability to save

himself.

5.3.8 Rivana’s Desire of Sita

Only Tirumankaiyalvar deals with this incident in two consecutive verse.'"!

Both these verses use the word katal to describe the emotion Ravana had
for Sita. The first mentions that he came dressed in ochre robes® While the other
describes him as an asura with a sword, referring to the sword given to him by
Shiva.

This incident finds mention in the Sanskrit as well as the Tamil e:pic.lI2
Both show Ravana dressed as a sanydsin when he approached Sita. But Valmiki
says that when the asura king saw her beauty, he praised her lovely form openly.
Kampar, however, includes a similar description as Ravana’s thought at seeing her.
This seems more suitable to the situation for coming disguised as a religious

mendicant such a description would surely give him away.



This incident shows that when desire takes hold of a man’s thoughts and
feelings, all thoughts of virtue (aram) and salvation are forgotten. Desiring
another’s wife is condemned as a sin by all the sacred texts. Here Ravana is shown
as committing another sin of using the holy form of a religious person to achieve

his unlawful desires. Hence outward appearances can be deceiving.

5.3.9 Abduction and Imprisonment of Sitd by Ravana

Two alvars sing these happenings in four different verses.'"?

Tirumankaiydlvar depicts the defeated asuras wail, saying that their
misfortune was brought about by the evil-doing of their king. They mention his
abduction of Sita in three verses. While only one of them relates that Ravana who
usually wears a tall golden crown brought Sita and held her captive in the fragrant
park,'"* the other two verses mention this partially. One verse speaks of the unjust
Ravana abducting her''> and the other speaks of her being kept in captivity

(cirai). e

The hymn of Nammalvar states that Sita was kept captive ina cool park.'"’

Valmiki and Kampar, naturally use this incident''® which is the basis for
the Rama-Ravana war. But their treatment is different. The Sanskrit epic says that
Ravana lifted her from the hut she stayed in, put her into his chariot and took her
away. Initially he kept her in his palace and persuaded her to be his Queen. Her
repeated refusals angered him and so kept her under the guard of the asura women

in the asokavana. According to Kampar, Ravana was afraid to touch her because



of a curse inflicted on him by Brahma and others.""? So he lifted her with the hut
she stayed in and brought her directly to the asdkavana where she was placed

under a cificupa tree.

All the four hymns that mention this event cite this as the cause for
Ravana’s downfall and the destruction of Lanka. Thus lust and unlawful desires
are shown to veil man’s good thoughts and virtue. If he is not careful enough to

think and choose wisely, he will lose everything, may be his life too.

5.3.10 The Death of Jadayu
The death of Jadayu, the King of the Eagles is mentioned only once'?? in all

the 4000 hymns.

Even then, Kulacékaralvar mentions it indirectly. While singing the praises
of Rama he lists many praiseworthy deeds of Rama. After he was separated from
Sita, he performed the funeral rites for Jadayu enabling the King of Eagles to reach

Vishnu’s heaven. There is no direct mention of his death or the cause for it.

The epics of Valmiki and Kampar also contain this event.'?! There seems

to be no difference in its treatment in either of them or by Kulackaralvar.

Through this, the alvar may be said to stress the virtue of gratitude. Jadayu
had died while trying to protect Sita and as her husband Rama owed his gratitude
to the Eagle King. Again, Jadayu and Dasaratha were friends. Since Rama could

not perform the final rites for his father, performing it for Jadayu was like a



consolation. Besides doing such rites for those who had no one to perform them is

considered an act of charity.'??

5.3.11 The Killing of Kavantan .

This act is sung by two alvars in three hymns.123

During His Rama-incarnation, Tirumal killed the asura named Kavantan by

discharging an arrow. Tirumankaiyalvar merely mentions this in two of his

hymns.'*

Tirumalicaiyalvar lists four asuras who were killed by Mayan who holds
many weapons.'> Mayan is another name for Tirumal in His Krishna incarnation.
According to the hymn the head of the fierce Kavantan, Vakkaran, Karan and
Muran were severed from their bodies. It may be noted that Vakkaran (also known

as Tanta-vakkaran) and Muran were killed by Tirumal in His Krishna incarnation.

