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Abstract

This study deliberates over the phenomenon of the growing interest of Arab
modernists in the innovation of exegesis methodologies of the holy Qur’an over the
last three decades of the twentieth century, particularly, in the post 1967 Arab setback.
To this end, the researcher set himself the task of answering the following
methodological queries: What are the underlying reasons and motives that stand
behind the dramatic shift of Arab Modernists during the last three decades; that is
from being too apathetic to being very solicitous theorists who urge for the better
comprehension of the holy Qur’an? What is the extent of scientism and realism in
their claims? What are their methodological alternatives, and plausibility in the
comprehension of a/-Qur’an? To what extent had these methodologies enabled them
to present the intellectual, theological and legislative alternative that does not impair
what is legally decisive nor contravene the spirit and objectives of the shar7 ‘ah.
Answering the above questions led the researcher to arrive at the following realities:
The vested interest of the modernists in religion is nothing more than casual interest
dictated by the factual circumstances and the political and intellectual bickerings
against the mushrooming religious current. There is a very conspicuous enmity on the
part of the modernists towards the Islamic Orthodox methodology of exegesis, though
such antagonism does not stem from clear scientific convictions, but rather it
originates from intellectual bigotry, civilizational uprooting and composite ignorance
about Islam and its methodologies. What, so far, have been presented by Arab
modernists as viable and plausible methodologies are, virtually, just imported
ideological conceptions, scattered epistemic fragments that contravene the simplest
axioms of Islamic theology. It can, under no circumstances, be regarded as an
alternative methodology in the understanding of the holy Qur’an. Indeed, the
modernist theological, intellectual, jurisprudential and legislative exegesises are
distorted interpretations, which are worlds apart from the spirit and maxims of Islam,
and they are, thereby, a damning evidence of the moral derailment, and the
intellectual and civilizational deracination of their authors.

The researcher concludes with the following suggestions: to persistently monitor and
examine this phenomenon from different perspectives; observing the repercussions of
this phenomenon on Islamic thought, in general, and the exegesis field, in particular;
holding conferences, symposiums, and setting up specialized research centers
designed to thoroughly examine this phenomenon; developing the Qur’anic studies,
and raising their level of analysis in a way that suits the contemporary needs, but
which abides by the following restraints: observing the core fundamentals of Islam,
knowing Twrath (Islamic legacy), and having an adequate acquaintance with the
contemporary methodologies.



Abstrak

Kajian ini membincangkan fenomena perkembangan minat di kalangan pendukung
pemodenan (modernis) Arab dalam memperbaharui dologi dologi terjemah
(tafsir) a/-Qur’an pada tiga dekad terakhir kurun kedua puluh, terutamanya, selepas
kemunduran Arab pada tahun 1967. Untuk mencapai matlamat ini, pengkaji meletakkan
dirinya untuk jawab lan-persoalan dologi berikut: Apakah alasan-alasan
dasar dan motif- motlf di- sebalik perubahan dramatik pendukung pemodenan Arab
sepanjang tiga dekad terakhir itu; iaitu daripada menjadi ahli teori yang apatetik kepada
ahll teon yang terlalu berhasrat besar untuk lebih memahami a/-Qur’an? Apakah tahap
dan reali dalam dak: dakwaan mereka? Apakah metodologi alternatif
dan logic mereka dalam memahami a/-Qur’an? Sejauh manakah metodologi-metodologi
ini mampu mempersembahkan alternatif-alternatif intelektual, ketuhanan dan
perundangan mereka dengan tidak merosakkan apa yang sah menurut hukum atau
bercanggah dengan semangat dan objektif shar7 ‘ah?
Menjawab persoalan-persoalan di atas, pengkaji telah terarah untuk membuat kesimpulan
bersama realiti berikut: Minat yang teguh bagi pendukung pemodenan terhadap agama
adalah kosong tetapi cuma satu minat kasual terarah oleh keadaan nyata dan perselisihan
politik serta intelektual dalam arus perkembangan pesat aliran agama. Suatu
kebencian yang ketara daripada pihak pendukung pemodenan terhadap metodologi
penafsiran Islam yang ortodoks, walaupun kebencian itu tidak berpunca daripada
kepercayaan saintifik yang jelas, tetapi ianya berasal daripada kefanatikan intelek,
mencabut akar-akar peradaban dan paduan kejahilan i Islam dan dologinya.
Sehingga kini, apa yang telah dipersembahkan oleh penduk pemodenan Arab sebagai
suatu metodologi yang praktikal dan munasabah ialah, pada hakikatnya, cuma konsep-
konsep ideologi yang di import, serpihan kajian epistemik yang bertaburan yang
bertentangan dengan prinsip yang paling mudah dalam ilmu ketuhanan Islam, dan ia
tidak boleh, dalam keadaan apa sekalipun, dianggap sebagai suatu metodologi alternatif
dalam memahami a/-Qur’an. Sesungguhnya, tafsiran ilmu ketuhanan, intelektual, hukum
dan perundangan oleh pendukung pemodenan ialah tafsiran yang menyimpang, yang
datang keseluruhannya dalam jurang pemisah yang luas dengan semangat dan objektif
Islam, dan mereka, dengan demikian, merupakan suatu bukti yang merosakkan bagi
penggelinciran moral, pencabulan intelek dan peradaban penulisnya.
Pengkaji menggulung dengan d berikut: Untuk terus-
menerus mengawasi dan memeriksa fenomena ini daripada pelbagai pandangan;