Both the epic writers refer to this incident but mention the asura’s hands
being cut off.'*® According to Valmiki, Rama and Lakshmana severed his right
and left hands respectively. But Kampar merely states that both the brothers cut

the two shoulders of Kavantan with their swords so that his arms came off.
This incident is used to show the compassion of the Lord who removes the

karma of the souls and grants them salvation. The hands here may be considered

the tools of action or karma.
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5.4  KISHKINDHA KANDAM
Among the incidents ascribable to the Kishkindha Kandam, only four are

found in the Nalidyirat Tivyap Pirapantam.

5.4.1 Friendship with Sugriva

This is mentioned only by Kulacekaralvar in a single line of a hymn.127

Rama though saddened by his separation from Sita, continued to carry out
certain duties. One such deed is to form a friendship with the Monkey King
Sugriva. The hymn does not present any other detail regarding this mutual

affection.

Both the epics speak of this incident.'”® But Valmiki makes this official
and ritualistic. According to him Hanuman started a fire with two logs,
worshipped them with flowers and kept them between the two. Then Rama,
standing before the fire and citing it as the witness said to Sugriva “We are one in
joy and sorrow”. This sealed their friendship. But Kampar does not mention the
fire at all. His epic shows that Rama assures him that he would, as a true friend
share the joys and sorrows of Sugriva. He also adds, “You are my friend, as dear

as life.”

This incident is used to show Rama’s great qualities like his political and
diplomatic leadership and the value he places on true friendship. Though he was
blessed with physical strength and courage, he was without the manpower to

search for Siti’s whereabouts and save her from Ravana. So he realised the need



to befriend Sugriva so that there was mutual benefit. But their friendship lasts
even after their individual aims are achieved. Rama considered the Vanara king
and his subjects as his own kin. Thus he knew how to win the right kind of allies

and to keep them.

5.4.2 Aiming a Single Arrow through Seven Mara Trees

Six dlvars have sung this incident in thirteen different hymns.“"9

Nammalvar refers to this skill of Rama in five verses. In two verses he

praises the hero saying that he aimed through seven mard trees.'’® In another he

31 and in another he

states that the seven trees were connected (punara ninra)
stresses Rama’s skill by saying that he aimed through the seven trees with a single
arrow.'”? In the same verse and in his Periya Tiruvantiti he simply mentions

seven trees without the name.'™>

This incident is explained a little further by Tirumalicaiyalvar. According
to him, Lord Tirumal came as Rama to help the younger brother of Vali and shot a
single arrow through the seven trees that were close togethe:r.“M One of his verses

mentions that long ago the Lord drilled a hole through the trees.'>’

Two hymns of Periyalvar refer to this incident while he praises Rama as the

136

God who shot through the mara tree(s) with the bow and arrow; ™ in another verse

he mentions that Tirumal in his Rama-incarnation felled the mara trees. "’
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Glorifying this skillful act, Tirumankaiyalvar also speaks of the victorious
bow that shot the arrow.'’® He describes it as the bow that was well-bound and

hence taut enough to aim fast arrows.'”’

Poykaiyalvar singing the victories of the hand in which the Lord holds the
conch, says that in the incarnation as Rama, it destroyed the seven mara trees with

his bow.'*

This event is mentioned briefly by Péyalvar who says that as Rama the

Lord aimed through those trees.'!

Vialmiki and Kampar have sung this event in greater detail.'"** But both
mention other objects pierced by this arrow of Rama. The Sanskrit epic says that it
shot through seven sal trees, a hill and the earth before it returned to the quiver.
The Tamil epic describes that after piercing through seven large mara trees on the
hill, the seven nether worlds below the earth and not finding anything in groups of

seven beyond that returned to the quiver.

This incident is utilised by the alvars while singing the capabilities of
Rima. This shows him as a valiant archer. Besides, those who suspect the
capabilities of the omnipotent God are sometimes shown His powers so that they

may realise it and benefit by it.

5.4.3 The Slaying of Vali

Three alvars have sung this event in nine hymns."‘3



Tirumalicaiyalvar, in devoted admiration of Rama’s heroism sings this
incident directly and indirectly. He makes this a sequel to the previous incident
(5.4.2) saying that once, Rama the Lord of the Celectial world aimed an arrow that
drilled holes in the trees and later destroyed the strength of vali."** While one
verse refers to Vili as an animal (vilar’rku)145 another describes him further. He
was the king of the Vanaras, very angry and able. But Rama destroyed his
strength'*® by killing him. In one verse this alvar says that the Lord came as Rama
to help the younger brother of Vali who died. There is no direct mention of Rama

killing him but only helping SugnTva.147

Two verses of Tirumankaiyalvar sing how Rama bending his bow,
discharged the arrow which struck Vali’s chest.'*® Another states that he aimed in

such a way that it hit the chest of Vali who came out in anger towards Rama.'*’

Kulacekaralvar merely sings in one hymn that the Lord killed Vali in his
incarnation as Rama and gave the kingdom to the younger vanara.'™ In another he
sings that Rama killed Vali because of his affection for Sugriva.'®!

This incident is mentioned in the Ramayana of Valmiki and Kampar.'*?
Both writers show that Rama aimed at Vali during his fight with Sugriva.
However, according to Valmiki Vali fell to the ground when Rama’s arrow struck
him. But Kampar sings that Vali plucked out the arrow and seeing Rama’s name
on it was shocked and asks why he had aimed from hiding. Lakshmana explains
that since Rama had already given his word to Sugriva, he avoided facing Vali for

fear that if Vali were to ask for refuge (caranam) Rama would be in a dilemma.
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The matchless ability of Rama is brought out by the alvars through this
incident. He is a great hero who utilises his ability and other necessary means or

stratagem to chastise enemies or wrong-doers.

5.4.4 Appointing Sugriva as King
This incident which is the result of the former one (5.4.3) is sung as such by

two alvars in one hymp each.'™

Kulacékarilvar merely mentions that Rama who is a descendent of
Kakuttan killed Vili and gave the kingship to the younger Vanara,"** while
Tirumankaiyalvar presents further details. He says that Sugriva had intended to get

the bright crown and the pleasures that go with it

Though this incident is found in Valmiki’s and Kampar’s epics,*® there are
certain variations in their details. Valmiki sings that Sugriva, according to Rama’s
orders went to Kishkinta and held his coronation. The @lvars only speak of giving
Sugriva the kingship or right to rule and wear the crown. They do not mention a
coronation. But Kampar adds further details not found in the Sanskrit epic.
According to him Rama performed Sugriva’s coronation through Lakshmana and

after the ceremony advised him on the duties of a king.

This incident helps to illustrate the idea of pirapatti or taking refuge in
God. Since Sugriva had asked for help, Rama gave him the necessary assistance,

even though the vanara seemed doubtful about the Lord’s abilities.



5.5 CUNTARA KANDAM
The alvdrs have referred to only three incidents that are found in the

Cuntara Kandam

5.5.1 Hanuman As a Messenger and the Proofs of Identity He Gives Sita
Hanuman also known as Ramadiita reached Lanka with two different types
of messages. One is a political one sent to Ravana to free Sita or meet Rama in

battle. The other is a personal one sent to Sita.

Only Periyalvar has dealt with the personal message and uses it to mention
a number of incidents that took place before Sita was abducted. Rama breaking the
bow in the royal court of Janaka, his encounter with Paracurama, leaving for the
forest with Lakshmana and Sita at his father’s command, his friendship with Guha,
the arrival of Bharata to the forest, Rama chastising Cayantan who as a crow
pecked at Sita and his following Marica are mentioned in a decade that deals with
the message Hanuman brought to Sita. He also refers to a more intimate incident
in which she ties her husband with a garland of jasmines. The new information it
bears is that Rama has forged an alliance with Sugriva with whose help he would

be able to free her. Finally he presents Rama’s ring to her."’

Both the epics relate Hanuman’s role as a messenger to Sita. To identify
himself as the Ramadita and not someone pretending to be s