akibat tidak I g ini ke atas pemikiran Islam, secara amnya, dan
bidang tafsir, secara kk ya; dakan persid imposium, dan tjudkan
pusat kajian khusus bertujuan untuk hnya fe ini;

memperbaharui pengajian a/-Qur’an, dan meninggikan taraf anallsanya dengan cara yang
bertepatan dengan kehendak-kehendak semasa, tetapi ini hendaklah menepati sekatan-
sekatan berikut iaitu: pemerhatian terhadap prinsip asas Islam, mengetahui Turath
(warisan Islam), dan mempunyai pengetahuan yang mencukupi tentang metodologi-
metodologi semasa.

iii



C.a.,J\ua;'sL-

3 opns galin ady @ SO OT AL Al Ol Gl plazal 5,8l iy o) 26
It n &5 08 035 1967 2SS amy ol g piall OLEN (0 ) I 5 yaall
Lo W odny Laiiy 5 aUal) s ) 25 Wl ol )6 5302 dled e 1Y)
pa—a oo sl N 5 paall I3 el ) JE Gl 2SO gl y il n
Tl e ol 5 Bl e p e € ey aagh i Bles ) SO OT AN 3 e
Lny omgel) gl (o Lo SLgadly ) Leale st Lay S SO OT R g (3 52 5al) 2 i
ol o il s f ) S S0 0T gty Wiy ol Lgalonnily ol e
53l pll o pan g b 2l Y U1 2y (sl 6 S e e85 3
Sadoling dn 2l g, 00 Y

055 O gng ¥ ol (adlad) plazat OF 1l otedl ) e on o Bl Y1 ool 5
e el T U B Lty 3 S Solelally el 1 oy el el plazal 5 2
Jr g Lale Dol e s Vsl s OF 2 oS! il ol el i
e 0k i L O agomaliny (Yl S gy 5l i)y 5 S5 e e
25 B D Sy 8 s A Sl G 22 0,5 OF g ¥ gabis o
i O eSO 0T, g 3 bt e g S S Y Y i) S,
(N\_.-\}tcﬂy.u?!\ys.x,‘, L A $ny iy gad)y 37 Sl y dpaiall adlad)
Jobiakty {5 S (Blasty 91 Ul 3141 e 3 35 Yy cleny

sdes oy ol t gY@ Ve Se ol ey Ol o SIS dey EUl el Gy
ey Lyas S S e 5 Ul sds LT ds) W ol Graniy L 5 U2l
W ys 5 alall ods ul )y oo alance Gyt S ey Ol e W) Lo guast (6 peidl SIS
el Ol y el U ) s el )Vl Gewsy 0T 800 Sl yall apad Laislay aely
8ol bl e 6 MYy 8 ma g i pl ol iU Lyl il e Sl



ACKNOWLEDGEMENTS

All praise is due to Allah, the Most Gracious and Most Merciful, and may peace
be upon His messenger, Muhammad.

1 would like to offer my deep appreciation and sincere gratitude to both my
research supervisors, Assoc. Prof. Dr. Fauzi Deraman and Assoc. Prof. Dr. Che Zarrina
Sha‘ari , for their great support and counsel. Also, I would like to thank the Head
Department of Al-Qur 'an & Al-Sunnah, Assoc. Prof. Dr Zulkifli, the director of the
Academy of Islamic Studies, Prof. Dr Mahmud Zuhdi, and his deputies for their
continued assistance and Mrs. Nuriah, the administration staff of the Academy and her
colleagues for their support and efficiency.

I would like to express my appreciation for the cooperation given by all the
second readers of my thesis for their useful comments. My appreciation and thanks would
be extended to Dr. Mohd Adnan Holden for his patience in proofreading and editing my
thesis, and to all my dear friends especially Dr. Fethi, Dr. Nu‘man and Dr. Hammadi for
their moral support.

and

Finally, I would like to thank my wife and children for their under

patience.



TABLE OF TRANSLITERATION FONTS

Arabic alphabets Name and Transcription

e, a,’ (hamzah)
b
t
th

voro e e

- ¢ w
[
N v =

e o v G &% & &
- e - N

¢ ~» o

-
<« = % = B

Long Vocal

<
- = o



Short Vocal
fathah
dammah
kasrah

Diftong

el

aw
ay



GLOSSARY'

Hadith Prophetic saying, The authentic definition,
as stated in the seminal books of hadith, is:
“What had been associated with the

- prophet as a saying, act, affirmation, or

attribute”.

‘Am Year based on moon counting

‘Asabiyah Tribal solidarity

‘Ulama’ Islamic scholars

‘Ummah Muslim nations

‘Usturah Myth

*Akhlag Ethics

*Athar Trace

*Ima’ Female slaves

‘Iman Faith, belief

"Iblis Satan

*Idrak Apprehension

’Ihtijaj Pleading

’ljtihad Personal legal reasoning, renovation

*Ikhtilat Association of both genders

’In‘am Benefit

AH. After Hijrah

al-‘Urf The traditional legislation

al-Kalalah To have a distant heir

al-Ladhi Who, which, that

al-Masha‘ah The individual is totally absorbed in the
society.

al-Nisa’ Women

al-Risalah The message of the Prophet

al-Sabil Path

al-Sham Now consisting of Palestine, Syria and
Lebanon

Al-Sunnah Prophetic Tradition

al-Tariq Way

al-Tahliyah Filling up process

al-Takhliyah Clearing out process

al-Tashri* Islamic legislation

Babiliyyin Babylonians

Dawabit The regulating standards

Haj Pilgrimage

! Some of these definitions vary according to the context.
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Hijab
Hirman
Hudud
Hadith ’Ahad
Harabah
Jama‘ah
Rasul

Jihad
Khulwah ot
Kufr

Madar
Maf*ul
Mahram
Mushrikin
Nasikh wa al-Mansukh
Naskh
Nubuwwah
Qawa'id
Qiyas

Ra‘in
Ri‘ayah

Riba

Riwayat
Sahabah
Sahabi
Saharah

Salat

Sanah
Sariqah
Shaklaniyyah
Surah

Sujud

Ta'‘zir

Taba

Tafsir
Tasannah
Tasbih

Taskhir
Tawatur

Tawbah
Tawhid
Tufan

Tuqyah

Veil, Islamic woman attire
Deprivation

Penalties

Hadith reported merely by one narrator
Banditry

Community

Messenger

Sacred war

Private meeting of man and woman
Infidelity

Orbit

The direct object

Unmarriageable person

Pagans

Abrogator and abrogated texts

Legal abrogation of the text
Prophethood

Rules

Analogy

Guardians

Care and responsibility

Usury, taking interest

Legal reports

Prophet's companions

A prophet’s companion

Desert

Prayer

Year based on sun counting

Theft

Manifestation of the formalities
Chapter of the Qur’an

Prostration

Chiding

Repent

Islamic interpretation, exegesis
Rotted

Glorification of Allah, to free (Tanzih)
almighty Allah from all ill-attributes.
Serviceability

Hadith which had all been unanimously
reported by successive groups of narrators,
recurrence, succession

Repentance

Monotheism

Flood

Concealing one’s belief



Turath

Zulmihi
Zakat

Legal legacy, legacy, tradition, past Islamic
heritage, traditional and jurisprudential
heritage

His transgression

Giving alms
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